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Processes of Culturological Adaptation
of Natural Phenomena to the Traditional Models
of Knowledge: The Case of the Demonological
Entity Called the “Water Bull”
(Based on the Material from the Bulgarian
Regions of Montana and Vratsa)

Rossen Rossenov Malchev

In the collective memory of communities from various villages in the Western
and Northern Bulgaria the idea about the chthonic entity called the water bull is kept
alive. The most developed and preserved beliefs about this creature have been found
among the inhabitants of the villages nearby the Pastrina Mountain, in the North-
West administrative regions of Montana and Vratsa.

The analysis of the texts on the water bull and its water source shows that local
communities have adapted the facts from the natural environment to their models
of knowledge by using the established thesaurus of traditional concepts and ideas.
In this way, the actual hydrological processes have been encoded through the use of
folkloric and mythological models, and the knowledge about different stages of local
and regional karst history is preserved.

Keywords: water bull, folklore thesaurus, demonology, chthonic creature, hydrology,
karst history

The relationship between folklore and religion in the traditional Bulgar-
ian culture is broadly studied. It covers practically all the main elements of
folklore discourse, although it has been mainly focused on the principles of
functioning and the ways of structuring the conceptual picture of the world
in the Bulgarian folklore.

In this study, we will discuss the ways in which the folk mentality adapts
the facts from the natural environment to the traditional patterns of know-
ledge by incorporating new phenomena into the preexisting thesaurus of
ideas by using the means generated by the tradition.
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Our attention is directed to the narratives about the water bull - a crea-
ture from the traditional folk demonology of the communities inhabiting the
western part of the Bulgarian ethnic territory - the area in which the ethno-
graphic materials discussed here have been collected.

1. Review of ethnographic sources

The ideas and beliefs about the demonic creature called the water bull
(Bulg. soden 6uk) in Bulgarian traditional culture have been the subject of
scholarly analysis since relatively recent times - the 1980s. However, the
first ethnographic testimonies about this creature were published in Ser-
bia and Bulgaria more than 120 years ago. A brief statistic of the Bulgarian
sources we have studied has shown that the water bull is the protagonist
of 36 relatively complete folk narratives and folk literary texts, as well as of
the numerous fragments and texts of different kinds which bear contextual
significance.

From the perspective of historical geography, the phenomenon of be-
lieving in this specific demonic creature is present within the local communi-
ties inhabiting a broad ethno-cultural area in the central and western region
of the Balkan Mountains. The ethnographic testimonies about the water bull
originate mostly from the western and northern parts of the Republic of Bul-
garia (Malchev 2001, 2006, 2011) and the eastern parts of the Republic of
Serbia (from the Morava River eastward) (Radenkovi¢ 1998; Trubarac Mati¢
20164, 2016b).

The corpus of ethnographic materials discussed in this study is based
on the testimonies collected in the villages located in the foothills and the
semi-plane areas of the Montana and Vratsa regions in the Republic of Bul-
garia (see the map in the App 10). They are considered as a standpoint for
further comparative research of other materials from the Bulgarian ethnic
territory for two reasons:

Firstly, the decision about the research model depends on the series of
findings and our publications about the phenomenon of the water bull. In
this respect, the group of prose texts from the regions of Montana and Vratsa
is of special interest.

Secondly, the collected narratives about the water bull and related wa-
ter sources display different levels of comprehensiveness regarding the plot
type. In this respect, the materials collected in the above mentioned areas
are greatly revealing.

It should be emphasized that the plot type of the narratives about the
water bull (the so-called basic plot type) is pretty the same (with few excep-
tions) and this uniformity is significant if we bear in mind a great number of
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existing variants and literary works and, also, the vast geographical area in
which the variants have been collected.

2. Scholarly works about the water bull
based on the testimonies from the region
of the Central Balkan Mountains

The water bull appears in a considerable number of folk narratives and
folk literary works. However, it has been the object of few scholarly studies.
The majority of the collectors of Bulgarian folklore materials, the compilers
of specialized collections of belief narratives about demonic beings, and au-
thors of articles written on the topic related to narratives on the water bulls,
have expressed their opinions about this chthonic creature only sporadically,
with short remarks within the footnotes.

As the amazing homogeneity of the texts about this chthonic creature
- noticed both in the basic narrative plot and at the level of specific details
- can be significant for its deeper understanding, it provokes sporadically
the interest of the research community. The Bulgarian researcher Prof. Todor
Mollov has a heuristic approach to problems of this type. In his article “The
Kyustendil Valley Through the Optics of the Bulgarian National Christian
Cosmology”, he analyzes, on a regional level, the processes of mutual pen-
etration and interaction between the Bulgarian paganism and the Orthodox
Christianity after the christianization of Bulgaria in the second half of the 9t
century, taking as the example the testimonies about the water bull (Mollov
2004: note 9).

A particularly important research on the topic of the beliefs in water
bulls in the region of the Central Balkans, and the narratives about them, are
presented in the article of the Serbian scholar Prof. Ljubinko Radenkovi¢,
published in Russian: “BoasiHON ObIK B NpeAaHUsAX OGaJKaHCKUX CJaaBsH”
(Radenkovi¢ 1998). This article shares some ideas with our more general
theoretical considerations on the water bull. The information concerning a
great number of ethnographic data about the beliefs in water bulls collected
in Republic of Serbia can be found in the bibliography of the above mentioned
article of Prof. Radenkovi¢ (Radenkovi¢ 1998: 445-446).
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3. Pastrina Corpus about the water bull
and its water source

3.1. Texts with the basic plot type

The central area in which the beliefs in the existence of the water bull
have been found are the villages situated in the foothill and the semi-plane
areas to the north and east-northeast of Pastrina Mountain in the regions
of the Montana and Vratsa districts. In the folk culture of their inhabitants,
the clearest testimonies of the appearance, habits, dwelling places and harm-
ful activity of this chthonic creature are preserved. Detailed descriptions of
people’s attempts to deal with it and the results and consequences of their
victory over the water demon are described (Appendix 1-7).

The existence of the water bull in folk demonology in villages around
the Pastrina Mountain is not surprising, since there are numerous other
chthonic creatures (cemeepu) in this area: “karakondzhuli” (bogies), “tent-
si” (vampires), “paltenitsi” (vampires), “saybii” (masters, household spir-
its), “mamnitsi” (demonic birds, witches), “brodnitsi” (vampires, withches),
“samodivi” (fairies), and others. The content of the narratives protagonized
by the water bull allows this demonic creature to be identified as a separate
being from the local folk demonology by the following features: name, ap-
pearance, habitat, time of activity, relationship with the society - damages
and struggles, results and consequences of the fight, evolution of the belief
in the water bull within a broader folklore context, presence or absence of
ritual or religious sanctions imposed by the Orthodox Church.

1. The name of the creature is stable - water bull. (App. 1-7)

2. The ideas about the appearance of the water bull are also compar-
atively uniform. The informers are unanimous about its particular size, al-
though there are different ideas about its color. In the majority of testimonies,
it is referred to as black (App. 1, text 2; App. 4, text 1, text 2), in one case it is
described as gray (App. 1, text 1), and in another one - as red (App. 3, text 1).
One text describes the water bull as an invisible being (App. 7, text 1).

3. The character’s description is complemented by information about
its skin, horns, and the kind of sounds it produces. Its skin is smooth (App. 3,
text 1; App. 4, text 2), the horns - pointing straight ahead (App. 1, text 2; App.
3, text 1); it roars like a beast (App. 1, text 2; App. 4, text 1).

4. The constant dwelling place of this demonic being is water - a spring
or a water basin fed by a spring (App. 1-7). It is believed that the water bull is
the master of the spring (App. 3, text 1; App. 4, text 1; App. 5, App. 1).

5. The other characteristics of the water bull are in direct connection
with its habitat - with a pronounced chthonic nature - which defines it as
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a water animal. It cannot live in the dry (App. 3, text 1; App. 4, text 1; App.
4, text 2), it hides from the sun (App. 3, text 1), it eats like a fish from water
itself (App. 4, text 2), and breathes with gills (App. 4, text 2).

6. The time of activity of the water bull also emphasizes its netherworld
origin. It appears just before the sunrise (App. 1, text 2, text 3), after the sun-
set (App. 1, text 1), at night and at noon (App. 1, text 4; App. 3, text 1; App. 4,
text 1) - the sunrise, the sunset and the noon are border points in the folk-
lore-mythological concept of the day period.

7. The water bull causes two types of damage: it affects the normal re-
production of bovine herds and it threatens directly the existence of the so-
ciety.

The first kind of damage is described in all the texts of the main corpus
of narratives. It is expressed in a physical victory over domestic bulls after
bloody fights and fertilization of domestic cows (App. 1, text 1; text 2, text 3;
text 4; App. 3, text 4; App. 4, text 1, text 2; App. 5, text 1, text 2; App. 7, text 1).
The cows, however, give birth to incomplete calves, which die quickly, unable
to live out of water (App. 3, text 1; App. 4, text 1).

The actions of the water bull also harm directly the village community
by causing floods (App. 4, text 1; text 2).

8. The attitude of the people towards the water bull is markedly hostile
and determines their active efforts to destroy the bull. They place iron on the
horns of the domestic bulls (iron hay pitchfork) to help them fight the water
bull (App. 1, text 2, text 3; App. 3, text 1; App. 4, text 1, text 2; App. 5, text 1;
App. 7, text 1). With different materials, most commonly a wagon wheel, mill-
stone, wax and wool (rugs, clothes), stones and earth, they clog the spring of
the netherworld being (App. 1, text 1, text 2, text 3; App. 2, text 1; App. 3, text
1; App. 4, text 1, text 2; App. 5, text 2).

9. The victory over the water bull causes the disappearance of its wa-
ter dwelling from the village area. The water reappears in the form of a new
spring in another village. In the majority of cases, the demonic character is
considered to be killed - a testimony of which is the flow of “bloody” water
(App. 1, text 3; text 4; App. 4, text 1, text 2; App. 5, text 1). In other cases, how-
ever, the water bull is just expelled and appears as the saybia (master) of the
new water source. This plot development is observed in folklore narratives
(or literary works based on folklore texts) collected in the villages nearby the
Pastrina Mountain. This fact is important for highlighting the specificity of
the Pastrina corpus about the water bull and its habitat.

10. Regarding the place where the water springs again after the defeat
of the water bull, the folk texts are divided into several groups. In the prose
texts from Zamfirovo and Stubel, the new spring appears only in the village
of Palilula (Montana District) (App. 1-2), while in narratives from Galatin
(Vratsa District), only in the village of Beli Breg (Montana District) (App. 4).
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Both locations are mentioned in the narrative from Lipen (Montana District),
according to which the water springs in Palilula and Beli Breg at the same
time (App. 3).

Another important route of the water is one from the town of Krivodol
to the village of Baurene (Vratsa District). The name of the Baurene area in
which the new spring appears draws a special attention - once again, it is
“Palilula” (Bulg. Palilula - to light a pipe). This fact immediately raises the
question about the nature of the relationship water bull - new spring - Pali-
lula hydronym. The imaginary extension of the Krivodol - Baurene line leads
to the village of Lesura, where a narrative about the water bull has also been
found (App. 5, text 2). The Krivodol - Galatin - Lesura (Vratsa District) route,
on which passes the current trunk road, is not to be neglected either.

The underground stream Dolna Verenitsa - Voynitsi (Montana District)
is located in an area situated immediately to the west of Pastrina Mountain
and beyond the river Ogosta (App. 4).

11. There are some testimonies in the Pastrina corpus in which the be-
lief in the water bull oscillates. They are recorded only in the village of Gala-
tin (App. 6, text 1, text 2).

12. In the narratives from the Pastrina region, there is no evidence that
the Orthodox Church issued ritual or religious sanctions regarding the water
bull or its dwelling place. This is a constant feature of the texts with the basic
plot type protagonized by the water bull.

In general sense, the immanent qualities of the water bull - a creature
from the narratives of the Pastrina corpus - can be formulated in the
following way:

1. It is a demonic creature of a male type.

2. The forces of the water bull and the flow of its water dwelling are in a
dynamic equilibrium. Wounding or Killing the bull leads to a reduction in its
power and the disappearance of water.

3. The chthonic creature has a huge, indomitable energy, incomprehen-
sible by the human mind.

4. Its behavior towards the society is aggressive and destructive - on the
one hand, it hinders the normal reproduction of bovine herds, on the other
hand, it directly threatens the life of the human community (flood).

5. It is a bearer of a huge fertilization power, but its offsprings do not
survive out of water.

6. The time of its activity is mainly in the morning and in the evening
hours when the cattle go out or come back from grazing. Rarely, it happens
at night and at noon.

7. It has blood, like any mammal. This is the weak point of the water
bull. The leakage of blood causes its weakening and/or death. There is a
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direct connection between the blood leakage of this chthonic creature and
the color and flow of its water spring.

8. It can be defeated by a man-made iron blade - a hay pitchfork, a
skewer, a lance - by which it can be kill or tamed. An analogy can be drawn
with the iron spear, skewer, lance with which Holy Great Martyr George
the Victorious Kkills the dragon both in canonical Christian and in popular
Christian legends. The similarities and differences between the two storyline
types will be discussed further on in the study.

9. It moves on underground waterways. The water that is ruled by it
springs in another place, already “tamed.” In some cases, the bull is also the
owner of the new water source.

It is evident that the characterization of the water bull, as a character
from the folk demonology of the villages in the foothills of the Pastrina
Mountain, cannot be carried out without the analysis of the folklore concepts
and beliefs about its water source. This unbreakable connection found in the
analyzed narratives, obliges us to relate the available folklore facts to the
actual hydrological situation in the so-called Pastrina karst pool.

The Pastrina Mountain is located in the Pre-Balkan Mountains and it is
a part of the Balkan Mountain range hydrogeological region. Its karst water
is formed in the carbonate deposits of the Upper Jurassic. These are crack-
karst, non-pressurized ground waters that are fed only by precipitation -
by surface infiltration. Due to the exposed part of the aquifer, the water is
poorly protected from external pollutants.

The geological structure of Pastrina directs the underground water
flows towards north, east and south. Some of them supply several large
karst springs, the most famous of which are those in the villages of Palilula
and Dolno Belotintsi (Montana District). Others are drained by the Ogosta,
Shugavitsa and Botunya rivers (Antonov, Danchev 1980: 143-145).

The karst nature of the Pastrina Mountain is reflected in the narratives
about the water bull and its spring in a specific folklore-mythological way.
However, in those narratives can be noticed the presence of elements
related to objective facts, which are made through many years of practical
observation of the local inhabitants (Apps. 4, 5).

Inthe past, a part of the cracked-karstunpressurized underground water
formed in the Pastrina Mountain appeared on the surface in the form of karst
springs in the areas of the villages of Zamfirovo, Stubel and Lipen (Montana
District), Krivodol and Galatin (Vratsa District). After the redirection of
these waters for natural reasons and/or as a result of the activity of local
inhabitants (pressing with wool, wax, earth), the water sprang on the zone
of the villages of Palilula and Beli Breg (Montana District), and Baurene
(Lesura) (Vratsa District).

The possible underground streams are outlined in the folk texts:
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1. Karst underground water route from the village of Zamfirovo to the
village of Palilula (Appendix 1);

2. Karst underground water route from the village of Stubel to the vil-
lage of Palilula (Appendix 2);

3. Karst underground water route from the village of Lipen to the vil-
lage of Palilula and the village of Beli Breg at the same time (Appendix 3);

4. Karst underground water route from the village of Galatin (through
the village of Gradeshnitsa) to the village of Beli Breg (Appendix 4);

5. Karst underground water route from the town of Krivodol to the vil-
lage of Baurene (and eventual extension to the village of Lesura) (Appendix
5);

6. Karst underground water route from Vratsa to separate villages,
north of the city (Appendix 6);

7. Karst water route from the village of Dolna Verenitsa to the village of
Voynitsi (Appendix 7).

3.2. Texts with a similar plot Water bull - Dragon

Close to the pre-Balkan parts of Montana and Vratsa - the region with
the strongest belief in the existence of the water bull (the main object of
our research so far) - there are traces of a similar plot, but protagonized by
chthonic creatures of a dragon type.

Two narratives collected in the Balkan village of Leskovets (one of
which refers to the neighboring village of Kotenovtsi), direct the research
interest to the Balkan part of the Berkovitsa and Chiprovtsi municipalities in
the Montana region of the Republic of Bulgaria, where the custom of “Pursuit
of the Dragon” (I'oHeHe Ha 3meli) is traditionally practiced even to the most
recent times (see Malchev 2013).

One text was recorded while collecting materials about the local de-
monology, in which the basic plot type about the water bull can be noticed:
“In the water source there lived a netherworld being. Because of the damage
it caused, people killed it. The water turned red first, but then it disappeared
and soon sprang in another village - as a rule, it happens downstream the
river common to both settlements” (Appendix 8: The zmey from the village
of Kotenovtsi and the origin of the spring in the village of Leskovets). In the
cited example, the villages of Kotenovtsi and Leskovets (Montana District)
are mytho-geographically bound, as they are located in the basin of the river

! For the relationship between the water bull and a serpentine chthonic creature called
ala/lamia see Radenkovi¢ 1998: 442.
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Zlatitsa (a right tributary of the river Ogosta), with its first spring in Kote-
novtsi and the second one in Leskovets.

It should be emphasized from the beginning that the legend was re-
corded in Leskovets - the place where the water appeared after the killing
of the aquatic creature. It also reveals the “dragon phase” in Kotenovtsi. The
respondent claims that she has no relatives in Kotenovtsi and that she has
learned about the Kotenovtsi dragon in Leskovets, because the story was re-
lated to the local big spring which was later captured and turned into a vil-
lage fountain.

The second legend has a contextual value for the present discussion.
It was recorded during the inquiries about the calendar-ritual cycle of the
spring period - precisely, of the celebrations of the St. George’s Day.

It is a local folk version of the well-known Christian legend about the
struggle of St. George the Victorious with the dragon, and it would remain
outside our interest if it did not refer topographically to the same water
source as in the first text — the fountain in the village of Leskovets (Appendix
9. The legend about Saint George and the Dragon from the village of Lesko-
vets).

Similar processes of adoption, assimilation, and local adaptation of uni-
versal (in this case, Christian) legendary plots, topographies and characters
are not unusual in Bulgarian (and not only) cultural practice of the pre-mod-
ern times. It is important here to notice the semantic connection of the dragon
(appearing within a plot similar to the one typical for the water bull stories of
the Pastrina corpus) with the dragon-fighter, St. George the Victorious.

However, the cult of St. George in the mountainous part of today’s Mon-
tana Region (Berkovitsa and Chiprovtsi municipalities) has some endemic
characteristics which distinguish it from those in the neighboring and more
distant regions. These include the placement of the consecrated grounds in
the village graveyard (a sign of a dominant commemorating aspect in the cult
of St. George),” and the direct link of the custom called the “Pursuit of the
Dragon” with the places consecrated to Saint George?®.

The comparison between the water bull of the Pastrina narratives and
the dragons from the Leskovets texts shows that they have significant simi-
larities both at a character and at the plot level:

1. Both creatures personify demonic element of a male type.

2. The size of their forces is tied to the condition of their dwelling

place.

2The ground consecrated to the Great Martyr George the Victorious (06poksm) in the vil-
lage of Kotenovtsi is situated in the village graveyard.

3 The pursuit of the dragon in the village of Martinovo (Chiprovtsi municipality, Montana Dis-
trict) starts from and finishes in the consecrated ground dedicated to the cult of St. George.
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3. Their behavior towards the society is aggressive and destructive.

4. They have blood - which is their weak point. There is a direct
connection between the blood leakage of the chthonic characters and
the color and flow of their water spring.

. They can be defeated with an iron blade. It tames or kills them.

6. The water that is ruled by them springs in another place, which is

already “tamed” (captured) by people in the form of a fountain.

ul

k3kk

The analysis of the folk narratives from the Pastrina cycle about the wa-
ter bull and its water source shows how the folk mentality adapts the facts
from the natural environmet to the traditional models of knowledge by us-
ing the already established thesaurus of traditional means and concepts and
by codifying the real local and regional hydrological processes in a folklore-
mythological way - thus preserving the knowledge of the past stages of the
karst history of Pastrina Mountain.

Close to the pre-Balkan parts of Montana and Vratsa in the Republic of
Bulgaria, where the belief in the existence of the water bull is the strong-
est, there are traces of a similar plot, protagonized by a chthonic creature
of a dragon type. The loci of the dragon activity are the water sources of the
Balkan Mountains, the settlements in Berkovitsa municipality of Montana re-
gion. The struggle against the dragon is carried out through the male custom
called the “Pursuit of the Dragon”, linked to the folklorized Christian cult of
St. George the Victorious as a dragon-slayer.

The gradual process of conceptualization and mastering of the devas-
tating male demonic creature - the owner of the water source and the mas-
ter of the water balance - provides conditions for creating multiple ideas
about neutralizing it. The dragon represents a bull (demon) in development,
because the human community is always in a state of mental development.
The ways of salvation from the bull and from the dragon differ because they
belong to different evolutionary stages of mastering and conceptualization
of the natural power.

Appendix 1

Karst water route from the village of Zamfirovo to the village
of Palilula Village of Zamfirovo, Berkovitsa municipality,
Montana District

1.1. 3ap Pagn kJyafieHern MMaJio Mo-HAaTaM TP'bCTOHBb U M3Ja3dJia roJje-
Ma BOJIa, M BOJIEHUYKA 10-Hajj0J1e uMaJsio. Ha uMeTo Ha PasiH, oH e 6UJ Typ-

YUH — U I'epaHo, 1 BoAeHUulaTa € 6usa HeroBa. Cera e repaH, a €eHo BpeMe
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U3BOp e 6usio. U Tam n3s1assas 6UK uiav 6MBoJI. M3/1a3uJ1 € HEKaK'bB KaTo OUK
U e 6us BojieH. CuB e 6us. losiem e 6ua. XKuBes y repado. KaTto ce 3azgaze
CTOKaTa OT Iallla, Ha 3aJie3 CJ'bHIle, OH ' Cpellla U ce 60PHU CbC CEeJICKMO OUK
U ro nobexaana. [oHUI opa ¥ kpaBU. OHO CcU € GUJIO IUBO KHUBOTHO, KaToO €
BoAHO. M opaTa TOYMJIO C BOCHK NMPABUJIU U 'O 3aT’bKHAJU U3BOPO. U 3eMar,
Ta 3aTUCHAT C KaM'bHbe, TP'bHbE U BOJATa U3ue3Hasa. U npobusia u usses-
Hasia ya y [lannnyna. C BogaTa ¥ 6uKo ussesHan y [lanunyna - cesnoro.*

1.2. EHo BpeMe MHOr0 roBejia ca oArjaexja/nu. Bceka kbla 1o Be-Tpu
rose/ia. A ceJI0TO 0CaMCTOTHH K'bIlU e 6us10. UMaso roseaus. [lo oHoBa Bpe-
Me I'M nacju Asama: efuHuAT Hos IleTko, a u 'exo /[luMaHOB.

ToraBa u3J1a3uJ BoJleH OUK U ce e 6UJI C roBefusiTa U ru y6usa. Cy-
TpUH, NIpeJy U3TPeEB I'U 3aTedye roBeJiaTa, Kora MsJjasaT Ha naula, U Inpau
60op6a. OHO 6UJI0 rosieMo U YepHO. PoruTe My 6MJIM NpaBu U CBe HaMpes.
PeBasio kaTo 3Bep. 3aniox/Jas e KpaBU U U3JM3a1d AUBU TeseTa. KaTo ro
poAy KpaBaTa TeJIeTO, OHO MUKHE MJIEKO U OHO NOM/le 1 u3bera y ropara.

U Toraa Hos [leTko u 'eko /luMaHOB ca mylUiyJu JiBa APYyryd 6UKa OT
CEJICKUTE U Ca UM TypaJid OCTPH KeJie3a Ha poruTe. Y ca ro HaMyIIUWJIn U ce
e TMypHaJl y BojaTa U He e U3au3as. U Tyrusa ca 3aTHCHa/IM U U3Jle3Hajla
Bojara y ceJo [anunyna.®

1.3. CesioTo ce e ka3BaJio ['yiiaHiy, 1110 ce € TYIIWJIO Yy e/lHa MaJJuHKa.
[Ipeau ga ce paspacHe e 6uo B MecHocTa ,Capaio”. Tam e 6u/0 cTapoTo
ceJio. Yno6Ho e MectoTo. MMaso e efuH 6yHap B Taa MecHOCT ,PasiH repan’,
JleKka e cTapoTo yuusauile. Hagu Hero e rpo6uiiero U obpoko Ha CBeTu
['bopry, a nogu Hero - yepkoBaTa. Y e umMasio oT BojaTa eHa BOJAEHUIA C
e/luH KaMUK. [lo Hallle BpeMe Ha PasiH repaH oziea 3a Bojia TpHsIUKOBYaHe OT
TpHsaykoBa MaaJsia u CapaiickaTa MaaJa.

Y Toa repaH umaJio ejuH BoJieH 6UK. CyTpUHTA ca MHHA/IM Ha Naua
cesickuTe roBeia. OH u3Je3Has U y6oas Bosio. HaydaT ce HamuTe opa u My
HanpaBaT Ha JApYT BOJI XKeJIe3HU POTU U ce COOPUJIM U OHsI IO Y60J1 BOAHHUO
6uK. U BogHHO GUK Ce CKpUJI y BOJIAaTa U OHA MOlLIAa KpBaBa. 3eMaT TyruBa
€HO TOYMJIO OT K0J1a ¥ HAMOTAHO C BJIHA U HAOUTO Ha M3BOPO U BOAATA JIUII-
casna. U3ne3nana B ceso Ilanuayna. Tam uma MesiHULA, fAeKa e U3Je3Halla
BOJATa.

* Archive of the Institute of Folklore (AIF) II No. 182: 89. Respondent: Raina Georgieva
Moskovska, born 1899 in the village of Zamfirovo, Montana District, without education,
occupation agriculture. Recorded by: Rossen R. Malchev on July 19, 1983 in the village of
Zamfirovo.

5 AIF II No. 182: 90. Respondent: Grozdan Denkov Manyuv, born 1923 in the village of
Zamfirovo, Montana District, education 4 gr., occupation agriculture. Recorded by: Rossen
R. Malchev on July 19, 1983 in the village of Zamfirovo.
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[Ipu Pasin repad e 6us ctapuo capail. TaMm ca ce siBBaJ/IM y NOTAaWHO
BpeMe CBeKaKBHU rsBoJie. ['AB0JIO ce mpau Ha I'bCKa, NaTHLA U 4Yala, yana Ha
PasiH repan.®

1.4. B TpaHsuKoBaTa MaxaJsia, 4acT oT ceJsio ['ymaHnu [gH. 3ampupoBo,
06J1. MoHTaHa - 6eJ1.3am. — P. M.], eiHO BpeMe TeKJIO OT e{MH U3BOP MHOTO
BO/Ia, KOJIKOTO 3a €JIMH BOJIeHUYeH KaMbK. BojjaTa 6uJjia MHOTO GUCTpa U
cryneHa. Ta3u BoJja ce BapAesa OT e/JUH ToJieM GHK, KOUTO JleHeM BJIH3aJl
B M3BOPa, a HOLIIHO BpeMe W3JiM3aJl U Ce JlaBeJl U ce 6opeJi C roBeJiaTa Ha
censiHuTe. Jlopy MMaJo U CIy4aH, KOTaTo TO3U OUK YMBbPTBUJ HSKOU BO-
JIOBe, KOUTO OWJIM BbpP3aHU U He MOIVIM Jia u3berHat ot 6uka. OnacHocT-
Ta OT TO3H OUK Ch3/aja roJeMH TPHKK Ha X0paTa, Thi KaTo L0O0UTHKA UM
OuJI Beve U3JI0XKeH Ha onacHocT. Te 3amovyHa/u Jja B3uMaT Mepku. EfiHa Hol
BCUYKH M'BKE OT CEJIOTO B3eJIM JIOTIATH, CEKUPH U JbPBETA U NMOYHAIH A
YaKaT HaBCSKb/E U3 CEJIOTO, IOPU U NPU U3BOPa, [1a U3JIe3€e U J1a I'0 YOUST.
KoraTo Beue jjo1/10 MOoTallHO BpeMe [cpeHOIL], 6MKa M3Jie3bJ OT U3BOpa
Y OTHUII'bJ B HAal-6J1M3KUs1 060D Jla 6ve BoJIoBeTe Ha cTonaHuHa. CesiiHUTE
ce HaxBbPJIUJIM BBPXy HEr0 W yCIleJd Aa ro yousar. buka nagHaa MbpTHB.
Ho oT Ta3u Hol HAaTaTbK Bede BoJaTa OT U3BOPA MOYHAJIA Jja HAMaJIsiBa U
3a eJJHO K'bCO BpeMe M34e3HaJsIa, 3ali0To 61MKa GUJI YOUT M HAMAJIo KOH Jja
s Bapau. Ta3u n3Jiessia Ha Apyro MsICTO, 3 UMEHHO 4akK B [lanuiysna, 1eTo u
JHec cu Teve (Balgarsko narodno tvorchestvo 1963: 216).

Appendix 2

Karst water route from the village of Stubel to the village of Palilula
Village of Stubel, Montana municipality, Montana District

2.1. Kora Tyka ca 6WJi1 U3BOPHUTE, U3J1a31JI0 OUK. BoJileH 6MK My BUKAT,
1110 *KMBee Y BOJIaTa — U ie KaTo BOJI TaKa, He 3HaM KaK'bB He [BET.

W3na3u v npubusa 6ukoBeTe. M 3aTBa opa maMeTHHU 3eJ14 eJJHO TOYHJIO,
HaI'bJIHEHO C BOCHK U Ca 0 3aTHCHAJIM U BojiaTa u3kovuia y [lanunyna. Tam
MMa BOJeHHUIla, TaM OTHUIlIe] OUKO U Taka.’

¢ AIF II No. 182: 91. Respondent: Filip Grigorov Dzhokov, born 1914 in the village of Zam-
firovo, Montana District, education 4 gr., occupation carpentry. Recorded by: Rossen R.
Malchev on July 20, 1983 in the village of Zamfirovo.

7 Archive of the Ongal Association for Anthropology, Ethnology, and Folklore studies
(AOA). Village of Stubel 1. Respondent: Ivan Nikolov Topalski (Evancho Turskio), born
1884 in the village of Stubel, Montana district, education 6 gr., occupation agriculture.
Recorded by: Adelina Angusheva on July 17, 1984 in the village of Stubel.
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Appendix 3

Karst water routes from the village of Lipen to the village of Palilula
and to the village of Beli Breg at the same time
Village of Lipen, Montana municipality, Montana District

3.1. KakBHY »KMBOTHHU MMa Ha 3eMsiTa OTTOpe, TAKWBa MMa U 110 BO/IATa,
Y 110 oKeaHHUTe. BojaTa xou noj 3eMsTa.

WmMaJsio e HeKora BOJleH OMK — BOJIb HECKOTIEH. I3BOpa My e U3BUpaJ y
MecHocTta ,CiaanyHbo”. Kbge [IbcTpuHaTa, y najiuHaTa noj Bpbo. Mmaso e
ropa - 1b60Be, 6pecToBe.

OH e kaTo 3/1aTHaTa pyubKa, He MOe UCKOYH Jia I'o BUAU CaAbHIeTO. CaMo
y BOoZIaTa MOXe Jia ’KHBee. by e roJ, 6e3 f1a uma koca. YepBeH e 6uJ1. [IpaBu
pOTH - FOBEX/JUTe POrd BUHAryu 6u/y npasu. [oyieM e 6UJ1, KaTO 06GUKHOBe-
Hute. Toil ro e Biasieesn usBopo. Hoia vckayva. Mckavya u3 Aynka, U3 KaMu-
KO.

Ha oparta He e npaBus HUKaKBU MakocTd. OpaTa ca MUy BojAa OT U3-
BOpO, aMa JieHeM Lije IUsT, HollleM HeMa Ko# a oau TaM. Ckavya Ha KpaBUTe
Jla '¥ 3aBOXa. KaTo ce yTesu TeseTo, KATO BUAY CIBHLETO, LI[OM I'0 OTpeE,
Be/iH'bra ymupa. TesietaTa - UMaJlo e eJHU — roJIM oJloBMHaTa. lllom usrpee
C'BHIIETO — yMHUPA TEJETO.

[lo TpuMa ca 6u/M roBelapu Ha BpeMeTo, Te 3abesexXu/y, ye ce 6uat
OMKOBeTe — TeXHWA W BOAHMA. M mokapBaT OHsA GUK, KOWTO CHU € Ha opaTa,
CeJICKUA, Ha/leBaT My »KeJle3HU poru. Y Tosl Bosl HaMyllKa OHsl BOJI U OHf ce
CKpWJ BbB BOZaTa U N0YBA Jla Tede KPbB. Y60K/AaBa ro Hamua. MymHas ro
e y CTpaHaTa, BOJiHMA oberHas. BpeMeHHoO e Tek/a KbpBaBa BojaTa. U Bo-
JlaTa npo6uBa, a oH yMmpeJ. Cera ce e U3mMecTHJ 6UKa y ceJso [lanysa.

W TyruBa KMeTa, Ka3BaJl Ce e CTapeHllINHa, HapeX/Ja Ja ce cbbepaT
TPUCTA PyHA BbJIHA, TOYMUJIO, OBYA BbJIHA U BOCHK. U ¢ Taa BbJIHA OTUBAT U
3aTHUCKaT, a ocJ/e 3aJMBaT C BOChK. [Ipobusia e Ha pyro MecTo BoAaTa — y
[Tanunyia.

WMa v TaM K3Jie3Hasa Boja - y besu 6per.

[TeHyo Ma3HUKOB e GbpJIKJ YepBeHa 6051 y U3Bopa y ,CiaaayHbo” y Jiu-
neHckoTo. bosita ce siBusa y bBesan 6per. U B fo [lanunyna smaTta ussesna
K'bpBaBa BO/1a, [10CJIe YCTAaHOBUJIU — He € KP'bB, TO e 6051. fIMaTa Gelle o6pac-
Jla C MHOTO IJIoT, 6uJ1a HapyHaTa. llIToM HageneaT Abx/eBe, TS HaJ4esleBa
Bojara. /lecetnna MeTpa uMa AbabounHa. Kora Banu bk, U3J1a3s Boja 3a
o JBaiice feHa. Houem - BojjaTa AyMKa, JIyMKa, JleKa e 3anpeHa. MMa Tyka
KaM'bHe, KOUTO II0KA3Ba, Ye e AbPBO BKaMeHeHO. Toraii e 610 Mope U ce e
OTTEIJIMJIO.

[Manunyna xuasga [eBeTCTOTHH U cejMa U 0CMa roJnHa 6ea oceMHaM-
ce K'blM. buio Hakora Ha TypurH — Aumoul. KoraTo usJsie3Hasna Bojara, 6110
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Typcko BpeMe. Hali-Hampey, ce e ka3Basio ,M3Bopo“ - BsiuBa ce y BoTyHsTa.
[Ipeny ToBa He e KUMaJIO CeJIO TaM, OpaTa ca noBeve OT JIUIEH, MPeCEeJHULH.
Y Manuaysia uMaJsio BoJleHUIIa Ha Toa U3BOP — Ha [lame pxuk, Ha 6eo — CUH
Ha Ao,

ToBa ro 3Ham ot IleTko MuageHoB oT JluneH, oT IleTboBIU. belle Ha-
YeTeH Y0BeK, 3eMe/iesiel] 6ui1. OH e cpelas Anekcanabp baten6epr.®

3.2. ¥ mecHocTa ,Cenuieto” kbM [lanuayna npu o6UIHU IbXK/EBE €
nsnu3ana Boga. Oxosio CBeTH YeTupce Mb4eHULU, Ha MiageHuu. Tam cun-
BaJIK YepBeHa Bo/a, U3yu3a B besiu 6per, /ja BUJaT K'b/i€e e U3Je3e BoJaTa.
M3Bopa Ha [lanuayna v oT JluneH, KOUTO WU3au3aT B besu 6per, UaABaT OT
[I'bcTpuHaTa - ¢ Bpbx Uyl neTes, BUCOK NETCTOTHH U Nefiece MeTpa.’

Appendix 4

Karst water route from the village of Galatin
(through the village of Gradeshnitsa) to the village of Beli Breg
Village of Galatin, Krivodol municipality, Vratsa District

4.1. Y Hauue cesio B MecHocTa ,YykaTa“ Ussa3aJa rojemMa Boja, Ta 3a-
JIMBaJIa 11eJio cesio. 3Bop rosieM U Taa Bo/ia 10aX/4a HOIIHO BPEME, a JIeHeM
s1 HeMa. TaM K3J1a3asio BoAHU O6HK. OH He MOXKe /1a KHBee Ha CyX0, KaTo puba
e. OH 6UJ1 MHOIO TOJIEM U I10-TOJIEM OT OOGMKHOBEHHUTE, Na yepeH. Calbus
Ha BOJiaTa, Ha Toa U3Bop. Toa e 6UJI roBex AU 6UK. U Toa GUK HOLIHO BpeMe
W3J1a3aJl, HATUCKaJl OTPajiy, MJIETUINA, TPOIIH U BJja3a y 060po. Tam npaus
6opba cac ceJiICKUTe OMKOBE U OH T'M HaZJeJieBa, U OHU I'0 TOHAT U NaK T'H,
ce HaAzesieBas r'd. HolllHO BpeMe e BOIWJI CEJICKH KPaBH, IPYTH MaKOCTH He
e npaBuJ. U Hekosi KpaBa ce pa3Bb/JU U 1IOM Ce POJU TEJETO 3apaHU U T'o
BUJIM CJIHIIE — YMHUPA, a HA CEHKA W Y BOZJATa CU JKMBee. A KaTo ce pasurpa
6GMKO HOLIHO BpeMe, CTaBa HAaBOAHEHHE U 3as1Ba ceJioTOo. OH peJiKo II'bTHU TH e
3asiBaJl, Ma I'M 3asiBa y MeCelo e/JuH-/1Ba I'bTH.

U oHY, cesITHUTE TYypasIu Ha IPyTUTe GUKOBE YKeJIe3HU POTH, 1110 TOA BO/I-
HH GUK M HajeseBa. M KaTo UM TYpHJIM JKeJjie3aTa Ha POTUTE, HApaHHUJIU IO,
eJIVH r'o pasnpaJsl ¥ ro NporoHu/Id. Yie3Has cu 06paTHo y u3Bopo. U oH kaTo e
HapaHeH U e U3peBaJl CUJIHO, Ta CeJIOTO YIUIAIIWI ITpe3 Holja. BojaTa craHana

8 AOA. Village of Lipen I. Respondent: Marin Lukanov Drumchov, born 1895 in the village
of Lipen, Montana district, education 6 gr, occupation agriculture. Recorded by: Sveto-
slava Pencheva and Rossen R. Malchev on December 23, 1984 in the village of Lipen.

9 AOA. Village of Lipen 1. Respondent: Yoncho Bozhinov Tutov, born 1926 in the village of
Lipen, Montana district, education 7 gr., occupation carpentry, tractor driver. Recorded by:
Svetoslava Pencheva and Rossen R. Malchev on December 23, 1984 in the village of Lipen.
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KpBaBa U TOBA ' IPUHYAWUJIO [d A 3alIUPAT U TYPUJIUX TUTUBA KAMBHU U TaKa.
W pemny oparta /a 3anyiaT U TYPUJIU eJJUH BoJleHUYeH KaMHUK Ha OTBOPO U
Jpexy, U BbJIHA, U 3eMs oZirope U 4 cnpesin. Y ce ssBuia Taa Boga y cesio benun
oper. Y Besiu Gper BojiaTa TeKJia KpBaBa HEKOe BpeMe U IocJie ce usneausia.’

4.2. Umasno y l'anaTuH BojileH 6UK - 6e3 Koxa. MiMas cu U KocMH, aMa
KaTo 6e3 Koxka. Tol ¢ uMma cu4uko. YepHo - kaTo 6uBoJ. HeckoneH. He moe
>KMBee MHOTO Ha Cyxo. XpaHH ce KaTo pubaTa — OT camaTta Boja. [luma ot-
CTpaHu KaTo pubarta. Hanu Teka u muiib uma. [lnrboBe y BogaTa.

Tam, feka e xuBen y ['aslaTuH, 6GUJIO € e3epo Ha BpeMETO HaKpai ceJio.
BojiHro 6UK u3J1a3aj oT 6J1aToTo. M3/1M3a U npaBu 60pbHa cac CeJICKHO OUK.
W nocsie ronu kpaBuTe. Y 0HY, KOra ce 0TeJaT, TeJIETO YMUPA, L0 He e MPH-
CIOoCOGEHO HU 3a KMBOT Y BOJATA, HU 3a XKUBOT Ha cywara. U xopara, kKaTo
BU/JIAT CEJICKMO OUK, 4ye ocsabBa B 6opbaTa c BOJHHO, My TypaT eHa BUJia Ha
poruTte. KaTo nmouna/u jja ce 60paT, BOAHUO [106ErBa, 1110 e 61 HapaHeH U
BoJlaTa TP'brHa/la KbpBaBa U MHOTO roJsieMa. Ye otHece cesoto! U opara Ho-
caT B'bJIHA, UYePTH, BOAEHUYHU KaM'bHY, /Ia 3alyLIaT, U eHa ceJMUlla BbpBe-
Jla BOZiaTa ¥ MO0YHaJIa o-MaJiko ja Tede. U B ceso besn 6per MuHazia Boja,
0KoJI0 ceJio ['pajielliHuULa, U TaM ca Hanpauau yemMu. [lo3Hany, de e of ra-
JIATUHCKATa BOJA 110 B'bJIHATA, JleKa U3JiM3aJia o HOBUO U3BOP, a OHU HaJU
3aMylLIBaJIF C BbJIHA OTTAaTHKa.!!

Village of Gradeshnitsa, Krivodol municipality, Vratsa District

4.3. Boanu 6wk - 3a6sateH Ao (Nikolov 1997: 133).

Appendix 5

Karst water route from the city of Krivodol to the village of Baurene
(and eventual extension to the village of Lesura)
The city of Krivodol, Vratsa District

5.1. B MmecTHOCcTTa OpHUYETO, MPU UMOTUTE HA KasyeB, UMaJsio U3BOP.
Tam MecTHOCTTa 61JIa nacullle, KbJeTO JSATHO BpeMe IJIaJlHyBa/Iu CTajaTa
C JOOUTBK.

10 AOA. Village of Galatin I. Respondent: Yancho Todorov Petkov, born 1923 in the village of
Galatin, Vratsa District, education 7 gr., occupation agriculture, livestock breeding. Record-
ed by: Iveta Todorova and Rossen R. Malchev on April 15, 1983, in the village of Galatin.

11 AOA. Village of Galatin I. Respondent: Ivan Petkov Yolov, born 1911 in the village of
Galatin, Vratsa District, education 7 gr, occupation blacksmith, shoemaker. Recorded
by: Iveta Todorova and Rossen R. Malchev on April 10, 1983, in the village of Kotenovtsi,
Berkovitsa municipality, Montana District.
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W3BOpBT cU UMaJl cailbus - BoJeH 6uK. Tol yecTo M3U3all U ce 6ues
cbC cesickus 6uK. OMJiakaiu ce rOBeJJapyuTe Ha KMeTa U Ha CTApEHIIMHUTE.
Pemunsiu 1a HanpaBsIT >KeJIe3HU pora Ha ceJsickus 6UK. HajsiHanu ru Ha ria-
BaTa My. KoraTo u3sJisi3'bJ1 BOAHUAT OUK, OTHOBO CEJICKUST GUK I'O HAMYIIKaJI
C J)KeJIe3HUTE pora U TOH OK'bpPBaBeH CKOYHWJI B U3BOPA, CJeJ, KOeTO U3Bopa
npecbxHas. BogaTa H3J1s3/1a M0-K'bCHO HA OKOJIO IeCETUHA KUJIOMeTpa Io-
HaJ0Jy, B MecTHOCTTa [lanu nyna, kpail cesio baypene, Bpauancko (Kolev
2000: 42).

Village of Lesura, Krivodol municipality, Vratsa District

5.2. Ha 3anapg ot cesio Jlecypa, Bpauancko, B MecTHOCcTTa CeAisioTo ce
HaMupa U3BOp, Hapru4aH Bbpsioto. Ha 150 M oT Hero nMa ole eJJH U3BOP
C'bC CBILOTO Ha3BaHUE.

Jlerenjata paskassa, 4ye B JJaJIeHHOTO MUHAJIO BOZAAaTa OT TO3U U3BOD €
TekJa KaTo peka. OT BofiaTa BCEKH JleH U3/113aJl OTPOMEH BOJleH GUK, KOUTO
TOHMJI KpaBUTe Ha cesissHUTe. Ho noHexke 611 6e3110/,eH, KpaBUTe OCTaBa-
JIY 1710BU. XKUTeMTe He MOIJIM Jla NPOroHAT 6uka. Tol caM ce Bp'bliasl BbB
BOJlaTa U M34e3BaJl B U3BOPa.

Torasa Te pewmn/y Ja 3aTpynaT U3BOpa, KOETO U HanpaBuJd. Taka Te
ce cnacusu ot 6uka (Kolev 2000: 43).

Appendix 6

Karst water route from Vratsa to separate villages, north of the city
Village of Galatin, Krivodol municipality, Vratsa District

6.1. PasnpaBsT, ye He e UMaJI0 HUKAaK'bB BOJHU OUK, aMHU €HO BpeMe
TYpPLUTE MCKaJIM [ja B3eMaT 3eMUTe Ha CeJIOTO, 1a OATJIEeXJaT AJO0OUTBK, 1110
e UMaJio rosieMa 4 xy6aBa BoJja. AMa HallTe G'bJIrapy 3alyLUINIA U3BOPO U
KaTo JOMIaT TYypLUTe, OHU UM BUKaT: ,Hema HMKakBa Boga!“!?

6.2. 3a u3Bopa B ,Uykara“ pa3mpassrT, Ue ce e yAAaBUJIO TaM €HO MOMYe
Typue U TUTMBA TYPIM U 6'bJITapH 3amyliBaT Toa u3op.:

12 AOA. Village of Galatin I. Respondent: Yancho Todorov Petkov, born 1923 in the vil-
lage of Galatin, Vratsa District, education 7 gr., occupation agriculture, livestock breeding.
Recorded by: Iveta Todorova and Rossen R. Malchev on April 15, 1983, in the village of
Galatin.

13 AOA. Village of Galatin I. Respondent: Yancho Todorov Petkov, born 1923 in the vil-
lage of Galatin, Vratsa District, education 7 gr., occupation agriculture, livestock breeding.
Recorded by: Iveta Todorova and Rossen R. Malchev on April 16, 1983 in the village of
Galatin.
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6.3. BogHu 6uk - ‘3a6/1aTeH U3BOP’ HA 2 KM IOFOU3TOYHO OT CEJIOTO
(Nikolov 1997: 133).

Village of Borovan, Borovan municipality, Vratsa District

6.4. MectHocT ,lllaBapHa“ (c. BopoBaH) — U3TOK, 1 KM, roJisiMa JIOKBa,
K'bJIETO HAKOra IaJa/;ili MHOTO AMBHU MATHUIHA U I'bCKU. MHOTO OTAaBHA TaM
W3BUpaJia CUJIHA BOJIa, KOSITO KapaJsia BOZEHHIIH, I0ce BOJATa U34e3Haa,
npomnazaHana. Cnopej npejanueTo, B, lllaBapHa“ )kx1BsJ1 BOJeH OUK U BoJjaTa
CIpsiia, cie/l KaTo TOW 6UJ YOUT OT cesisiHUTe. Ha3BaHUETO NMPOU3X0XK/1a OT
J1aBap“ — TpeBa 10 MOYYPJIMBU MeCTa, 6JIATHU pacTeHHs, Hamyp, — U Ha-
ctaBKa -Ha (Popov 1959: 659).

The city of Vratsa

6.5. BogHuo 6K — passiuB Ha p. JleBa, 3anagHo oT Bpamna (Nikolov 1997:
133).

Appendix 7

Karst water route from the village of Dolna Verenitsa
to the village of Voyntsi
Village of Voyntsi, Montana municipality, Montana District

7.1. Jlefo MU e pasnpass, a Ha JieJlo0 MU € pasnpaBsii HETOBUSA Jie/10.
E-eli, MHOTO OTOT/IaBHA € GUJIO TOBA, IIPEJIU CTO U METAECET, aKO He U JIBECTA
roauHu. Y JlosHa BepeHulja e MaJio HEKaK'bB BUD, rosieM. U nssinsasna Boja
TaM U TaM CH Cce KyTaJia, KaTo 6JIaTo BUCOKA TaKa, IUPOKo. TaM cu u3iu3a,
TaM CH ce KyTa. Ta Typ1iuTe HeKOry ca OTTaM 3MMaJid U ca IpaBUJIM TUPOBE
Ta CbC OPU3 Ca cessid TyKa. U BojaTa e 6uJia MHOTO, MyLIAT BOJATa U OHA
MOEMHE.

W nenmo xa3Ba Taka: ,Tas Boja ce e u3ryom/aa.“ A 1o ce e u3ry6usia.
M3Kayaso HEKaKbB BOJIeH OGUK, TOBel0. A UMaJio e CeJICKU roBesa. M Tyka
HUe CU UMaxMe, 1 TM 3HaM — €Ta, e-e, 110 nejiece-1ielice rosenaa, bupoJie. U3-
KapBaT I'M opaTa W eJIUH r'u nace U Bevyep ru nyua. U y Jlonna Bepenuna e
HMMaJio, a UMaJio U CeJICKU OUK Ha roeejiata. M 6MKo cTaHe BUP BO/A, TOS Ha
roBejlaTa, CeJICKHI0. AMa Ka3BaT Taka — HEBUJIUM, OHOBA ce He BUJU. A OH
ce e 6opuJI C Hero u ce 6opat. M KakBo lije U3MHUCJIAT — Ha TOSI OUK, CeJICKUIO,
OT GaK’bp, HalpaBEHO Kalle U HaJleHaTO Ha HeroBuTe poru. [lo Masko U 3a-
KJIMHEHO TYKa, rope, Ha Kpail. M kaTo mpuiiu TaM, MUHAJIU roBe/iaTa U OH
CH U3J1M3a OHs OGUK U ce 60paT cbe Tos. U KaTo ce yepHeJia BojiaTa: BoJlaTa
ce YepHasia U ce u3ry6uJsa. Mary6aa ce cieJ; ToBa MacoBo. M moaxk/1a TOruaa,
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TyKa M3JIM3a BOZATa, NpobuBa CblllaTa, Haj, Halle cesio. Te ceru jeka nosrt
CBUHAPHUKO, HAJl Hallle CeJio U3Jie3Hasla, BOJEHUYAapPCKU KaMHUK e KapaJa.
(Boaa, yie, feka kapa KaM'bHY, Jleka MesIAT 6paliHoTo. Ty 3Hall M TOBa,
ctapoBpeMckuTe?) Ta TaM BoJiaTa, Te TOJIKO BOZA, MEJHUIIA, TyKa € UMaJo,
BOJIEHUUKA C e/JUH KaMUK. Taa Bozja e kapasia, Jieka e u36uJa Tyka Haj ce-
JIOTO.

Te ToBa MU ro e pasnpaBaJl Jle/la, Ye HErOBUSA Jefila My e pasmnpaBas
ToBa. M ToBa ro HUKOU He BepBa.

(3amn.: KakBo e ToBa HEBUMMOTO?)

- E, 6uk, ka3Bart, 4e e 6UK KaTo Toa. bk, HEBUAMM, OHS CU € ¥ BoJlaTa.
M3n3a - Kae - ¥ ce KyTa nak y BogaTa (Mitseva 1994: 48-49).

Appendix 8

The zmey from the village of Kotenovtsi and the origin of the spring in the
village of Leskovets
Village of Leskovets, Berkovitsa municipality, Montana District

8.1. 3med ce aBWxU HoeM. OH CH e CMOK C KpHUJa.

Ha mecTtoTo Ha JleckoBel uMaJio Bojia rojieMa u 6pectak. Taa Boja e
6usia y KoTeHOBLIM U y Hbea KUBesiJ e/JUH 3Mel. U 3Mest ofies1 HOLIHO BpeMe
pU eJHO MOMUYE, 2 OHA CTaHaJIa JITa KaTo 3Mesl. [Ipe3 fieHs y BojiaTa ce
KyTa, HOILHO BpeMe M3Jia3d. bpaT uiu 6aia Ha MOMUYETO I'o 3aBapAuJI C
NyIlKa, youJa ro U ro ¢pJaua BbTpe y Bojgara. U BojgaTta oT KoTeHOBIM U3-
JiesHaJsia Ha MecToTo Ha JleckoBel,. [I'bpBOHa4YasIHO BoJlaTa € 6UJia YepBeHa
OT KP'bB, a IOCJIe ce U36HUCTpHUIIa.

Cera y JleckoBel] HeMa MeCTO, CBbp3aHo cac 3mes.™

Appendix 9

The legend about Saint George and the Dragon from the village of Leskovets
Village of Leskovets, Berkovitsa municipality, Montana District

9.1. UMaJsio cupoMaa YOBEK U Ce IJaHUJI0 y 40pO6a/ KK, a OH UMaJl MOMa.
W Ha Taa HawTa YyelMa, Ko MOMa AoiJe 3a BOJa, ajlaTa s IJITa — 3MeU He-
KaKBO roJieMo. M3ritasa CBUYKUTE MOMU M OCTaHajla Ha 4opbamkusTa

14 AOA. Village of Leskovets I. Respondent: Kamena Todorova Izikiyuva, born 1903 in the
village of the Leskovets, Montana District, education 4 gr., occupation agriculture. Record-
ed by: Rossen R. Malchev on July 14, 1982 in the village of Leskovets.
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momMmara. U I'voprs pexs.: ,Ye Tv cnacuM MOMHUYeTO.” 3eMe eZJuH KOHb U ce
yKadu U 3eMe LML [oJieM M Toraa MoMmara JpXKA CTOMH'bTA 33U KOHbO. A
cBeTH ['bOprs Ha KOHA U OH A npobajia ajaTa y BojaTa U TPH JeHa U TpHU
HOIIM TeKJla KpBUBa BoJaTa. U ce Bpbla oH. MaksTa u 6aliaTa Ha MOMHUYe-
TO I'M YaKaJId Y IJIaKaJ/Iu U KaT ce 3aJa/ii OHU, YopbaKusATa pekbJ: ,['bop-
rs, KaKBO HMCKall Jla Te HaJlapuM, 4e MU cnacu AbliepsTta?” A oH: ,Huuo He
KCKaM, a 0/} 0BYapO I10 ATHE U 0J] 0payy 0 KoJaK."
OT cTokaTa yMHpa Hal-106pOTo, aKo He 3aKoiali Ha [epropzen.’

Appendix 10

Y
Novketdis ol >

Map Pastrina - Leskovets — Kotenovtsi
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Mpouecu kynTypHe ajanTtauuje enemeHaTa NnpupoAHe CpeanHe
TPaAWLHOHANIHUM MOAENMMA 3Haha:
Cnyuaj pemoHckor duha ,BogeHH UK”
(Ha matepujanuma 13 dyrapckux odnacth MoHTaHa W Bpaua)

PoceH PoceHoe Masaves

Pe3ume

[IpencraBe 0 AeMOHCKOM 6uhy 3BaHOM ,BOJZIeHH OUK" cauyyBaHe Cy y KOJIEK-
THUBHOM cehamby 3ajeHHUIIA U3 PA3JIMUUTUX CeJia y 3alaJHOj U ceBepHOj byrapckoj.
HajpasBujeHuja W HajouyBaHMja BepoBama O OBOM 6uhy mocBepoyeHa cy mebhy
’KUTes/bUMa cesia 6/u3y miaHuHe [lacTpuHe, y ceBepo3anajHUM aJMUHUCTPATUB-
HUM o6JiacTuMa MoHTaHa ¥ Bpaua.

AHasn3za TeKCTOBa 0 BOJJEHOM GUKY U FbeTOBUM BOJEHUM U3BOpHUMa MOKa3yje
Jla je y mHAMa KOJIEKTUB NPUJIAroJH0 YMHEHHULE O NMPUPOAHO] CPeJHUHHU BJIACTH-
TUM MOJieJIMMa 3Hawa KopucTehu yTBpheHHU Te3aypyc TpaULMOHAJHUX 110jMOBa
u uzeja. Tako je Ha GOJIKJIOPHO-MUTOJIOIIKY HAYMH KOJHUPAO peasiHe XU POJIoLIKe
Ipolece ¥ cayyBao 3Hawa 0 pa3/IMYMTUM eTanama JIoKaJlHe U perMoHaJIHe UCTOpHje
OBOTI KPALUKOT IpeJea.

Kroyune peuu: BofeHU GUK, QOJIKJIOPHU Te3aypyc, JEMOHOJIOrHja, XTOHCKO Guhe,
XUJIPOJIOTHja, KpalllKa UCTOpHja
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