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[Ipukas [Tpukasu u Gesemike

[Ipukas

Hosa untawa Bykosor PjeuHuka

3oja KapanoBuh, Bykos peuHuk u cpncka kyamypa: Kreuza o 3a60pag/seHuM
ceemosuma, beorpay, [loxera: BykoBa 3aay»6u1na, CBuTak, 2019, 211 cTp.

i e | Mouorpaduja 3oje Kapanouh Bykos peyHuk u

cpncka kyamypa: Kreuea o 3a6opassmseHum ceemosu-
Mma nocsehena je Cpnckom pjeunuky Byka Kapanuha
K o 3a6pasnesi chercomd Kao IparoleHoM U3BOpY 3a poy4YaBake HapoJHe
Tpajuliuje, 06pesa, o61uyaja, BepoBama, TpaJUIIU-
OHAJIHOT IorJie/ja Ha cBeT. Kibury oTBapa npejro-
Bop Mupjane /I. CredpanoBuh Peu kao obpazay Ky1-
mype, y KOMe Cce 0CBeT/baBajy HEKU 0/ KJbYUHUX
JoMeTa BykoBor PjeyHuka, Kao U AOIPUHOC 30je
KapaHoBuh oOJKJIOPUCTUYKUM, KYJITYPOJIOLI-
KUM U UHTepJUCLUIIMHAPDHUM YHUTambHUMa OBOT
nena. Cienu AeBeT CTyAWja pacnopeheHux y mect
oJieJbaka, y KojuMa ce pa3MaTpajy ciesehe Teme: 06pesu (06pesHa JeKCH-
Ka, pUTyaJiHa IIpaKca Be3aHa 3a poheme), npesakba, CMEXOBHO U €POTCKO
y HapoJHOj KYJITYPH U CBeT OUJ/baKka (M3BopULITA pJiopasiHe HOMUHAlH]je,
6uJbHU CBeT y Pppaszeosiorusmuma). [locaenmwu npuJior (Y meHe je bumapuya
Majka, ceakome me b6usmy Hayvuaa - bumHu ceem y subersy Byka Kapayuha
Yy Pjeunuky 1852) cajp:ky UcLpHaH MONKC OJpeJHHIIA Be3aHUX 3a OUJbe
KOje Ccy MpeHeTe IeJIOKYITHO ¢ BykoBuM Tymadyewnma. Ha kpajy ce Hasmazu
yo6ryajeH Hay4YHHU anapar - CIUCaK JIMTepaType, HalloMeHa ayTopa U peru-
cTap uMeHa. Majia cy cTyauje o6jaB/beHe paHUje, CaMOCTAJJIHO UJIH Y Koay-
TOPCTBY, ay TOPKa UCTHUYE /1a CY y ’bUMa U3BplIeHe Behe UIu Makbe U3MeHe U
Jla Cy IoBe/ieHe ,y HOBU KOHTEKCT" U M0OBe3aHe ,y IOTIYHO JPYTauH]jy Lesu-
HY" y KOjOj ,4MHe JieJIOBe HOBE KIbUTE U TAKO Ha BbUX Tpeba rieaaTu”.

Y npBoM ozesbKy (Cpbu kascy, da mywko npohe ucnod dyze, nocmaJo
6u JceHcko) HaJsla3u ce YBOAHU paj: PjeuHuk Byka Kapayuha - uzeop sHarba
0 CpPNCKoj Kyamypu, y KOMe ayTOpKa Jjaje CUHTeTUYKH OCBPT HaA 3HAYaj
BykoBor feJsia 1 60raTCTBO pa3J/iMYMTe JeKcHuKe rpabe. Jpyru ofesbak:
Haspesa eapa 00 /lyHdoso0ea dosa nocBeheH je HCIHMTUBaWy pUTyaJsa U
cacToju ce ofi iBa paja: O6pedHa sekcuka u obpedu y Pjeunuky (1818) Byka
Cmeganosuha Kapayuha v ObpedHa neKcuka u pumyaJ/iHa npakca y ee3u ca
pohersem y Bykosom Pjeuruky (1818). Tpehu oaesbak: Cpbssu npunosgujedajy
da je I'onybay epaduaa Byphesa JepuHa, padu 2oay6068a 4vMHe [Ba paja y

BykoB peuHuK n cpncka Kyntypa
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KOjuMa ce C pa3/IMYUTHUX CTAHOBULUITA IpUJia3u npejawuma: Byk Kapayuh:
cakynsmsau, pedakmop u usyvasaaay npedarsa (00 PjeuHuka do )Kusoma u
obuuaja) v Bykos PjeuHuk u npedarba Ha epaHuyu ceemosda. HeTBpPTHU Jeo,
HacsoBJbeH 0j, degojko, OjoaHa, He Mehu ce Hozama, YUHU paji: CMEX08HO U
epomcKo y koHmekcmy npedmodepHoz oceharea ceema y Bykoeom PjeuHuky
1818.Y netom ozemky: Jlena Ilasa y kKogsusby cnasa naxkmwa je ycMepeHa Ha
TeMy OUJba Y CPIICKOj U CJAOBEHCKOj HAPOJHOj KYJITYpPH, KOjoM Ce ayTop-
Ka Beh Jyru HU3 rofivHa ycneuHo 6aBu. YuHe ra Tpu paja: Bykos PjeuHuk
(1818) u ceem ¢psope — 06ped u noesuja, Y nouemky bewe peu — uzgopuwma
dopasHe HomuHayuje u npupoda 6usmaka y Bykoeom Pjeunuky (1852) u
BusHu ceem y ¢ppaszeonozusmumay Bykosom Pjeunuky (1852).

Jlekcuky u3 BykoBor PjeuHuka 3oja KapaHoBuh mocmaTpa kao npBe
CUCTeMaTU4yHe U opraHu3oBaHe bGeJiellike 0 HA4YUHY xkUBoTa Cp6a u Cio-
BeHa yOIILTe; U 0Baj aclieKaT OTKPHUBa MOJlepHOCT BykoBor ¢uJiosomkor
MeToza. AyTopKa PjeyHuk BULU U KaO KHBUI'Y Y KOjoOj je IPBU Iy T METOM0-
JIOIIKU Make-BUllle J0CAeHO 3a6esie’keH 0JJHOC TPaAMLIMOHATHOT YOBEKA
npeMa cBeTy ¢Jiope, ¢ KOjuM ce UJeHTUPUKYje uau nopeau. CTyauje Ha
OpOjHUM NMpPUMeEPUMA TTOKA3Yjy OHO IITO je Y HAllloj HAayllM YeCTO UCTHUIlA-
HO - 7a je Cpncku pjevyHUK AparoleH W3BOp 3a NpoydyaBakbe Pa3JUYUTUX
06s1acTU Ky/aAType, a HapoyuTo ¢oJikjaopa. Y PjeyHuky ce Hajase MHO-
rd QOJIKJIOPHU KAaHPOBU M TEKCTOBU: NpeJama, pa3JIMuYUTe BPCTe NpU-
noBeJaKa, 0JJIOMIM elCKUX NecaMa, o6peJiHe JIUPUKe, ONUCH obpesa U
obuyaja, 3aTUM OJJIOMIY /byOAaBHE U ePOTCKe JIMPHUKeE, KPAaTKUX MTPO3HUX
006J1MKa, IpUMepHU HApOJHe MeJUIIMHEe U eTHOOOTaHUKe UTA. Bpahajyhu
ce TeMaMa CMeXOBHOT M epOTCKOT, KOjUMa je JjaJla OpUrMHaJ/aH JONPUHOC
y PaHUjUM CBOjUM CTyAujama, 30ja KapaHoBuh ob6jaiimaBa Kako ce ABOC-
MHCJIEHUM HUIpaMa pedyuMa U lajaMa ajyAupa Ha ceKcyaJsiHe IpeBape,
LITO Ce OYMTYje U y NocJoBULlaMa nonyT: ,/leTe ce Bprue Ha yjua npeko
JlyHaBa, a kaMoJi1 Ha cayry y kyhu“. PacnpaBipajyhu o moeTHIM nocJio-
BUIle, ayTOPKa TyMa4yu MexaHHU3Me XyMopa Y KOHTEeKCTy IIpoy4yaBama Ha-
POJHOT »KMBOTA, a IPOMHUIL/bA U O €TUYKOj AUMEH3UjU 0COOUHE Koja ce
y KOHKpPETHOj MOCJOBUIIM Mpob6JeMaTusyje. OHa yka3syje aa ce PjeuHuk
MOX€e TYMayUTH U Kao NMyTONMCHA JUTepaTypa cTora mrto Byk koj He-
KUX OJpeJiHHULA Jlaje U MYTONUCHe GeJielliKe 0 MeCTUMa Yy KojuMa je 6opa-
BUO. PjeyHuk ce TyMayd W Kao JIMHTBUCTHUYKaA rpaba - ayTopka pasmarpa
noje/iHe JeKCeMe ca CTAHOBHULITA CHHOHUMUje, PUTOHHMMUje, 300HUMHU]je,
TONOHUMHUje U AujajekTosoruje. 'paha us PjeyHuka oTKpUBa KUBONUCHY
Pa3HOJUKOCT Mehy/bYyICKUX U APYIITBEHUX OJHOCA, HAPOUUTO y NOTJIELY
obu4ajHOT NpaBa, COLUjaJTHUX YCTAHOBA, OJAHOCA YOBEKa IpeMa NPUpPOJH,
Bory, ucTopuju 3ajeqHuUIEe KOjoj mpunaja, apTedpakata MaTepujaaHe KyJ-
Type (nonyT rpaheBuHa, opy»ja, asiaTa, onehe, o6yhe, xpaHe, nuha), na u
acTpoHOMUje, MeJJUIIMHe, 60TaHUKE U — KYJMHapCTBa.
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Y HacsoBy paza Y nouemky bewe pey - uzgopuwma paopasHe
HoMuHayuje u npupoda 6usbakay Bykosom Pjeunuky (1852) youaBamo TpaHc-
napeHTHY aJjy3Hujy Ha nouyeTak Jeganhesba no JoeaHy. Ha ocHOBy oBakBOT
MHTEPTEKCTYAJHOTI NOBEe3UBakha, YUHU Ce, MOIJIO OU Ce U3BECTHU jeJHO 0Of
yBepewa ayTopKe Kajia je ped o 6aB/bewy KOHKpeTHOM rpahom: pey, auc-
KyP3UBHOCT U JIOTOC TEMEeJbU Cy NOIJie/ja Ha CBeT YOBeKa yonuiTe, Te TaKo
Y OHOT Koju je y 19. BeKy xkUBe0 Ha basikaHy. ¥ TOM CMHCJy, CTAHOBULITE
3oje KapanoBuh 6J1McKo je Munbewy JlygBura BUuTreHitajHa, Koju cma-
Tpa Aa Cy TpaHUle Haller je3ukKa yjeJJHO U IpaHHUIle Hauler ceera. Y mo-
MEHYTOM pajy, Ha OCHOBY Ha3UBa U TyMayeka 6U/baka PEeKOHCTpYHLIe ce
,MOJieJl CBeTa Ha GM/bHOM KOJY", OJHOCHO IIPOMHUINJ/bA CE KOja BepOBamba
Cy MoTJia a MOTHUBHUINY oJjpeheHa uMeHa 6u/baka (HIp. 10 60jU, MUPHUCY U
cJL).

AyTopka ykasyje Aa ce oapefHule y PjeuHuky HepeTko Mehyco6HO
Jl03MBajy, JONYHY]jy, Te Ce TAKO HUXKY U CJaXKy Y LIeJIOBUT MO3aUK O JaTOM
nojmy. Ha mpumep, nojam 'xsie6’ ce HaJla3u U y3 ofipeJiHUIE 'KPCHU', ‘ciia-
Ba), 'Boxuly’; a y3 siekceMy 'MauBa’' 3a6esiexkeHo je fa ce Hurge y Cpbuju
NiIeHW4YHHU XJ1e6 He jese caM (y cebuiy’). Ha Taj HauuH yuTasal ce o6a-
BellITaBa O YJIO3U Y 3HA4ajy OBOT N0jMa € aclleKTa KaKo CBETOBHOT, TaKO U
JyXOBHOT xuBoTa. Byk Kapanuh je HapogHU )KUBOT nocMaTpao Kao Au-
HaMHUUYKHU QeHOMEH, a Ha UCTU HAYUH My npuctyna u 3oja Kapanosuh. To
ce MOXKe IPUMEeTHUTH, PEeLIUMO, Y 0/le/bKY Y KOM ay TOpKa FOBOPH O peynMa
Be3aHUM 3a TKame Koje Cy, Kao U CaMU NpeJMeTH, NOTIYHO HUIlYe3Je U3
HalIKX )KUBOTA, Ma ¥ U3 je3udKor ocehama. ¥ oBOj cTyAuju ce objamimbaBa
KaKo ce py4HH pa360ju JaHAC KOPUCTE U UCTHYeE Ce Jla HeKe O/ 0ipeJIHULIa
13 PjeyHuKa npeJicTaBJ/bajy 3Ha4ajaH JONPUHOC UCTOPUjU TKakba.

BoraTcTBO ¥ pa3HOBPCHOCT JIEKCHKe U3 PjeuHuKka yodaBa ce y MHOTUM
npyuMepuMa Koju ce y paJloBMMa HaBo/Je. M3 mUx ce Moxe yBUJeTH Ja je ce-
MaHTHKa oipeheHe lekceMe UMIJIMLUTHO yBeleHa y MPeXy eTHOJIOLIKUX,
COIIMOJIOIIKUX U KYJITYPHO-UCTOPHjCKUX NOJlaTaKa. ¥ CKJIaAy ¢ TUM, rpaba
ce TpeTHUpa y AyXYy UHTEPAUCLUIIJIMHAPHOCTH, LITO je jeflaH oJ, HajBehux
KBaJiUTeTa MoHorpaduje: mopej Tora LUITO ayTopKa JieKceMe MocMaTpa
$OJIKJIOPUCTUYKHY Yy HajlIMpeM 3Hauemwy pedd, Y UCTO BpeMe ce 6aBU U
je3MYKUM 3HaUYeHkUMa (JIEKCUKOJIOKUM, $pa3eosIoIKUM, ETUMOJIOIIKUM,
OHOMACTHUYKHUM UT[.) U KYJITYPOJIOLIKKUM CJI0jeBUMa. Y3 TO, OHa UCTpaXKyje
CBeT ,,00MYHOr"“ yoBeKa 19. Beka y CBOj HbeI'0BOj PA3HOJIMKOCTH. YjeJHO ce
TyMayd U BpeJHyje BykoB npucTyn rpahu y HajlupeM 3HaUYeHy peyy, na
ce Tako UCTHYe Ja je Byk MoJiepaH U y TOM CMUCJy IITO YBUubha pedJiekce
06pe/iHe CMEXOBHOCTH y Pa3HUM QOJIKJIOPHUM KaHPOBUMA, Tj. pedJiekce
OHUX CUTyallyja y KOjuMa CMeX UMa alloTPOIejCKU KapaKTep U y Be3H je C
MaruvjoM IJIOAHOCTH. 3HA4YajHO je U TO LITO Ce KyJATYPOJIOLIKH acleKT JIeK-
ceMa carjejiaBa U caMepaBa UMajyhu y BUZly He caMo Cpncku pjeyHuk, Beh u
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C OCJIOHLeM Ha Apyre Kibure Byka Kapanuha koje npeacTaB/bajy pUsHULLY
3a npoy4yaBame HapojAHe KyJaType, HIp. Kusom u obuuaju Hapoda cpncko-
2a, 36UpKe HAPOAHHUX IlecaMa, II0CJ0BUIA, UCTOPHUjCKUX CITHCA.

Ha Buuie mecta y kwu3u 3oja KapanoBuh nokasyje fa ciuka cBeTa
Koja ce usrpabyje y PjeuHuky oJijpakaBa pa3HOJIMKe YHNHHOLE BULLIEBEKOB-
He MaTepujajiHe U AyXoBHe Ky/aType Cpba. AHa/iM3a NojeJUHUX allCTPaK-
THUX NOjMOBa y PjeuHUKy KOju ce OJJHOCe Ha OCOOMHE Jby/AH, eMOLUje U
eTUKY, JOBOJIU Yy IMTake TBPAY /a je pypaJHu yoBek Kapanuhesor fo06a
APTUKYJIKCAO CBET UCKJ/bYYMBO Y KOHKpPETHO-IIpeJMeTHUM KaTeropujama.
Meby cpeacTBUMa 3alITUTE ¥ 06jallllbehy MojMa '6a0MHE’ TOMHUEbE Ce U M0-
Tpeba HENpPeCTaHOT ‘TJlacawa’: oK Tpajy 6abuHe, CBU IPUCYTHU Tpeba Ja
,pasroBapajy ce 4 njeBajy” jep ynpaBo pa3roBoOp U NeBamwe O/irOHE J1eMO-
He. OBaj feTasb je, u3Meby ocTtasior, anoJsioruja Npyuuu M Npuyamy, a npe
CBera amnoJioTHja pedu Koja, cxBaheHa 6uJio 6yKBaJIHO, 6HJ0 MeTadopUy-
KU, Ha pa3/IMYMTe HauyWHe YyBa I0je/IUHIA U CBET. A U CaMUM MOAHACJO-
BoM MoHorpaduje (,Kmbura o 3a6opaB/beHUM CBeTOBHMMA") YKasyje ce Ja je
jeZlHa 01 OCHOBHUX yJIOTa PeYH Jla YyBajy CBET 0/ 3a6opaBa. Y TOM CMUCIY
v oBa Kwura 3oje KapanoBuh npescTaB/ba 3HayajaH AONPUHOC YYBaby 0
3abopaBa U TyMadyewy pas/IMYMTe JIeKCUKe U3 BykoBor PjeyHuka y KOH-
TeKCTy $OoJIKI0pa U HApOJHE KYJTYDpe.

Marza Musaunkuh [Tpumsbeno: 18. 11. 2020.
E-nowrra: magdamilikic95@gmail.com [IpuxBaheno: 18.12. 2020.
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[Ipukas

(DOJ'IKJ'IOp M METOAO0JIOWKH Naypanniam

Caspemena cpncka ¢goakaopucmuka VII. Yp. Bomiko CyBajyuh, /lanka
Jlajuh MuxajnoBuh u /lanujena [lonosuh Hukosuh. Beorpag: Yapyxemwe
donknopucra Cpbuje, YHuUBep3uTeTcka O6ubanoreka ,CBeTo3ap
MapxkoBuh“ - Kpymeau: Hapoana 6ubsaunoteka, 2020, 501 ctp.

360pHuk CaspemeHna cpncka ¢ oaka0pu-
cmuka VII, 06jaB/beH Kao 3ajeITHUYKO U3Jlakhe
Ynpyxewa ¢onkaopucta Cpbuje, Hapoane 6u-
6s11oTeke U3 KpyueBna 1 YHUBep3uTeTCKe OU-
6simoteke ,CBeTo3ap MapkoBuh“ us beorpapa,
pes3yJTaT je paja UCTOUMEHOr MehyHapoJHOr
Hay4yHOT CKyma, ofp:kaHor y Kpymesny ox 21.
Jo 23.jyna 2019. roguHe. 360pHUK Kao ypeJHU-
uu nornucyjy bomko Cysajyuh, Janka Jlajuh
MuxajnoBuh u Jlanujena [lomoBuh Hukosuh.
O6enexaBamwe 630 roguHa ox KocoBckor 60ja
6UJIO je MOBOJ JAa Ce MPOILJOrOAUIIbU CKYI
oapxuy Kpyuesny, y okBUupy nporpama Bugos-
JlaHCKUX cBeyaHocTu. OTyza je jenHa of Tema
6usia Kocoscka 6umka y ucmopuju u mpaduyuju.
Y ckyany ca nu/beBUMa YApyKema Koju, u3mehy ocTaJsior, nogpasyMeBajy
U MOJACTULIAlkbe U pasBOj HAYYHUX ca3Hama 0 (OJIKJOpPY Yy HajlIMpeM
CMHUCJY, Apyra TeMa Ha KOjy Cy yYeHHULH, EMUHEHTHHU JjoMahu u cTpaHu
CTpyumbally, 6MJIM ycMepeHU 6uJia je CagpemeHa ca08eHCKa HoaKa0pucmu-
ka. 360pHHUK OKyIJba 23 cTyHje ucTpakubadya u3 Cpouje, Pycuje, Byrap-
cke, Peny6suke Cprcke, XpBaTcke U [lo/bCKe, pa3BpcTaHe y TPU TeMaTCKe
nesauHe: Poaka0p u goaksopucmuka uamehy ucmopuje u muma, objekama u
cy6jekma, Kocoscku obpasay: eaemeHmu u modaaumemu u CagpemeHa cAao-
BEHCKA PONKAOPUCMUKA.

Jla je nmpo6sieMcko noJbe Be3aHO 3a KocoBcku 60j HEUCLPIHO, XKUBO
U BULIECTPYKO MHCHOUPATHUBHO 3a QOJIKJOPUCTE, NOKA3yje YHMHbEeHUIA Ja
je oBOj TeMU y 360pHUKY MOCBeheHO JeceT TeKCTOBa. 3aMmallaH 6poj Ho-
BUX NPUCTYNa Pe3yJTUPAO je U MHOBATUBHUM, HEKaja 4YaK U CMeJUM
aHaJMTUYKUM NOAYXBaTUMa, IPOMULI/bAalkbUMa U 3aK/byulluMa. Tek Hau-
3rJieJl cTapa TeMa OTBOpHJIA Ce U NoKa3aJjia y HOBOM CBETJY, jolI je/JHOM

CABPEMEHA

CPINCKA
QONKNOPUCTUKA
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cBeJlouehr 0 CJIOXKEHOCTHU MOMEHYTOr TeMaTcKor mnojpydyja. CUHTeTHY-
Ka, HAa MOMEHTe Ha IOTOBO MOETCKW HAauuMH O6JIMKOBaHA CTyAuja bouika
Cysajyuha (Kocoeo usmehy ucmopuje u muma: encka sezenda, 15-60) cnaja
pesyJsTaTe focajallkbUX IpoyyaBamka U MOrJie]| Ha, YCJI0BHO peyeHo, KOCOB-
CKU MMT, U3 NepCHeKTHBe aKTYeJHOI TPeHYTKa, KOju je obeJiekeH U CBa-
KOBPCHUM BHU/I0OBHMa yNoTpebe U 3JI0ynoTpebe OBOT cerMeHTa TpaAuliyje,
yKJbyuyjyhyu WM MaHully/nauuje U ocnopaBamwa. OCUM IUTO HYAU HIMUPOK
nperJies uctoprorpadcke rpabe, rpahe BesaHe 3a KocoBcku 60j koja npu-
naja JjoMeHy Cpe/llbOBEKOBHE KHMXKEBHOCTH, Te (OJIKJIOPHOI Koplyca U
HEeroBUX NpOyyaBaka, 0Baj paJ, NpeAcTaB/ba U JONPHUHOC TEPMUHOJIOLIKO]
KOHILleNTyaJ/n3auuju HapaTtuBa o Kocoy, 6yayhu ga CyBajuuh Teopujcku
o6pasJia)ke TEPMHUH 3a KOjU Ce OIpeJiesIM0 — KOCOBCKA encka /ezeHdd (a Koju
je y HU3y CBOjUX CTyAHja npejJarao U kopuctuo Henaz /by6unkosuh). Ha
aHaJIU3U T3B. KJIACUYHOT KOpIyca HacTajy TekcToBU CHexxaHe Camapluje
(KocoskuHa 6ena pyka. /luk Kocoske /legojke y cpnckoj HapodHoj noe3uju, 115-
144) u Banentune Iutynuh (Kamasoe jyHaka y HapoOHUM ymomeopuHama
ca Kocosa u Memoxuje, 215-230). [IpBa ayTopka sink KocoBke /leBojke cariie-
JlaBa Kao TUIICKH, ca yCTa/beHUM aTpubyTuMa (MIaja, cTacasa 3a y4ajy, He-
MMeHOBaHa) U GyHKIHMjaMa (Koje Cy Be3aHe Y3 MOTHUBE Bepube youu 60ja,
3apy4HHUlle, aju U LIUH-AEeBOjKe). AHa/JIU3UpPajy ce TpaHchopMmaluje JUKa
yCJIOBJ/bE€HE Y3yCHUMa 3KaHpa, OyAayhu Ja cy y pasMaTpame, OCUM elCKHUX,
yKJbydeHe U JIUpPCKe necMe U 6asnaje. Basentuna [lutynuh naxmwy ycMme-
paBa Ha ¢ouikjopHy rpaby Cp6a c KocoBa u MeTtoxuje (ped je o 3andcuma
MBana CtenaHoBHYa JacTpe6oBa, JleHe /Jle6e/bkoBuha u Biaagumupa bosa-
Ha), pokycupajyhu ce Ha CTPYKTypy U QPyHKLHUjy KaTasora jyHaka. tbeHo
UCTpaXKUBake MOoKa3yje Ja ce Yy OBOM KOPIYCy y KaTaJor jyHaKa, OCUM
ouyekMBaHUX (kHe3a Jlazapa, MuJioma O6ununha, Byka bpankoBuha, 6pahe
JyroBuha), yk/bydyje u HIp. CBeTH JoaHUKHje [leBUUKH, IPU YEMY Ce Kao
cnequdUIHOCT Tpajuuuje Ha KocoBy 1 MeToXHju UCTHYE U jaKa peJIUTHjCcKa
KOHOTHPAHOCT jyHauke UHULMjanUje. CacBUM creniudryHa U OpUTHHAJIHA
nepcrnekTuBa oAJukKyje cTynujy Come IleTpoBuh, koja HacTaje Ha peceKy
$OJIKJIOPUCTHKE, aHTPOIOJIOTHje U KYJTYPOJIOLIKUX UCTpakuBamwa (Tes10
- COYUjyM — KOCMOC: 0C8pM HA CAUKe Yes108Uumoz U (ppazMeHmapHoz meaa y
mpaduyuju o Kocosckoj 6umku, 175-198). AyTopka, HauMe, aXKiby yCMepaBa
Ha CJIMKe TeJla — 1leJIOBUTOT, pakbeHOT UJIM pacKoMa/laHoT, noka3yjyhu Bese
KOHIeNTyasu3aliyja TeJeCHOCTU Y TPaJULMjCKUM IpeJicTaBaMa C puTyaJ-
HO-MUTOJIOUIKUM U PEJIMTHjCKUM cJjojeBUMa. OTyza Teso mpepacTta y Me-
Tadopy KOoCcMoca, C je/lHe CTpaHe, OJHOCHO KOJIEKTUBA - C Jipyre. Hekosuko
cTtyauvja nocseheHo je npo6jeMuMa peakTyaJsusanuje Tpaguyuje o Kocos-
CKOM 60jy y cnequPUYHHUM COLMOKYJITYPHUM U MOJUTUUYKO-UCTOPUjCKUM
KoHTeKkcTUMa. Tako BpaHko 3saTkoBuh nocMaTpa peaKTHUBHPake KOCOB-
CKUX MOTHBA Y YCTaHUUKOM OJIKIOPY, KOje je MoCBe 0OYeKHBAHO UMajyhu
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Ha yMy JApXaBOTBOPHM KapakTep ycTaHaka (Kocoscku 60j y ycmaHuukoj
mpaduyuju, 231-242). 3n1aTKoBUNEBO UCTPa’KMUBakbe, CIPOBeJIeHO Ha rpahu
KOjy, OCUM elHKe, YHHEe U [peJiarba, aHerJoTe, cCafpKaju U3 pa3HOJIHUKe [JI0-
KYMEHTapUCTUYKe JUTEePAType, NoKa3yje nocebHy GpeKBEHTHOCT MOTUBA
v3/aje, Te HeroBamwe KyaTa Musowa Obunnha, a ayTop ykasyje U Ha npe-
pajy encke KOCOBCKe JiereH/e, Tj. MapruHa/au3alnujy KyjaTa ,llapcTBa He-
6eckor”. KocoBcka Tpaaunuja Ha cnequduvyaH HAUMH aKTUBUpAHA je Uy
Jpyroj nosioBuHU 19. Beka y BocHH, Y KOHTEKCTY Hamopa Ha 006JIMKOBabY
HalMOHAJHUX UJeHTUuTeTa. OBOM npobseMy noceheHa je ctyguja JejaHa
Wnuha (Encke necme o nady 60caHckoz Kpa/beecmea u Kocoscka mpaduyuja,
243-268), Koju naXkwy ycMepaBa Ha O/ijeKe KOCOBCKMX MOTHBA y necMaMa
0 MmajJly cpe/ilboBeKOBHe bocHe U3 36UpKHU nmoxpamweHux y ApxuBy CAHY, a
y pasMmarpame yKJbydyyje U rpahy o6jaB/beHy Yy OHOBPEMEHO] MEPUOLULHU
(Bocatcka susa). MoTruBU Be3aHM 3a KocoBcku 60j (oAcynHa OGUTKA, CMPT
06a BJIafiapa, CYKob6 NMPOTHBHUKA Heje[JHAKUX CHara) MoBOJ, CYy W 3a OI-
ceXHa KoMIIapaTUMBHA UCTpaxKuBawa Koja cnpoBoau [lanujesa IleTkoBuh,
nocMaTpajyhu cprcky u 6yrapcky encky rpaby, Te pycke 6usbnne (Kocos-
CKU 00pasay y jy#cHOC/J08EHCKO]j U pycKoj ycmeHoj enckoj noesuju, 197-214).
OTBapamwe npeMa caBpeMeHUM (QOJIKJIOPHUM (PpeHOMeHHMa HYJAU TEKCT
Came KnexxeBuha, koju mocmatpa cyioral Kocoso je cpye Cpbuje y OKBUPY yp-
6aHor, Tj. HaBUjauKor QoJIKJIopa, ycMepaBajyhu ce noce6GHO HA MparMaTUKY
TekcTa (Kocoso je cpye Cpbuje! @oakaopy gpydbaackoj kyamypu, 305-320). Ha
pasMaTpama peakTyaJil3alje KOCOBCKe TpaJuLuje y caojeBUMa poJiKaopa
U3 JpyTrux TeMaTCKUX KPyroBa Ha/loBe3yje ce UCTpakuBakbe JuMuTpa Ata-
HacoBa, yCMepeHO Ha (pe)uHTepIpeTaluje KOCOBCKUX TeMa y APYyTUM YMET-
HocTHUMa (oce6HO JIMKOBHUM) Y IIMPOKOM BpeMeHCKOM pacnoHy (Kocoska
desolika. Kpamka ucmopusi u udeos102ust Ha 8u3ya/iHus oopas, 145-174). Aytop
TeMU NPUCTYIA U3 yIJa IpoyyaBatha KOHCTPYHCakha KyJATypHor naMmhema,
aJIv U U3 NepcreKTHBe pasMaTpamba POJHUX yJIOTa U CTepeoTHIa, C Noceb-
HUM aKLleHTOM Ha JIuK KocoBKe /ieBojKe Kao pelpeseHTal U]y CPICKe HAL Y-
OHaJIHe UJeje. TpaguuMja Kao TeMa y YMETHUYKO] KIbUXKEBHOCTHU NpeJMeT
je uHTepecoBamwa /lparane Bykuhesuh (Kocogo u pemopuka aHmujyHaka) v
JoBane MusioBanueBuh (Odjeyu kocoscke mpaduyuje y yukaycy ‘Kocogo noswe’
Backa Ilone, 287-304). lparana BykuheBuh nocmaTpa TpaHchopmaiuje
€ICKOT HapaTUBa Yy CAaTUPUYHOj U XyMOPHUCTHUYKO] NTPO3H € Kpaja 19. u no-
yeTka 20. Beka. AHaJIUTUYKU POKYC YCMepeH je Ha KOHLEeNTyaJau3alujy
jyHaka xepoja y HEXepOjCKOM CBETY U HerOBO IpeTBapame ¥ ,Kao jyHaka"
JoBaHa MusioBaH4eBUh UCTpaXyje oJjjeke KOCOBCKMX MOTHUBA Y Noe3uju Ba-
cka [lomne, HapouyuTO ce nmocBehyjyhu noctynky peasvsanuje Mmetadope, Te
CMMO6OJIMLIM HEUMEHOBAHUX jyHaKa.

Cnony usMeby Teme nocsehene KocoBy u TemMe CagpemeHa c108eHCKa
dosaksopucmuka npejactaBsba cTyauja Janke Jlajuh Muxajiosuh, 6yayhu
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Jla je OKpeHyTa TpaJULUjU NeBatba y3 I'ycjie, ajid OBy TeMy carJjie/jaBa 13
nepcreKTUBe CTyAUja Hacseha u MeTozo 0T Hje ucTpaxxkuBamwa (Cpncka en-
cKa mpaduyuja u Hayka: o6jekam, cybjekam, Hacaebe uau 6aaacm?, 87-111).
EsnabopupaHa cy 0COGHMTO NUTaKka U3 ;OMeHA HayyHe eTUKe Y XyMaHUCTHU-
L[4, a pa3MaTpama NOTKpel/beHa KOHKPeTHUM npuMepuMa. Cl10BeHCKHU
KOHTEKCT aKTUBHUpPAH je y UcTpakuBamwy /JlejaHa Ajgaduha, Koju pasma-
Tpa peLeNnLujy CpIcKe YCMeHe JMPUKe y CBEeTJy NPEBO/A HA pa3duUTe
CJIOBEHCKE je3UKe: YelllKH, T0JbCKH, PyCKH, caoBayku (Ca108eHcKU npegodu
u peyenyuja cpncke HapodHe Jupuke y npgoj nososuHu 19 eeka, 323-339).
AHanu3upajy ce KapaKTepUCTHUKe NIPeBO/ia, Al ce Kpo3 U360p necama yo-
YyaBa M OJJHOC NpeBojujala NpeMa KOHKPeTHUM TeMaTCKUM KpPyroBHMa.
Ctynuja Croocem 432 ‘DuHucm sicHbili cokon/’ The Prince as Bird”: cneyuguka
pycckoll ckazoyHol mpaduyuu u peaausayus croxcema 8 co8peMeHHol Kyab-
mype (61-86) BapBape /lo6poBoJ/bcKe nmocBeheHa je UCTUTHUBAKY TOMEHY-
TOT CHXKEJHOT THUIIa y PYCKOj 6ajiy, y3 YKa3uBae Ha MHTepHaAlMOHATHHU
KOHTEKCT. /leTa/bHO Cy aHa/IM3UpaHa YKpPIITawka yCMeHe U NUCaHe KYJITy-
pe y popMupamwy u TpaHcpopmaldjamMma oBor Mmozena. Pag Jlupuje Jenuh
OKPEHYT je KJaCU4YHOj YCMEHOj enuLiy, a rpahu npucTyna u3 uMaroJiouike
nepcrnekTuse (Typkurbuya: dceHa y Mpedxcu encke noemuke u cmepeomuna
0 dpyeom, 361-378). AyTopka Ha npumMepy Juka TypKumbUIle UCTTUTYje Ha
KOjU Ce HAaUMH CTepPeOTUIIHE NMpeACcTaBe NepneTyupajy ujiu ocnopaBajy y
3aBHUCHOCTH 0] OETHKe )kaHpa. Buxpa bajeBa npesacTaB/ba U3y3eTHO 60-
raTy rpabhy Be3aHy 3a 3Maja y 6yrapckoM ¢QoJIKJIOPY, a leHY NaXKky NpHU-
BYKao je, oBora nyTa, MOTUB 3Maja BOjHUKA, paTHUKA (emo uma 80liHy,
demo uma 60r08e, 3Mereeme mam ca’. 3mesim 80UH 8 6b12apCKU POAKAOPHU
mekcmose, 339-360). U3mehy ocTaJsior, ayTopka ykasyje U Ha Be3e ca Jiu-
KOBMMa U3 xpuirhaHckor uMaruHapujyma (Ceetum Hophem, CBeTum Te-
onopoM Tuponom u c..). CysaHa Mapjanuh HyAu npersie] UCTpa)KUBakba
M3 JioMeHa 300(]OJIKJOPUCTUKE y XPBATCKOj, CPICKOj, CJAOBEHAYKOj M
MaKe/IOHCKO] Hay4Hoj cpeaunu (Zoofolkloristika i/ili etnozoologija: stanje i
tendencije u regiji, 379-398). ¥3 ocBpT Ha Jocajallibe HAy4YHe pe3yJsTaTe
y OBOj 06J1aCTH, pa3MOTpPEHe CYy U TEPMHUHOJIOLIKE HeyjeJHAaUeHOCTH, Te
yKa3aHo Ha I0OTeHLUjaJIHe NpaBlie Ja/bUX UCTpakuBamwa. OfHoc forahaja
U berose QpoJIKJIOpHE UHTepIpeTallvje NpeJMeT je UHTepecoBama Bece-
ke ToHnueBe (Co6umue u neceH. [IpuHoc KeM usciedeaHemo Ha Kysamypama
Ha namemma, 397-418). Ha nBa u3abpaHa nmpuMepa HUCIHUTY]y ce MeXa-
HU3MU TPaAHCIIOHOBAaKa PeasHOCTU Y POJIKJIOPHU TEKCT, Te ce MoKasyje
Y Ha KOjU HauUH QOJIKJIOPUCTUKA U eTHOMY3UKOJIOTHja MOT'Y JONPUHETH
cryaudjama cehama. [losazehu of 3Hawa 0 CUHXPOHUjCKOj (apeaJsiHoj) U
JIMjaxpOHUjCKOj pacsiojeHOCTH dosikaopa, Oura [lamuHa aHaau3upa Be-
oMa 00MMHY rpaby u mokasyje Kako QpyHKLMOHHIIE MOJUCTAAUjaTHOCT
Kao jeHa oJ] TeMe/bHUX 0CO6HHA POJIKJIOPa, Y CUHTETUYKOj CTYAUjU [lo-
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AUCMAaduaabHOCM PYCCKUX MY3bIKA/AbHO-PONbKAOPHLIX Mpaduyull 8 ucmo-
pPUKo-xpoHosiozuueckom acnekme, 419-430. [lomeHyTa oco6HMHA yoyaBa ce
y ’KaHPOBCKOM CHUCTEMY, 0COOEHOCTUMA KOHKPETHHUX KaHPOBa, My3UYKOj
CTUAUCTULHU. JIUK feTeTa OCBeT/beH je U3 crneluUUHOT yIJa Yy NpUJIory
Mapuje MusbkoBuh (Haxoue - deme poheHo y saHbpauHoj 8e3u u deme-jyHak
Y CPNCKUM HAPOOHUM enckuM U encko-aupckum necmama, 453-466). Aytop-
Ka [J0BOJIY Y Be3y JIMKOBe HabheHe Jele (Haxo/a) U Jelle jyHaKa, yKa3yjyhu
Ha HexXeJbeHOCT/HeNoXe/bHOCT Kao 0COGHHY Koja ux craja. [I[parMaTuyku
acnekT YCMEHUX YCllaBaHKU IIpe/iMeT je UHTepecoBawa Mapka HopheBuha
(Ckpusene dumeH3uje ycmeHux ycnasanku, 487-501). HopheBuh je moce6-
HO yCMepeH Ha aHaJu3y peJalnuja udMehy cBakoZHEBHUX QYHKIHAja OBOT
»KaHpa U pUTYaJIHO-MUTOJIOLIKE OCHOBeE. /IBa pajja TeMeJbe ce Ha caBpeMe-
HUM TEPEHCKUM MCTpPaKMBambUMa, a pey je o ctygujama Jlparane hypuh
(Caspemenu goakaopHu Hapamusu o Ceemoj I[lemku y Lllymaduju, 431-452)
u Ane CaBuh (BumasHocm xcaHpa 0eMOHON0WKO-MUMO/IOWKO2 npedarsd,
KOHmekcm 6esexcersa U 00auke ycmeHoe npunogedarba, 467-486). IlpBa
ayToOpKa OKpeHyTa je UCTpa)KuBaky BepHaKyJapHEe PeJHUTHO3HOCTHU Ha
npuMepy Hapanuja o CBeToj [leTku. HakoH pasamaTpama pesanuja usmehy
LPKBEHOI/KAaHOHCKOT U PpOJIKJIOPHOT KyJ/ITa OBE CBETUTEJbKE, carjeiaBajy
ce KapaKTepUCTUKe TepeHCKHUX 3alKca Be3aHUX 3a KyJITHA MeCTa, CHOBe U
Bu3Uje U cJ. AHa CaBuh 6aBUJIa ce IeMOHOJIOIIKUM NpeJilatbuMa, N0ce6bHO
ce ycMepaBajyhu Ha ofjHOC pUIoBeAaya NpeMa NPUIIOBEJHOM CaAP:Kajy,
ajJld U Ha eJleMeHTe KOHTeKcTa. OcUM Tora, 3ama)keHa Cy U pa3MOTpeHa
NMTamwka XKaHPOBCKUX rpaHula (moce6Ho UMajyhu y BUAY NPUCYCTBO XYy-
MOPUCTUYHHUX eJieMeHaTa Yy HeKUM IpUMeprmMa).

360pHUK CaspemeHe cpncka ¢oakaopucmuka VII npeacTaBsba Jen J0-
MPUHOC CPIICKO] U CJIOBEHCKO] POJIKJIOPUCTULH, NTOKa3yjyhu jour jesHOM
BAXKHOCT Y 3HAa4aj opraHu3oBama MehyHapogHUX CKYIIOBa, TPOMOBHCAKE
WHTEPAUCLUIJIMHAPHUX NPUCTYIA U NMOJpKaBakhe MeTO/A0JIOWKOr Y-
pasausMma.

Cmusbana Bophesuh Besnh
WHCTUTYT 32 KEbW2KEBHOCT U YMeTHOCT, beorpaf [Ipumsbeno 10. 10. 2020.
E-nmomra: smiljana78@yahoo.com [TpuxBaheno: 3. 11.2020.
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[Ipukas

YKyc nyToBama

Hopbhe C. Koctuh. Tpnesa 3a ymopHe nymnuke. beorpaa;: [eonoeTuka,
2019, 288 cTp.

Y npenosHaT/bUBOM CTHUJY, a Kpehyhu ce
BULIEJELIEHUjCKUM HCTPa)XMBAadYKUM MNyTeM
KOjH je 10 caZila OTKpUBAO beJieKepe, Marle, CJIHU-
Ke rpajZioBa M CTaHMLe ayCTPUjCKHUX, HeMay-
KHX, QpaHLYCKUX, UTAJHAjaHCKUX U OpUTaH-
ckux nyTHHKa, Hophe C. Koctuh cBojoM HOBOM
KHUIOM I03MBa YUTAOLlE 3a TpIHe3y Ha KOjoj
he ynosHaTu Kako NyTHUKeE, TAKO U jesia Kpo3
yHje ykyce cy naMTuu Cpbujy, NUcadm o koj u
CUMOOJIMYKHU je ManupaJsiu. Ped je o cioxxeHOM
Y HajacBe aMOMILIMO3HOM NOJAYXBaTy, JlaHac U
IIpaBOj PeTKOCTU - BHUILETOAMUIIEEM Ipeja-
HOM MCTpaKUBamy Koje je ayTopy omoryhuso
Jla KOHCYJITyje IpeKo TPU CTOTHHe MyToNuca
13 GpPOjHUX eBPOICKUX 3eMasba. MUcKkopakoM y
JleBeTHAeCTU BeK OBa CTYJHja NPEUCNUTYyje penpoAYKLHjy CTepeoTHUIa
0 Mpa4yHOM 100y ,0TIOpa ¥ aThke” Ha 60raToj U AparoleHoj Ny TOMKCHO]
rpabu. Ped je o ucTpakvBawy Hau3rJe[ jeJHOCTABHOT U CBAKOJHEBHOT,
XpaHe Kao ycJoBa NpeXHUBJ/baBaka U CPeJiCTBA 3a NOCTU3abe yKUBamba.
OBaj HeonxoJHU Jie0 CBaKoJHeBHUlle nokaszahe kpuTuuky Moh Beh Ha
npBuM cTpaHuliaMa KoctuheBor racTpoHoMcKor befiekepa.

Oto [lyoucsaB o [Mupx, Penukc Kanui, Amu bBye, Agond Cmurt, EH-
apy Kpoc, Anekcangep Bunujem Kunrnejk, @pencuc Jejsuc Muet, Mepu
Japawm, Aptyp llloT, Baep lleken, [lon @octep Ppejsep camMmo cy HEKH 0]
IpeKo CTOTUHY MYy THHUKA KOjU Cy MONUCaJU KOHaKe, jesia, HAMUPHHUILE, 3a-
6eJie’KUJIU BbUXOBE LieHe, 103a6aBUJIU Ce HAYMHOM HBUXOBOT IPUIIpeMakha,
JocTynHourhy, o6MyajuMa y Be3u ¢ UCXPaHOM, YIIOpeJ U/ YKyce XpaHe U3
3eMaJba U3 KOjUX [Jl0J1a3e C OHOM KOjy cy okycuad y Cpbuju U NOKpeHy U
NUTame opeKJia jesia, cacTojaka KOjy X YMHE, pa3MUIL/bajyhu U 0 Ty Ha
KojeM Bohe u moBphe pacTy. [IpoMuI/bake jesia U BUXOBUX CACTOjaKa U3
pas/JIMUYUTUX NepPCIEKTUBA OBY KIUTY He YUHU TeK J|eJIOM CKPYIyJI03HO
NpUKYyIJbeHe rpabhe, Beh KpUTUUYKUM NPUPYYHUKOM Koju oMoryhaBa na
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ce IIpeKo Mpakce UCXpaHe MPEUCNUTAjy HEUCTPAXKEHe U YBpeXKeHe IpeJ-
cTaBe 0 UcxpaHu y Cp6uju. Y TOM CMHUCIY OHA LIMPU UCTPaKUBAUYKU Po-
KyC M3BaH caMe Tprie3e, N0Ka3yjyhu Ha KOju HauMH Ce YKpPUITAjy XpaHa,
COIMjaJIHU OZJHOCH, KaTeropuje mnoJsa/posa, peJIUruo3HOCT, MOJUTHUYKU U
€KOHOMCKHU OJJHOCH U cuMboJsinuke npakce. [lokasyjyhu fa je xpaHa feo
IPaKTUYHOT U CBAKO/JHEBHOT, YYJIHOT U CUMOOJIMYKOT, OBa KbUTa NOCTaje
JlparoLeHoCcT 3a U3y4yaBakbe aHTPOIOJIOTHje UCXPaHe, KPUTUYKU BOAUY
Kpo3 Jjocajallibe pa3yMeBatbe nepleniiyje ,Hac“ v ,Apyrux” 1 U3Bop Koju
oMoryhaBa pasyMeBalhe MexXaHH3aMa KOjU IpPOU3BOJE U PENpOAYKYjYy
BJIACTHUTE, 0J1aK0 cxBaheHe npeJicTaBe 0 NPOIIJIOM U UCTOPUjCKOM.

Tpnesa 3a ymopHe nymHuKe OpraHM30BaHa je Kao peyHHUK, LITO je caMo
jenHay HU3y NpeJJHOCTH 3a yuTaoua. HuBoa u npoctopa 3a pa3Mulll/batbe
y OBOj KHbU3U OJMCTA MMa KOJIMKO U CaMUX CJIOBA, Te je yoOuUuajeHu NpHu-
Ka3 KmbUre KOju MoJpa3yMeBa NpeHollehe cajp:Kaja HacJoBa U MOJAHA-
CJIOBa CyBMUIAH KOJIMKO W 0JIaKO JlaTa NMpeTNocTaBKa O TOMe ,lITa ce
jeso y Cpb6buju“. Kmury oTBapa npeJroBop 3a KOjUM CJeJU IOIJaBJbe
0 ayTOpHMa MYyTOIKCa KOjU je ¥ 0BOj BPCTHU JINTepaType npaBa peTKOCT
(c 063UpPOM Ha CJIOKEHOCT MCTPaKMBA4YKOI' MOCTYNKAa U HENOy3JaHOCT
nHpopMalMja o nojeUHaYHUM ayTopuma). CucTeMaTU30BaHa 1o a36yy-
HOM peJy, noryiaBJ/ba 06pabyjy KOHKpeTHe HAMUPHUIIE U jeJia, Ia Y IPBOM
JleJly KibUTe YuTaJjlall Haujaasu Ha IPU4Yy 0 TOMe KaKo ce KOH3yMupao 60-
cTaH. Y TpeheM Jiesly TeKCTOBU O Beuepu, BUHY, BOJU U Bohy 3ampemajy
BULIE 0[] IBaJleceT CTPaHa, 0K JIUBJbay, JOpyUyaK U J[yXOBHE CBETKOBHUHE
JIOHOCe Ca3Hama 0 PAa3HOJIMKUM KyJMHApPCKHUM NOCTYNLUMa U HAUMHUMA
opraHu3alidje ,HajsHavyajuujer o6exna“ (ctp. 62). 3a moryiaB/beM 0 3a4U-
HUMa [JoJia3e uHbopMaldje o jeuMa, Aa 6U ycjaefusa 6orata ca3Hamwa
0 3Hayvajy kade, Kynyca, ynoTpebu Jjyka, HOBLY U BajyTama. 06eau cy
nojle/beHU y MeT Ipyla U NeT IMOoIJaB/ba, a YHUHE UX YTUCLUU NYTHUKA O
obesrMa Ha JBOpY, Y MaHACTUPY, y IPUBATHOM NPOCTOPY, y NPUPOJLU U
y YyTOCTUTE/bCKUM 06jeKkTUMa. [IoTOM cJlefie TEKCTOBU O OCBexKaBajyhum
HalMLMMa U OCMAaHCKOM HacJeby, a 0 mocjaejmwer cjoBa a3byke 4uTa-
Jlal, ca3Haje 0, JaHac jeJJHAaKO aKTyeJIHUM, CacTojuuMa jesla U TepMUHU-
Ma KaKBH Cy MalpuKa, nacy/b, IUBO, NUjala, noBphe u npubop 3a jeso. ¥
HorJlaB/bMMa Koja 3aTBapajy KHbUTY HUCY U30CTAJU HU pelielTH Koje ay-
TOp HaJla3u y nyTonucyuMa. boraTcTBoM ca3Hamwa Koje JIOHOCH, 0Ba KHbUra
ce MpUJPYyKyje U JocajallbUM CTyAHjaMa 0 CBaKoJHeBULM Ha baskany,
dJIM Ha MaX0oBe 1 OIIOHHPa YBPEKEHOM MULI/bEHY U CTEPEOTUIIMMA O CTHU-
JIOBUMaA KMBOTA y PETUOHY.

Yupkoc cTpyKTYpH KojaIpeTeHAyje Ha jeJHOCTABHOCT, OpraHusanuja
oBe MoHorpaduje OTKpUBA CJ0jeBUTOCT NPUCTYIA U JONYIITA Jla XpaHa U
YKYCIOCTaHy je3UK KOoju ce obpahambeM U3 NpoLIocTU 6aBU cajalimboluhy.
AyTop He HaMehe BsiacTuTy nepcnekTuBy Beh ce y ciob6oau TekcTa U
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HeHaMeTJ/bUBOj OpPraHu3alldju OHa OTBapa caMa. TakKo 4MhTaJjal caM Jo-
Jla3y /10 ca3Hamwa /Jla Ce NPOILJIOCT MOXe CaXKeTH y YKYC, Te Jla Hausrje[
3aTBOpPEHU U TEUIKO CAa3HAT/bUMBU [leBeTHAECTU BEK HYJ U BUILIE Ol OHOra
IITO CMO MHUCJIMJIM UJIM LITO HaM je peyeHo. OH je 60raTcTBO ca3Hama Ko-
JIMKO ¥ 60raTCcTBO yKyca, CJ0XeHa Mpea APYLITBEHUX OJHOCA, Npemno-
3HaTa y NyHohH, cjJaTKOhU, TOPUYMHHY, /bY TUHU, TUKAHTHOCTU YMECTO Y
MPEeTNOCTAaB/bEHO]j [VIA1¥, CHPDOMALUTBY U ackeTU3My. OBaKBO NpenJnTakme
KPUTHUYKOI MUIL/bEHA, U3JI0KEHO jeJHOCTABHUM, pa3yMJ/bUBUM U 6ora-
THUM KibUXXEeBHUM je3rnkoM, KoctuheBy ,Tpne3y“ oTkpuBa Kao [eo KyJ-
TypHe UCTOPHUje, UCTPaKHBakbe 0cJ1060heHo o1 NpeTeHLMO3HOT ,,JI0Ba" Ha
CTepeoTHIIe, OTBOPEHO 32 YUTAOIA ,Jipyraunje UCTopuje”.

Pa3HOBpCHOCT mocTaje jeaH of K/bYYHUX TepPMHUHA Y KOjU ce MOXe
caxkeTu mnpuya o ucxpaHu y Cpbuju jgeBeTHaecTtor Beka. I[IpucycTBo
JUBJ/bayy, jesia KaKBa Cy LUIHUILJIE OJ MeJiBeJia, KYBaHO BUMe, GUJIETH O
uJbyKe, pasaHu U japebulle, cajJaMa OJf LIJbyKe ca FOMOJbMKaMa, CpHe-
THHA C apTUYOKaMa, CBaKaKo HUje GMJIO CBAKOJHEBUIA, aJU je KHEXEB-
CKa Tprnesa o6uJi0OBaJla OBAKBUM €r30THUYHUM M3JieTHMa. XpaHa roBOpHU
0 KJIaCHOM pacJiojaBakby, 0 €eKOHOMCKOj MohU BJaZilapa, 0 HAYMHHUMa Ha
KOje je HacTaJa, oJip>kaBaHa W JIETUTUMHU30BaHa HejelHaKocT. Unak, go-
pyYak y KOHalluMa, MaHacTUpuMa, kyhaMma cesbaka, caulkeH OJ TOIMJIOT
MJIeKa, KajMakKa, penp:KeHor xJjeba, CATHUX puba y y/by, TAHKUX KOTypa
KobGaculle U peXweBa CyBor Meca, oboraheHux 6esoM KadpoM, CAATKUM,
aJd U obaBe3HUM KopullhemweM ybpyca, laHac ce cyyes/baBa C yYBpexe-
HUM IpeJicTaBaMa O He3Halby, HEXUTHjeHU U HeyxpamweHoCcTH (cTp. 90).
YnoTpeba 3aurMHa KaKBU Cy 60CUJbaK, MajopaH, epllyH, py3MapuH, ajieBa
nanpuka, neJjiep OTKpUBa Ja MUPUCH U HarJallleHd YKYCH HUCY [10J1a3UJIH
HCKJbYYHUBO TepeTHUM bpojgoBuMa c Jlasiekor UCTOKa, Beh cy nmocTajaiu u
0CTaJIU y JIOKAJHOj yroTpebu (cTp. 76). [loMubamke pa3HUX KyXUba Y NIy-
TONKUCUMMA Npo6JieMaTU3yje 3aMUIL/batbe KyXHUHbha KaKkBa Cy ,6ajikaHCcKa“
»aJIbaHCKa", ,cprcka‘, ,0yrapcka“, ,TypckKa“, Koje Kao CJMKe AyTrorT Tpajakba
HepeTKO N0CTajy Aeo MeJUjCKU IpeAcTaB/beHe MOTHUBALMje 32 CaBpeMeHa
IyTOBama. Jesa Ha Koja ce JjaHac 03MBa Kao Ha CHelUjaJuTeTe 3a KojuMa
HaBOJHO ,KyAH 3anaj’, IOMUIY Ce U Y IeBeTHAaeCTOM BeKY. YIIPKOC TOME,
KaKo HaM OBaj 6eJleKep YKyca OTKPUBA, ,XpaHa KHeXeBa, o Puxrtepy, He
64 3a/10BOJbUIIA jeJHOT Jo6pocTojeher HeMaykor 3aHaT/ujy " (cTp. 134).

ok ce, kako ayTop npuMehyje, Hapoau basikaHa gaHac XBaJie CBOjUM
,HallMOHAJHUM KyXUiaMa“, HAUMHHUMa IpUIlpeMatha XpaHe, 10K ce MULLy
CTyAuje, 06jaBJbyjy KEbUTE 0 ,,CTAPOj CPIICKO] KYXHUEU", ,pYMYHCKHUM HalU-
OHAJIHUM CIlelldjaJuTeTUMa", ,60CaHCKO] KyjHU", Beh JleTUMHUYAH TOTJIe[
Ha HEKOJIMKO My ToNuca OTKPHUBA /ia je ped 0 NyKOM NaTPUOTCKOM 3aHOCY
MOTHUBUCAHOM CBOjeBPCHHM TAaKMHUYapCTBOM HUJHU MOXJA MYKOM KeJ/bOM
3a 3apa/JioM y CBeTy KoMeplHjaju3aliyja ,Haj3JipaBujer’, ,HajcTapujer”,
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,OPUTHHAJHOT" Wau ,ApeBHOT” (cTp. 174). ,Hame u muxoBe” Kyxumbe
0CTajy, KaKo oBa Kibura y6ea/bUBO JJ0Ka3yje, MelllaBUHA Pa3JUYUTHUX KY-
JIMHApCKUX UCKYCTaBa M NpaKCU y YUjUM ce OKBUpUMa npensuhy Hacseha
Y YTULAjU cyceJa. YIPKOC TOMe, HajBaXKHUje MECTO 3ay3UMajy yTHULAjU
13 106a ocMaHCKe BJyacTH, Hacsehe Typaka u Jpyrux HapoJja C KojuMa je
CTAaHOBHUILTBO peruoHa 6uJio Y KOHTaKTy. Ofatie npousuaase U ,peLen-
TH", Te U JlaHAC aKTyeJIHe MpaKce Koje Cy HallJe MeCTO Y CBAKOJHEBHOM
npunpeMamy XpaHe.

Ynpkoc 0BUM 3aKJby4l|UMa, OCTPUTre, Kpa/bUUMHaA CyIa, KacoJeTo ca
NHMPUHYEM U jarkbeTUHOM, UBep a Jia CaMbop, pak y acuKy, lnaprJe u ap-
THUYOKe, IYHY, lIApJIOT Ha PyCKU HA4YMH, jecy XpaHa Koja je npusaaroheHa
rocTUMa O YMjeM HAuuHY HCXpaHe, OPEeKJy U YKycy AoMahuH He 3Ha
MHOT0. MaHacCTUPCKO BMHO, paKHja U Yy MaHacTUpUMa CJy»eHo npacehe
neyemwe, a y Ce0OCKUM KyhaMa mociy:keHU NuJjeTUHA, hypeTHHa, MyJUHT
oJ, 6azeMa, cyBo rpoxhe, majlauyMHKe U KajMaK HUCY GUJIM CBAKOJHEBULLA,
Beh cy ce U3HOCUJIM NTpeJ BaXKHOT rocTa. CBaKOJHEBHY HUCXPaHy YMHE CUD,
xJ1e6, 1yk 1 yop6a. Boja, BUHO, 6034, caJieln, IMBO OCTAjy [le0 CBAKOHEBHE
ucxpaHe JI0K, kako Busep [lekesn npumehyje, 603a He no3Haje KjacHe pas-
JIMKE jep je KOH3YMUPAajy ces/balld U YMeTHULHU (cTp. 172).

[Iprye o KkpoMIUpy, 1yKy, NalpyuL Y, Kynycy U CBeMY OHOME LITO YUHU
Jleo Hallle CBaKOJHEBHe MCXpaHe, Y MOMYyJapHOM U NCeyA0Hay4YHOM JHC-
Kypcy TpaHchopMHcaHe Cy y YUTaBe MUTOBE O APEBHUM 3HawbHUMa U I0-
pekJy. OBa KIbHUra, y3 NONKMC HAMUPHHUILLA U HauWHA Ha Koje je 3aTe4eHOo
CTAaHOBHUILTBO FOBOPHUJIO O HbUMa, pacCKpUHKaBa 6pojHe MUcTUbUKaLUje
Y 4eCTo JI0 ancyp/a JoBeJieHa Harahama. Oc/iombeHa Ha NpeTHOCTaBKY Aa
KYJTYPHOT KOHTaKTa HeMa 6e3 BberoBor pe3yJjTaTa y 610 KOM acleKTy
KynType, Tpnesa 3a ymopHe nymHuke OTKpHBA CBET KOHTaKaTa, 6e3Maso
rJ106a/JTHUX Mperka Koje II0CTOje BEKOBHUMaA IIpe HO LITO Ce oyesio HarahaTtu
0 XUOPUHOCTH, MYJTUKYJITYPaJHOCTHU U HbUXOBUM pe3yJTaTUMa Ha IJia-
Hy MaTepujajHe KyJaType. Kao BpejaH fonpuHoOC cucTeMaTu3anuju rpahe
U KPUTUYKOM NpPOMHUI/balky He TeK MpeJcTaBa Koje jJoJsase 0f, MyTHHU-
ka Beh W of ,Hac camux”, oHa ocTaje Ha Tpary KoctuheBux npeTxoaHUX
CTyA{ja 0 Ny TONKUCUMA U Y TONHCAY.

Camba JlazapeBuh Pajjak
WHCTUTYT 3a noJIMTHYKe CTyAUje, Beorpag, [Tpumsmeno: 7. 10. 2020.
E-nourra: sanjalazarevic7 @gmail.com [IpuxBaheno: 3. 11. 2020.
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[Ipukas

[lprya o rnyBoHEMOM nepayvy npo3opa

Jparomy6 B. hopheBuh u /[lparan TomopoBuh. Toma Cemagpopuyuja.
Coyuosowku nopmpem nepauya wogpepwajéHu. HoBu Capa: Ilpomertej,
Hum: MamuHcku ¢akynatet, 2020, 264 cTp.

Buorpadcka mnpuya o mepadyy nposo-
pa Ha KoJIMMa Koja ce 3ayCTaBJbajy Ha jeHOj
Ba’)XHOj HUIIKO] packpcHuLM, ToMmu AcaHoBuhy
- Cemadopnvju, HoBa je MoHOTpadHUja y cepuju
M3/ama THMa COoLlMoJIora ca YHHUBep3uTeTa y
Humy. O6jaB/beHa je y Cyu3/laBalliTBy HUIIKOT
MamuHckor ¢akysnTeTa C HOBOCAJACKOM W3-
naBadykoM kyhowm ,IlpomeTej“. PagoBu HUIIKUX
COLMOJIOTA, YIIPABO 3aTO LITO 4YeCTO IpeJase

rpaHulle CBOje Hay4He AWCLUIJINHE, POJKJIO-

lwﬁfafiﬁﬁﬁgﬁiﬁ: puctuma cy A06po mos3HaTu. [loMeHHMO Ko-

ayTopcKy MoHOrpadujy o HHULIKOM KYJITHOM

MecTy 3ajae baie, HacTtany y ckJjomny o6uUM-

HUX HCTpa)kMBawka y [JIOMeHy COLlMO0JIOTHje

m _- peJsiuruje, Yuju cy pesyJTaTu U cTtyauje [para-

szt Ha TogopoBuha o mpoTtecranTusanuju Poma, a

3aTHUM U cepujy MOHOrpaduja Ha TeMy KUBOTa

y MOrpaHuyjy jyxHe U jyrouctouHe Cpouje. PosKJIOpUCTUMA CY jeJHAKO

Jl06po Mo3HaTe poMoJIOLIKe Ny6JIUKaLUje faHac Beh yHUBep3aJHO BUCOKO

BpeJHOoBaHe Hullike poMoJIolIKe 1IKO0JIe, 1a TOMEeHEMO CaMo WU POj My 6.J1U-

L1 Hajio3HaTHjy MoHorpadujy nocseheny lllabany bajpamoBuhy nog Ha-
csioBoM [lumao cam manoe nyxa aytopa lparosby6a b. Hophesuha.

Monorpaduja o Tomu Cemadopyuju HMa HEKOJUKO IeJHHa.
Jparomy6 b. HopheBuh moTmnucyje mpBa 4yeTupu mnorjassba: Moj npu-
cmyn nopmpemucarty Tome Cemagopyuje (ctp. 13-19), Toma Cemagopyuja:
coyuoaowku nopmpem (ctp. 23-34), Jow coyuosowkux ypmuya o
wogepwajoHosyuma (ctp. 37-64) u O ypbaHum pydapuma (ctp. 67-106).
Jparan TomopoBuh ayTop je cineseha aBa norsaBsba: Toma Cemagopyuja
y passama cmamucmuke (ctp. 109-134) u Toma Cemagopyuja vwum camum
(ctp. 137-143). IloroBop MoHorpaduju HamucaJa je comyoJior MuaHa
Jby6uuuh (ctp. 147-158). Ciese 3axBasiHULE, IUTEpPATypa, UMEHCKU pe-

CEMA®OPIINJA
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FUCTap M KpaTka MHbOpMalHMja O PeKOHCTPYKLHUjU packpcHuue MocT
MJIaZI0OCTH, Ha K0joj je ToMa paauo, y KpyKHHU ToK. Ty cy u Tpu pe3uMea:
Ha eHIJIECKOM, POMCKOM M PYCKOM je3HKY, IITO je Beh mocTaJsia npakca y
u3fawuMa Hulllke pomoJionike IHiKoJsie (peBoJ; Ha CTaHJApAU30BaHU
pomcku nornucyje Cnasuna Bacuh). ®@osnkiaopuctuma he of Besukor
3Hauyaja GUTH MPUJI03U Y3 KIbUTY: [[pomoKos nocmamparea u 6esexcerba no-
damaka (ctp. 233-234) u lIpoyedypa 3a pazzosop ca Tomom Cemaghopyujom
(cTp. 235-240), 3anpaBo yNIUTHHUK 3a paji ca CaroBOPHUKOM. OCUM JIHY-
HUX [I0JlaTaKa U CollMjaJiHe KapTe CarOBOPHUKA, YIIMTHHUK je pejBUbhao u
NMTamwka y Be3U ca 3[paBCTBEHUM CTambeM U pa3Jio3uMa 6aB/berha N0CJI0M
npama CTakJa, NuTakba KojuMa ce NOKpHUBa ONMMUC HeroBor paJHor JaHa,
NOHalllalkbe Ha PAaCKPCHULY, capajiia ca APYyTUM JbyJHUMa U NpeCcTaBHU-
MMa rpajicKke BJIACTH.

Kwura je unycrpopana TomunuMm doTorpadujama ¢ pacKpcHULE U
WycTpalyjaMa akaZleMcKor caukapa MupocsaBa Anhesikosuha.

MoHorpaduja ce cMelITa Ha Ipecek COL[M0JIOTHje rpaja U COLUOJIOThje
MapruHaJIM30BaHUX rpyna (M jeJHUM [JieJIOM CTy/[Uja UHBAJUAUTETA), a
KapakTepulle je cnenudruiaH MeTaje3uK, Ha KOjU Cy YUTAOLM COLHMOJIONI-
KUX ctyauja [parosby6a b. HopheBuha mHaye Beh nHaBukiu. TepeHCckuU
Jleo UCTpa)kuBaka — IMocMaTpame U bGesexxerre TOMUHUX aKTUBHOCTHU
Ha pacKpcHHIU (,IocMaTpame 6e3 yuyecTBOBawa“), ob6aBuu cy /Jparad
Togoposuh, Jesena [luauh u Muagen Mutposuh TokoMm 2018. roguHe, y
CBa YeTHUPH rofiiiliba 1063, OJHOCHO — 0 NeT JlaHa HeJle/bHO Y jyHY, aBry-
CTy, HOBEMOpY U ZeneM6py, of jyTpa (oko 8 yacora) 1o nocJe nojiHe (0KO
16.30 yacoBa). Pasrosop ¢ Tomom AcaHoBuheM UCTpakUBavyu cy 06aBUJIU
Tek 12. jyHa oBe roguHe (2020) y3 nomoh He6ojiie iBkoBrha koju nosHaje
3HAKOBHH je3UK. UHTepBjy je cipoBeJieH TAKO LITO je MpeBOAUJIAL, YUTAO
NMTamka ¥ 3HAKOBHUM je3UKOM UX peHocuo ToMu, a 3aTUM UCTpaKUBavyHU-
Ma NpeHocuo 3Hayewe ToMuHUX ofropopa. OBako BoheH UHTEPBjy 3a Teo-
peTUYape U MeTOJ0JI0Te TEPEHCKOT pajia Npe/cTaB/ba BEJUKHU M3a30B. 3a
HErOBY NOTIYHY aHaJMU3y 61JI0 61 HEONXO/AHO U BUJIEO CHUMAkbE, IITO UC-
Tpa)kMBayl Y KOHKPETHOj yPreHTHOj CUTyallju HUCY MOTJIH a 06e36e/e.

YBoJHU JilesI0BU MOHOTrpaduje caZpKe UMIIpPeCHje 0 lepayruMa Npo30-
paayToMo6uJia U3 pa3HUX KpajeBa HeKaJallke Jyrocjasuje: u3 Jbybbane,
3arpeb6a, CapajeBa, [logropune u Cxkomsba. Ty je © HOBUHCKM 4YJaHaK O
nepauy ,modepku“ us KparyjeBua v pasjMuUUTH KOMEHTapu O Mepayu-
Ma npo3opa npey3eTH ¢ MHTepHeTa (YeCcTO Ce KOPUCTe Mojaly ca cajTa
Bykajauja). Y Be3u c nojMmoM 'yp6anu pynapu’ [paromy6 b. Hophesuh Ha-
BO/JIM YHUTAaB CIIUCAK 3aHMMakbha Y OKBUPY cUBe eKoHOoMHUje (cTp. 71). Ty ce,
0CUM CaKyIl/badya CEKYH/JAapPHUX CUPOBHHA, HaJla3e U aMaJu, 6eckyhHuULY,
by6papu, 3aAymiHUYapy, 36Upadu cTape xapTHUje U KyTHja, UMaJIMHAPH,
KOHTejHepally, nepadyu modepinajoHu, NoHyhauu cUTHUX HU3palheBUHA
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(mpenpopgaBuu), mpocjany, cabupadyu CcTapor rBoxba, cKym/bauu 6Goua
U MHe IJaCTHKe, cMehapy Ha JeNoHUjaMa, Ta/bUrally, YJIUYHUA CBUPLU...
[loeTckM HaJaxHyT COLMOJIOIIKM TEKCT JONYHEH je JABeMa lecMaMa —
jenHoM BpaHka B. PaguueBuha o hybpetaprma u jeJHOM NOJbCKOT NECHU-
ka AHjpxeja Bypce Y od6pany npocjauersa.

[Ipuya o riyBoHeMoM Pomy, Tomu AcaHoBuhy, HUIIIKOM mepavy npo-
30pa, nocJay»xuJa je koaytopuMa Jparomyby b. Hophesuhy u [ parany
TomopoBuhy fa cauuMHe WHCIHUPATUBHY CTYAUjY U Ja KOMOUHOBAHKEM
0306MJ/bHOT COL{MOJIOIIKOT MCTpaKMBaka Ha ypbaHOM TepeHy ¢ UHOp-
MalldjaMa U3 pasIMuYUTUX U3BOpPA U FbUXOBUM yKJlalakheM Y KOXepeHTHY
LeJIMHY YYUHe [IPpaBU U3JdBaYKHU IIOJABUT. OTBOpI/IJ'II/I Cy HOB€ COLIMOJIOLIKE
NyTeBe U TUMe, HaZlaMo Ce, 0XPabpHUJIU U UCTPaKUBave rpaJicKor GoJIKIo-
pa fia u3aby Ha yJMLY U IOTJIe1ajy CTBAPHOCT.

Busbana CukuMuh
BankaHosowky uHcTuTyT CAHY, Beorpaf, [Ipumsbeno: 6.9. 2020.
E-nourra: biljana.sikimic@bi.sanu.ac.rs [IpuxBaheno: 3. 11. 2020.
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[Ipukas

Bosanska usmena tradicija u kulturi sveta

Bosanska usmena tradicija u kulturi svijeta, zbornik radova Prvog
medunarodnog kolokvija, Medunarodni forum Bosna, Muzej Hercegovine,
urednici Aldina Ademovi¢, Asim Krhan, Mirsad Kuni¢, Rusmir
Mahmutcehaji¢, Sarajevo: Dobra knjiga, 2018, 362 str.

Zbornik radova Prvog medunarodnog kolo-

Zbomik radova Prvog medunrodnog kookia | Kvija Bosanska usmena tradicija u kulturi svijeta
BOSANSKA USMENA TRADICIJA

U KULTURI SVIIETA vazan je istrazivacki poduhvat na polju usmene/

Ur
Aldina® Ademovic

narodne knjiZzevnosti u Bosni i Hercegovini, s po-
sebnim zanimanjem za harvardsku zbirku usme-
nog naslijeda Milman Parry. UrednisStvo Zbornika
radova ukazuje na esencijalnost navedene zbirke
usmenog blaga, naglasavajuci: ,,Mali je broj bosan-
skih ljudi koji danas znaju nesto o zbirci Milman
Parry. Ali, jos je manje njih koji se njome bave u
vidicima svojih intelektualnih zaokupljenosti. A
teSko je domisliti puteve bosanskog kulturnog
osvjeSéenja bez uzajamnosti s tom riznicom i nje-
nim prisutnostima u kulturi svijeta.“ Prvi medu-
narodni kolokvij Bosanska usmena tradicija u kul-
turi svijeta odrZan je 27. i 28. oktobra 2017. u Cen-
tru za kulturu u Mostaru u organizaciji Medunarodnog foruma Bosna i Muzeja
Hercegovine iz Mostara. Organizovanje kolokvija i objavljivanje Zbornika fi-
nansijski je podrzalo Federalno ministarstvo obrazovanja i nauke. U zborniku
radova objavljeno je 21 naucno izlaganje i jos dva nau¢na rada na engleskom
jeziku u kojima se govori o znacaju i ulozi usmenog blaga zbirke Milman Parry.

Nauc¢ni radovi u kojima se potvrduje autonomni svijet bosanskoher-
cegovacke usmene knjizevnosti rekonstruiraju vrijeme i otvaraju poetic-
ke koncepte neiscrpnog jezickog blaga bosanskohercegovacke usmenosti.
U zborniku se naglasava vaznost njegovanja kulture pamcenja i istrazuje
specifi¢nosti usmene knjiZzevnosti nastale u specifi¢cnim kulturnim i histo-
rijsko-geografskim osobenostima. Zbornik je podijeljen u tri dijela: Harvar-
dska zbirka Milman Parry, Teorijski izazovi i U Sirim vidicima.

U okviru prvog poglavlja David Elmer u radu Zbirka usmene knjizev-
nosti Milman Parry istice vaZnost, posebnost i vjestinu folklorista Milma-
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na Parryja, koji je ,tragao za najboljim i najvjestijim kaziva¢ima do kojih se
moglo do¢i“. U radu zakljucuje i da zapisi iz Zbirke nadilaze njeno uze za-
nimanje i proucavanje, otvarajuci brojne moguc¢nosti Sire primjene i izvan
proucavanja usmene poezije. Mirsad Kuni¢ u radu Tri stolacka pjevaca u
Parryjevoj zbirci - Bajgorié, Basié¢, Kukuruzovi¢ govori o trojici najvaznijih
stolackih epskih pjevaca - Halilu Bajgoric¢u, Ibri Basi¢u i Muji Kukuruzovi-
¢u, koje je Parry upoznao u junu 1935. Kuni¢ kaze da su sva tri epska pjeva-
¢a ,suvereni poznavaoci epske tradicije, oni koji su tradiciju nosili u sebi na
nacin kako se usvaja i nosi maternji jezik i dalje se realizirali kao pjevaci u
okviru nje“. S tog aspekta bitno je ista¢ii rad Seada Semsovi¢a Novopazarski
epski tekst — neke osobenosti bosnjacke epike u Lordovoj zbirci iz 1953. godine.
U njemu je naglaSeno da usmena knjiZevnost, tradicija, ne poznaje drZavne
granice, tj. ,jedini nauc¢ni utemeljen koncept bavljenja usmenom tradicijom
je onaj etnicki, potom komparativni, a nikako integralni ili drzavni® Tra-
gom Novopazarskog epskog teksta sagledanog kroz Lordovu zbirku, autor
postavlja pitanje koncepta drzavne usmene tradicije, isticuc¢i ,uska imeno-
vanja“ i neophodnost nau¢ne utemeljenosti, prije svega.

Ferid Muhi¢ u radu Kalokagathia u bosnjackoj usmenoj tradiciji: aksi-
oloska paradigma nacionalnog karaktera i etickog kodeksa Bosnjaka u epu
Zenidba Smailagi¢ Mehe isti¢e veli¢anstvenost tog epa, ali i nevjerovatno,
¢udesno umije¢e Avde Mededovi¢a. Muhi¢ podsjeca na ideale kalokagati-
je 1 megalopsije, zakljucivsi da je cuveni ep biser boSnjacke usmene knji-
zevnosti i dragocjen prilog savremenoj svjetskoj knjizevnosti. Tarik Cusié
autor je teksta Tipovi i karakteristi¢ni modeli epskih formula u Parry-Lordo-
voj zbirci pjesama, u kojem razmatra revolucionarnu teoriju epske formule
koju je utemeljio Parry. Cusi¢ piSe o postupcima sastavljanja usmene pri-
povjedne poezije, tj. 0 postupcima ucenja i prenosenja epskih pjesama uz
pomoc¢ tradicionalnih epskih formula. Bitno je ista¢i i rad Jezicke osobitosti
pjesme Zenidba Beéirbega, sina Mustajbegova Edima Satora, u kojem autor
naglasava zanimljivu ¢injenicu da je veliki broj pjevaca u Parryjevoj zbirci
iz Hercegovine. U okviru navedenog poglavlja objavljeni su i sljede¢i rado-
vi: Pjesme Zenskih izvodaca u zbirci usmene knjiZevnosti Milman Parry (Aida
Vidan); Spomen bosnjackog usmenog pjesnistva u sabranim spisima Milmana
Parryja (Enes KujundZi¢); Halil Bajgori¢ u bosanskoj usmenoj bastini (Indira
Durmic) i Danasnja sje¢anja na guslaca Halila Bajgori¢a (Amer Medar).

Bosanstvo izmedu usmenosti i pismenosti Rusmira Mahmutcehaji¢a
otvara drugo poglavlje u zborniku - Teorijski izazovi. U eseju autor govori o
Parryjevoj viziji i , 0svjeS¢enju bosanskog usmenog naslijeda“, kao i o nuz-
nosti uspostavljanja svijesti o sebi, te istiCe: ,Bosansko drustvo u svem tra-
janju je religijski pluralno. Ta pluralnost se pokazala u manje ili vise razlu-
Cenosti, suprotstavljanja i uzajamnosti. Ali u njoj nikada nije uspostavljena
i potpuna jezicka razdvojenost i nepovezanost njenih sudionika. Potreba za
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izdvajanjem i ogranicavanjem u odnosu jednih prema drugima uzrokovala
je oslanjanja na tude autoritete, jezike i tumacenja. [ pored toga, temeljni
sloj bosanskog drustva, uzajamnost u cjelini naroda, nikada nije izgubio po-
vezanost i povezivost svih njegovih pojedinaca u jezickoj uzajamnosti.”

U radu Bosnjacke usmene price i evropsko usmenoprozno naslijede Ami-
ra DerviSevi¢ navodi najstarije primjere bosnjackih novelistic¢kih i Saljivih
usmenih prica koje je zabiljeZio, izmedu ostalih, zapisivac¢ i sakuplja¢ na-
rodnog blaga, sarajevski ljetopisac Mula Mustafa BaSeskija. Autorica navodi
da je usmena proza BoSnjaka postala predmet proucavanja tek krajem 19.
stoljeca, isticuc¢i vaznost Zemaljskog muzeja Bosne i Hercegovine. Takoder,
Derviseviceva prepoznaje bliskost bosnjacke novelisticke price sa susjed-
nim juznoslavenskim usmenoproznim tradicijama, poticu¢i na razmisljanje
o njihovim medusobnim sli¢nostima i razlikama. U ovom poglavlju objavlje-
ni su i radovi Bosnian Muslim written culture as reflected in traditional oral
poetry and folklore Asima Zubcevica, Odnos institucionalizovanih ideologija
prema bosanskoj narodnoj tradiciji — parcijalizacija umjesto internacionaliza-
cije Nerina Dizdara i Fakelore for Tito Desmonda Mauera.

Posljednje poglavlje u zborniku pod nazivom U $irim vidicima otvara
rad Sanjina Kodrica Status i identitet bosnjacke usmene knjiZevnosti do kraja
osamnaestog stoljeca. U radu je posebna paZnja posveéena knjiZzevnohisto-
rijskom statusu i identitetu boSnjacke usmene knjizevnosti, kao i najvaz-
nijim proucavaocima bosanskohercegovackog i bosnjackog usmenoknji-
Zevnog naslijeda, te, izmedu ostalog, pitanju odredenja pripadnosti balade
Hasanaginice, odnosno ,slucaj Hasanaginice prvi je i stvarno i simboli¢ki
najavio neke od klju¢nih znacajki pristupa bosnjackom usmenom knjizev-
nom stvaranju, ali i boSnjackoj knjiZzevnosti uopce, koji ¢e biti dominantni
narocito tokom narednog, 19. st., a na koje su ve¢ uputili i razliciti pristupi
bosnjackoj usmenoj poeziji iz Erlangenskog rukopisa“.

Serbo Rastoder u radu Almanah i epika bosnjacke Crne Gore isti¢e kon-
tinuirano zanimanje Almanaha u vezi s epikom BoSnjaka Crne Gore, nagla-
Savajudi bitnost da se superiornim pristupom i stalnim interesovanjem, sa
svijeScu, intelektualno i kontinuirano pozabavimo odnosom prema kultur-
noj bastini. Autor, takoder, isticCe: ,(...) ovo je prilika da se naglasi da je prvo
objavljivanje slavnog epa Zenidba Smajilagi¢ Meha i drugih neobjavljivanih
djela velikana epike Avda Mededovica u Crnoj Gori i njegovog simbolickog
povratka u zavicaj rezultat viSegodisnjih organizovanih napora malobrojne
intelektualne zajednice okupljene oko Almanaha“. Atvija Kerovi¢ u radu Na-
u¢no-istraZivacki rad Zlatana Colakoviéa i njegov doprinos afirmaciji bosnjac-
ke epike u Crnoj Gori pregledno predstavlja Colakovi¢evu nezaobilaznu ulo-
gu u afirmaciji boSnjacke epike u Crnoj Gori. Rad argumentirano govori o
vaznim rezultatima Colakovi¢evog nau¢no-istraziva¢kog rada i utjecaju na
percepciju bosnjacke epike i Avde Mededovic¢a u Crnoj Gori. U ovom poglav-
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lju objavljeni su i radovi: Muzicka tradicija Bosne i Hercegovine kroz istraZi-
vanja Matije Murke (Jasmina Talam i Tamara Karaca Beljak); Horozovicevo
citanje usmene balade Hasanaginica u romanu Imotski kadija (Irma Maric)
i Jezicka analiza balade Hasanaginica kao doprinos razumijevanju bosanske
kulture i tradicije (Jasmin HodzZi¢).

Zaklju¢imo da je bosanskohercegovacka nauka o usmenoj knjiZevno-
sti i tradiciji zbornikom radova Prvog medunarodnog kolokvija Bosanska
usmena tradicija u kulturi svijeta u izdanju Medunarodnog foruma Bosna
i Muzeja Hercegovine dobila ozbiljnu studiju o Zbirci usmene knjizevnosti
Milmana Parryja, koja se temelji na ¢vrstim procjenama i argumentiranim
tvrdnjama o najvaznijim sadrzajima znacajne harvardske zbirke i otvara
put kontinuiranom proucavanju i zanimanju za usmeno naslijede. Inter-
pretacije usmenog stvaralastva animiraju pitanje kolektivnog, ali i indivi-
dualnog identiteta. Akademske i nauc¢ne rasprave o usmenoj tradiciji orga-
niziraju se ve¢ desetlje¢ima i kao takve su nezaobilazne za konstruiranje
koncepta kulturnog pamcenja, bez kojega se teSko mozZemo snalaziti u sa-
vremenom svijetu.

Irma Mari¢
Fakultet humanistic¢kih nauka

Univerzitet ,Dzemal Bijedi¢" u Mostaru [Ipumsbeno: 13. 10. 2020.
E-posta: irma.maric@unmo.ba [TpuxBaheno: 1. 11.2020.

212 Doaknopucmuxa 5/2 (2020), ctp. 193-236



[Ipukas [Tpukasu u Gesemike

[Ipukas

HoBe cTyauje U3 caBpeMeHe MakejoHCKe
onknopuctrke

Becna IleTpecka, I[lobpamumcmeomo 80 HapodHama Kyamypa:
Ilobpamumcmeomo Ha Tosedap KameHn, Ckomje: UHCTUTYT 3a doJikiop
»~Mapko llenenkoB*, 2019, 252 cTp.

Y cTyauju 0 no6paTUMCTBY 3aCHOBAHO] Ha

Beom Demes TEepeHCKUMM HCTpa)KMBawkuMa U NoJauuMa U3

JMTepaType, eTHOJIOIKUKba BecHa IleTpecka

4 pa3MaTpa pa3JIMYUTe aclleKTe OBOI puTyaJa

M aHaausupa cBetuanmte l'oBenapoB Kamew,

KOje je ¥ JaHac NpeAMeT XXUBe KyJITHe IpakKce.

Y npBoMm norJsasJsby, ,llo6paTuMcTBOTO/MOCE-

o HOBPATIMCTROTO CTPUMCTBOTO BO HapoAHaTa KyJTypa“, ayTopka

(e T Hajpe MpejAcTaB/ba Pa3JMUYUTE OOJIMKE OBOT

JIYXOBHOT CPOZCTBA: NOGPAaTUMCTBO NPUTUKOM

3ajeJHAYKOr NeBawa y LpKBU, IOOPATUMCTBO

Y3 INpuUjaTes/bCTBa, NOGPATUMCTBO y HEBOJbY,

Cronie 2019 6paTuMJberbe 6/1M3aHanaujegHomeceurnha. OBu

o6pear MoCMaTpajy ce KaKo y AHUjaxpOHH]jCKO],

TaKO U Yy CHHXPOHU]jCKOj NepCIEKTUBH, C JleTa/bHUM ONHUCOM PUTYaJTHUX

IOCTyNakKa. 3aTUM Ce pa3jallilbaBajy JOMUHAHTHU KOJOBU 06peja nobpa-

TUMCTBA U U3/|Bajajy ce TPU K/byUHa eJIeMeHTA: lapiBatba, Kyllake KPBU

no6paTuMa U 03BaHUYeHe JYXOBHOT CPOJCTBA Y LPKBU UJU MaHaCTUDY,

rzie ra je noTephuBao cBemwrTeHuK. O6pes; nobpaTUMCTBA carye/jaBa ce He

€aMo y JIOKaJIHOM Hero Uy 6aJKaHCKOM KOHTEKCTY, OIIUCYjy ce BapHUpamba

Y criellMPUYHOCTH NOjeIMHUX peruja u yKasyje ce Ha CJIMYHOCTHU U pa3Jiu-

Ke Koje nocToje Mehy 6aJIKaHCKHMM HapoMMa Y Ha4MHYy u3Bohemwa obpea
Y pa3JIMYUTUM MOTHUBAlMjaMa 3a CKJlallake OBe Be3e.

Jpyro norsasse, ,[lo6paTuMyBameTo/KyMcTBOTO Ha ['oBenap Ka-
MeH", poKkycHupa ce Ha M03HATO KyJATHO MecTo ['oBesapoB KameH iy, Ha
TypckoM, ['oBenap 6aba y cpeguiumeM Aeay OBuer [losba, Koz Bapollule
CeeTu Hukosa, Koje noxoJe NpunaJHULM pa3JUYUTUX €ETHUYKUX U Bep-
CKUX rpyna mupom MakejoHuje. Ha3uB oBor MecTa o6jalimkaBajy pasHa
3aHUMJbUBA Npejiamba, Koje cy 6esnexusu jour Tuxomup Hopheuh (1933.
oa Typakay llTuny), 3aTum Musenko @uaunosuh (1936-1937. ox cesbaka
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u3 cesna CBetu Hukosa), kao M caBpeMeHM MaKeJOHCKHM HCTpaKHWBa-
yu BpaxkunoBcku, ['oHeB [lonoBcka. bynyhu ga ce Bepyje na xomouanihe
Ha OBO CBETO MeCTO, y3 Bpllewe oJjpeheHnx puTyasa, Moxe Jja IOMOTHe
IpH Jo6ujamy MOpoAa, aju U /a je 6,1aroTBOPHO 3a 3/jpaBJbe Jelle, by,
a y HOBHje BpeMe U CTOKe, Te Jla ce Ty CKJallajy No6paTUMCTBA, ay TOpKa
yKasyje /a ce y HEKMM BapHjaHTaMa IpeJaka yIpaBo U objallimbaBa Mo-
pekJio ucuearMTe/bcKe MONM OBOT MecTa (HIpP. IOMUIbLE Ce Jia je TYpPCKHU
1jap, MJIM caM LjapeB CUH - roBeziap, 6J1arocJI0BUO TO MECTO Jla Y lbeMY JieKa
Haby 6e3zeTHU poguTesbn). Kako ce cMaTpa, noyeny mroBamwa Ha ['oBefja-
poBoM KaMeHy Be3yjy ce 3a Typcko J106a, a IpaBOCJIaBHO CTAaHOBHUILITBO
»KeJieJIo je Ja ra NpUCBOjU 3a cebe U ca3uja LpKBYy. ['pajma je, MehyTum,
6uJia ysasayjHa (IoMuibe ce Mo3HaTa popMyJia: IITO Ce carpajujo Jamwy,
HOhy ce py1IunJIO), 1A je KaMeH 0CTao TaMo IZie je ¥ 610. AyTOpKa Nak/bUBO
PEKOHCTpyHLIe IJIaBHe MOMEHTE V¥ pa3Bojy KyJiTa oc/akbajyhu ce U Ha BJIa-
CTUTA TepeHCKa ucTpakuBamwa BpuieHa 2011. u 2019. rogune. Ca3HajeMo
Jla ce IJpKBa MOCTENEHO YKJ/byUHUBaJa y 0Baj HAPOJAHU KYJIT U KpajeM Je-
BesieceTux roarHa 20. BeKa ycnesia je fa ra JJOHeKJie U3MeHU: Be3aJa ra
je 3a xpumhaHCKU NPa3HUK U NOAUT/A rpob ¢ KAMEHUM KPCTOM Ha KoMe
je ucnucano ume Ceetor Hopha, UMMe je 3HATHO OCHAXKeH NMocTojehu Ha-
POAHU KYJT. AyTOpKa NpPeLU3HO ONKCYyje CEerMeHTe puTyaJsa U pUTyasaHe
pajZitbe Be3aHe 3a Jobujame nopoja (ob6uaaxkemwe, onacuBabe, MJIeTEmE,
IpecKkakamwe NIpeKo KOHLa, UHKY6alyja, 1jeme BoJie U3 yy6/bera Ha Ka-
MEeHY WUJIM BOJle ¥ KOjy ce CNyCTHU KOMaJ, KaMeHa, IOJIHU OJHOC y 6JIM3MHHU
KaMeHa, )KPTBOBak€ jarkheTa, NeT/a U1 KOKOIIKe, KpCTOO6pa3HO Ma3ame
KpBJbY Kypb6aHa, Te IOHaBJ/bakbe PUTyaJa Hape/JHe FOZiJMHe aKo ce M0Ji16a
UCIYHU). Y CKJIONY OBUX PUTYAJHUX PaJ U IPUCYTHO je U TO6PATUMCTBO,
6yayhu fa cy xeHe Koje Cy ce moJBpraBaJjie puTyaJsy 4ecTo 6upaJie nobpa-
TUMa Mehy MelmTaHuMa. Y3 noMmoh nobpaTuMma, )keHa y4uBplihyje KoHaly 3a
['oBesnapoB KameH, o6u1a3ehu oko mera obMoTaBa ra Tpu IyTa M 3aTUM
ceye, a OH/Ja ra NOHOBO, 3aje/lHO ¢ Mo6paTUMOM, 06MOTaBa OKO CBOje JieBe
pyke. [IoToM of KOHLIa NJIeTe MJIETEHUILY V¥ BUAY Nojaca (KosaHye, MOBOj),
KOjy TpH MyTa npeballyje ¥ IpeBe3yje MpeKo nNo6paTuMa, a 3aTUM je cama
HOCH FOJIMHY [laHa OKO CTPYKa.

WcupnHa aHasv3a onucaHoOr puUTyaJa NoJe/beHa je Ha JBa MOTIO-
rnaBsba. Y npBoM (,CTPYKTYpPHO-CEMAaHTUYKA U CUMOOJIMYKH OCBPT Ha
no6paTuMcTBOTO Ha ['oBemap KameH“) 3ace6HO ce aHa/JM3Upajy pasJiu-
YUTHU CErMEHTU: KaMeH, 00pe/iy, BepoBamwa, JIMYHA Ka3uBamwa, 0bpeHa
JIULA U NIpeJMeTH U KpaTKU $OJIKJIOPHHU KaHPOBHU (6J1aroc/ioBY, 3aKJIeT-
Be, 3aBeTH). Y Jpyrom nornorjassmy (,CHMO60JMYKaA aHa/M3a Ha onpe/je-
JIEHU CTPYKTYPHU eJIeMeHTHU Ha Mo6paTUMcTBOTO Ha ['oBepap KameH"),
y CUMOOJIMYKO-MUTOJIOIIKOM KOHTEKCTY pa3MaTpajy ce oO6pesHU Npo-
cTop U BpeMe (kaMeH, Boja, BypbheBaaH), 3aTUM KOHall, ByHa U IIJIETEHE,
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JlapuBame ¥ KpBHA KPTBa. [leTpecka 3ak/bydyje Jla Ho6paTUMCTBO Be3a-
Ho 3a ['oBesapoB KaMeH npunajia KaTeropuju CpoAHUUYKUX OZJHOCA, TAe ce
HOBH CPOJJHUUYKH OJJHOCH YCIIOCTABJbAjy NOCPeACTBOM 06peHOCTH. OHO je
Haj6JiMKe TUIY NO6PATUMCTBA KOje ce CKJala y HeBOJbU U 3aCHOBAHO je
Ha BEpOBawy y HbETOBY JleJIOTBOPHY Moh, Koje je noTBpheHo Ha TepeHy. Y
CTPYKTYPHO-PUTYAJHOM CMUCJY, Haj3HAYajHUjU eJIeMEeHTH CYy OHU Koju ce
OZIHOCe Ha NIOBe3UBakbe MOPOUIIE XKeHe U TOPOoAHlle mobpaTruMa. Besy mo-
6paTUMCTBaOACTHUYE XeJ/ba 3a IOTOMCTBOM, a Ha Ipoliec Ae3WHTerpaluje,
Kao 4 Ha oJjpeheHe U3MeHe y CKOpHje 3abesiekKeHUM PUTYaJHUM paZilbaMa,
yTHUUYY CaBpeMeHU MOJIePHU YCJI0BH }KMBOTA U MUTPALIUjCKHU NTpoLecu. Ay-
TOpPKa yKasyje Zia ce caM PUTYyaJ MOXe MMOCMAaTPaTH U Kao KYJTYPHO J0-
6po, 6yayhu fa je of BeJIMKOr 3HAYaja 3a carjie/laBambe CJAUKE O HAUUHY
»KUBOTA, 06pesMMa, BepoBambHMa, TabyHuMa, KOjuU CBU TOBOpE 0 HAalopuma
Jla ce HA pallMOHAJIaH U UpallMoHaJlaH HauMH pelle )KUBOTHe TellKohe.

Y Tpehem mnornaesby, ,Ilo6paTHUMCTBOTO Kao [JyXOBHO/PUTYaJIHO
CpPOJCTBO BO HapoAHaTa KmMKeBHOCT, [leTpecka HCIUTyje pasjdydTe
TPaHCHO3HUIIMje OBe JYXOBHe Be3e U 00Myaja y PoJIKJIOpHE KAaHPOBe — Ha-
pOJZiHe MecMe, Ipe/laba, JereH/ e, KpaTke o6nkKe. [lax by ayTopke NpUBJIadu
Hajlpe N06paTUMCTBO Y KOHTEKCTY 60p6e uamelhy 06pa U 3.1a, Tj. pa3idundTe
peasnu3sanyje MOTUBA GpaTUMJ/beHa YoBeKa U haBosia. 3aTHUM ce pa3MaTpajy
BapHjaliije MOTHBA I'pexa KOjU Ce 0OZJHOCH Ha HEeIllOLITOBamke JYXOBHUX CPOJ-
HUKa U IpeKplIaj 6pauHUX MpaBuIa. AyTopKa yKasyje Ha pa3HOBpPCHE Ipexe
" BbUXO0BO NpeIInTake C APYTrMM MOTUBHMA U XKAHPOBHUMaA (Hl'[p JeJioBambe
KJeTBe Kao bBoxje KasHe, Kpllewme KYMOBCKUX 06aBe3a y IO3HAaTHUM
npejambUMa 0 KPTHULM U )Kabu, MOTUB UHLECTA OZHOCHO peJbybe ¢ mo6paTu-
MOM OJJHOCHO IOCECTPUMOM), Ka0 U Ha MOTHBE NOIUTOBAaKA JYXOBHOI CPOJ-
cTBa. YBubhajyhu fa cy npetxpuithaHcke U xpuiihaHcke KOMIIOHEHTE 1Y XOB-
HOT CPO/ICTBA TECHO [TOBe3aHe U YaK CTollJbeHe, [leTpecka ux HUjaHCcHpa Ha
NpUMepuMa MOTHBa XpUCTOBOT KPLITEHA U pacnojese aTpubyta Mmehy cBe-
IIMMa, a y/iora 3allTUTHUKA KYMCTBa U NO6PAaTUMCTBA NpUNaja TpaJUuLuo-
HaJiHO CBeTOM JoBaHy. Y 3aBpPIIHOM O/ie/bKYy OBOT IOIJIaBJ/ba pa3MaTpajy ce
npeAcTaBe 0 JpyruMa Kao No6paTUMUMa U KyMoBHMa - 0 TypLrMa, MUTCKUM
6uhrMa (3Maj, caMoBHUIIa, YyMa), cBenuMa (CBetTu Apxanbe) u bory.

[locnenmwe, 4eTBPTO NOTJIaB/be TEMATU3Yje TOOPATHMCKe Be3e ca CTa-
HOBHUIIITA HAPOAHOT Jiedyewa: ,CpoiyBabe — MOGpaTUMyBakbe Co APyruoT/
6JIMCKUOT: €THOJIOWIKO-POJKJIOPUCTUYKO HUCTpakyBake BO OGaJIKaHCKU
paMKH{ Ha IPUMEPHU Ha CPOAYBale CO HATIPUPOJAHOTO HA HAPOJHUTE Jie-
KyBauku“. [leTpecka HaBoAu NpUMepe KOju OKa3yjy Aa 6ajanule CTynajy
y Be3y ca caMOBUJIaMa Koje UM MOMaXy y UCIe/beY, 0JJHOCHO YBOJIe UX ¥
TajHO 3Hakbe, aJI U LMpe cxBaheHe Bese, IZie ce HIpP. Y HAPOJAHUM Iecama
1 6acMaMa Kao No6paTUMU U NocecTpuMe anoctpodupajy MuTcka 6uha,
cTuxuje, cBely, boropoauna.
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OcuM yob6buyajeHOr Hay4yHOr amapaTa - CIKCKa JIUTepaType U pe-
3MMea Ha eHIJVIECKOM je3UKY, 3Ha4yajHo je IITO ayTopKa JOHOCH Y MpHUJIO-
Iy TPaHCKpHUINTe Ka3uBamwa o ['oBesapoBoM KaMeHy - pa3Ha npejamwa u
JlereH/le, KasuBakha 0 Hace/baBampy, ONKce obpesa GpaTUM/bewma U MPU-
ye ocoba Koje cy UCKyCHJIe ,JIEKOBUTOCT" KaMeHa. Kiura je oborahena u
doTorpadujama c TepeHa Koje UAYCTPYjy pa3/IMUUTE CETMEHTe pUTyaJia U
kopuiuheHe npegmeTe.

Ctynuja BecHe IleTpecke mucaHa je jacHo, mpersiejHO U uHOp-
MaTHUBHO, C OCJIOHLIEM Ha 3aMalllHy Hay4Hy JiuTepaTypy. OHa he 6utu
NOJACTUIAjHA M 3aHUMJ/bMBA €THOJIO3UMA WU (OJIKJIOPUCTUMA KOjU ce
HHTepecyjy 3a obpes no6paTUMCTBA U MUTamba LYXOBHOT CPOACTBA yoI-
lITe, KA0 U NpoydyaBaolMMa caBpeMeHUX TpaHchopMaldja puTyasa U
KyJATHUX MecTa. CTyzuja [OHOCHU eKJIeKTH4YaH Nperje] JocaJallllbuX
UCTpaKMBaka OBe TEME, yjeJHO aXKypaH yBU/L Y CTakbe Ha TEPEHY, a MOXKe
Ce MoOCMaTpaTH M Kao CBOjeBpCHA CTyAHUja caydaja 'oBemaposor KameHa
jep OBO CBETO MeCTO HacTaBJba Ja NMPUBJAYU NOCETHOLE KOjU Bepyjy y
HeroBe UClLleJIMTe/bCKe U 3alITUTHUYKE MONH.

Jlunuja CtojaHOBUK, Apxusu Ha meaauxoauja, Ckomje: JI. CTOjaHOBUK,
2018, 200 cTp.

Kwura ¢oskJ0pUCTKUIbE U TeopeTHdap-
B Ke KmbrkeBHOcTH Jlupuje CTojaHOBUK Apxusu
Ha Me/NaHX0Auja LOHOCHU TeMaTCKU pa3HOBpPCHe
eceje OKyIlJb€He OKO CpeJullbe Hjeje — Me-
JlaHxoJsidje. Kako ayTopka y yBoJy HallOMUbe,
HJieja 3a OBAaKaB HACJIOB INOTEKJA je 0J pedu
jennor T'opaHna ¢ KocoBa nu MeToxuje Kora je
nHTepBjyucana 2013. roguHe. Ha nurtamwe rae

APXIIBI HA METAHXOTIA Cy JbyZU U3 ceJia, OH je oarosopuo: ,llto na Tv
KakaM, MJIaIUTe OTH/[0a HAa OHOj CBET Ha IevaJi-
L 6a (mokakyBajku Ko 3ana/y), CTapuTe OTH/0a Ha

TOj cBeT (MOKaXXyBajKH KOH rpOGUILNTATA), OCTa-
HaBMe CaMo HUje CHpOMacH, lITO HEMaBMe KaJie
naoruaeme.” OBaj MPOHUYHO-AYXOBUTHU CAXKETAK CBAKOJHEBHE PEAJTHOCTH,
KOjU jeZTHAaKO BaXKU U 32 BEJIMKH 6p0Oj ONMycTe X 6aJKaHCKUX CeJia, ay Top-
Ka je moBe3aJia C BEYHOM TEMOM ,KEbHXKEBHOT IPOKJIETCTBA", HEKE BPCTe
ocybeHocTH Ha MebymnpocTop Koju Jesie MesaHXOJiMja, CUPOMAIITBO U
IIPOTOHCTBO. Y N30JI0BaHOj ¥ 3aTBOPEHO] rpynu ['opaHana npeosJaZaBajy,
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cMaTpa ayTopka, ocehamwa cTpaxa, aHKCMO3HOCTH Y HellOBepemwa, IITOo ce
olpa)kaBa U y KbUXOBOM (QOJIKJOPHOM CTBapaJalliTBY — Of, leMOHOJIOTHje
Jl0 MeJIaHXOJIMYHUX 6asajia u obpeaHux necama. OTyJ ayTopka U3/Baja
yIpaBO MeJIaHXO0JIHMjy Kao ,,0HTOJIOLIKY TYTy" Koja oCcTaje Npeno3HaT/bUB
3HaK YyMeTHOCTH, YKa3yjyhu Ha To Jja ce FeHHUjaJIHOCT U KpeaTUBHHU YUH ye-
cTo pabajy U3 Mpaka u fieripecuje.

3a [pyry [leo HacJoBa ayToOpKa ce HajdaxHyJsa [epuJUHOM HejoM
0 apxMBHMa, KOje OH MOoBe3yje ¢ MEMOPUjOM U (TOMO)HOMOJIOIIKUM Haye-
oM. CBOj morJieJ; Ha MeJIaHXOJIAjJy ayTOpPKa O3HayaBa Kao KHbWUKEBHU U
MeJULUHCKY, Y CMUCJY Ja je 60J1eCT MesaHXoJ1je Beh y aHTULU eCTeTH-
30BaHa M Ja je npuxBaheHa Kao ,Hy>XHO 3J10“. 32 ay TOPKY 0CTaje 0TBOpe-
HO NHTake Jja JIU ce Tpeba 60PUTH NPOTUB MeJIaHXOJIMje Kao ,3Ja" UIu
je Tpeba cXBaTUTH Kao ,CyIJeMeHT Ha AyuaTta“. Kao ocsoHLe y BiacTu-
TOM pa3MHUL/bakby 0 MeJAHXO0JIUjHU, OHA HaBoAU duso3ode U TeopeTUdape
KIHUXKEBHOCTU U KyJAType, Mehy kojuma cy XepopoT, baptoH, Kjepkerop,
Xajaerep, CTapo6uHcky, Kuxkek, [lesiuMo. Y MeJIaHXO0JIUjU ay TOPKA BUAH U
NOTEHLMjaJIHy CHAry 3a [yXOBHU aJlu U peaJIHU Ipeobpakaj y caBpeMeHO
Jl06a, noce6HO y BpeMe TpaH3UIlUje, 04roBapajyhu KpUTUUKU Ha IpojeKaT
,Ckomje 2014“: ,MesanxosujaTa, Koja ce TpaHchopMUpa BO KyJTypara
Ha cMeaTa, yclieBa Jja ce u360py NPOTUB JeMaroukara IOTYMHETOCT Ha
6apamaTa Ha KOMEPUUjaJHUOT MJIeOUCIUT."

Eceju cabpaHu y KibU3HU Ce Ha Pa3IMYUTe HAaYyWHe N0Be3yjy ¢ MeJsaH-
xosaujoM. [IpBa Tpu 4saHka: ,OTKaje apxuBcKa Tpecka?“, ,MenaHxoJsuja:
ecTeTH3allMja Ha 6oJiKaTa" U ,,ApXMBU Ha MeJIaHXOJIMja U Ha cMea“ 06y-
XBaTajy TeopHjCKa pa3MaTpamwa 0 IPUPOAU MeJIaHXOJIHje, aJIU U C ’bOM I10-
Be3aHUX ocehamwa cTpaxa U Tyre, Kao U Jpyrux NpoTUBpeYHUX ocehamwa
Be3aHUX 3a KYJTYpy cMexa, carjieJlaHuX U3 pasJn4uTUX GUI030PCKUX U
VHTeJIeKTyaJJIHUX [IepClIeKTUBa.

Y apyry unenuHy u3JBajajy ce HapeJHa 4eTUPHU 4YJaHKa Koja Tpe-
THUpajy nojefuHe POJIKJIOPUCTHYKE U CHUMOOJUYKO-MUTOJIOLIKE TeMe. Y
npBoM ecejy, ,Cumbor3amM Ha TuecT ¥ Ha MoJ10oX BO MaKeJJOHCKA KYJITY-
pa“, pa3MaTpajy ce MUTOBH O OBUM jyHallUMa M3 IepCHeKTHUBe craparMoca
1 oModaruje, Koju ce nocMaTpajy KoMIapaTUBHO, Y LIKPOKOM PacloOHY OJ
JleJla aHTU4YKe KIbH>KEBHOCTH, IPEKO HApOJHUX [TlecaMa (BapujaHTe o rpeLl-
HOM XajAyKy KOjU IPUHYAHU pOAUTE/be a Clajle U Nojely COIICTBEHO eTe
y3 [lecMy U Urpy), 0 cCaBpeMeHe MaKeJOHCKe KibUKeBHOCTH (Apama 'opa-
Ha CtedpaHoBckor Jemonom od flebap Maaso0). JKpTBoBabe feTeTa U NpPo-
KJIETCTBO pOJia Y aHTUYKOj MUTOJIOTUjU U KEUKEBHOCTH, U XpUIINaHCKO
MPOKJIMbathe TPELIHOr XajAyKa y HapoJAHUM IlecMaMa ayTopKa JaJbe
IOBe3yje ¢ KOHLENTUMa Hacu/ba U O/AMasz/ie U HUXOBUM QyHKLUjaMa y
apxajckoj xpulihaHckoj pesuruo3dnocTtu. Cienehu XKupapa, ona 3ak/pydyje
Jla ’KpTBOBakb€e Ipe/icTaB/ba HACUJ/be 6e3 0MACHOCTH 0] 0AMa3/ie U YKa3yje
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Ja ce oModaruja cpehe y nepuojguma TpaH3uldje U NPONACTH 3ajeJHULLA.
[Ipeamet pgpyror eceja je éurypa Bacuaucka (,basuauck: gemMoH -
MOKpPOBHUTEJL"). AyTOpKa ce Hajipe ocBphe Ha npoy4yaBamwa oBor 6uha, 3a-
THM Jaje nperJjes MUTOJIOIKe CUMOOJIMKe U eTHUMOJIOUIKUX UCIUTUBaba
yKasyjyhu Ha BberoBo MopekJio, pacnpoCcTPambeHOCT U BapUjaHTHOCT, Te
pasMaTpa UHTepHALlMOHAJIHE CUXKee O HheMy Y MojeJUHUM HapaTHBHUM
usBopuMa (Qusuosoe, AsekcaHdpuda, pasHu OGecTHjapH), U Ha Kpajy ce
ocBphe Ha cMMO60JIMKY MeT/ia U U3/Baja aHaJorvje ¢ BacuauckoM. Tpehu
ecej, ,BuHOTO 1 MesaHXo/MjaTa", JOHOCH ayTOPKHUHA BHUDema moje JUHUX
cuMboJia U 3Hauewa BUHA Ha noJpydyjy bankaHa, a ucTpakuBamwe ce 6a-
3Mpa Ha UHTEePAUCHUIIMHAPHUM yYBUAUMA (GOJKJIOPUCTHUKA, € THOJTUHT-
BUCTHUKA, eTUMoJIOTHja, uctopuja). [locebHy maxkwby ayTopka mocBehyje
Be3aMa Koje BUHO UMa € ro360M (Tpne3oMm), 3 paBuiLamMma, FoCTOIPUMCTBOM
U peJIUTujoM, OJHOCHO C 06peJHUM U KYJITHUM pajihaMa M0Be3aHUM C
BHMHOM Yy OBUM IpUJIMKAMa, IZle Ce UCI0J/baBajy U eJIeMEHTU MeJIaHX0JIHje
(onujame, ybaaxaBawe 6oJiecTH). [lodHaTa HapoJHa necMa o boJsiaHoM
Jojunny, Koja je 6UJ1a npeMET UHTEH3UBHUX IIpOyYaBakbha y MaKeJOHCKO]
GOJIKJIOPUCTULH, aJIW U KOJ, APYTHUX jYKHOCJOBEHCKUX Hapo/a, npeJMeT
je yeTBpTOTr 4iaHKa (,ToskyBawe U eTuMoJsioruja Ha bosen Jlojuun”). Ay-
TOpKa Ce 3a/ip>KaBa Ha OHUM BapHjaHTaMa y KojuMa ce y3pok /lojunHoBe
60J1eCTH MOBE3yje C MOpaJIHUM NpecTynoM (06/py6a Tesa cBeTULA), a OH
caM C TUIOM BeJIUKOr rpewmHuka. Ociamwajyhu ce Ha NCUxXOaHaJUTUY-
Ka TyMadeka OBOT MOTHUBa (HekpoduJivja ce 0CMUIL/baBa Kao OJjjeK IMOo-
Tpare 3a MajkoM, a OJHOC IpeMa 60roBHMMa ce IOBe3yje C NOTPe6OM 3a
pPOAUTE/bCKOM 3AIITHUTOM), Ay TOPKA HYAU CBOje YUTake MecMe U UCTUYe
HeHY UHTEepIJIaHapHOCT.

[locnenmwa nearvHa KibUre obyxBaTa NpeUuCIUTHBAabE MeJaHX0Juje
y CaBpeMeHOM KOHTEKCTY, Ha Ny6/JIMKOBAaHOj U TepeHCcKoj rpahu. by unne
YJIaH U KOjU Cy YCMEPEeHHU Ha Mpoy4vyaBame oJHoca ayTobuorpadpckux Ha-
paTuBa U cTBapHOCTHU (,OHTOJIONIKA CTBApPHOCT"), HA MOTHUBE CTpaxa U
AHKCHO3HOCTH Y HapoAHOj noe3uju ['opaHana nocpeZiCTBOM KOjUX Ce MOTY
ONKMcaTH, KaKO Ce CMaTpa, U eJIeMeHTH lbUXO0BOT MeHTaauTeTa (, ETHOKY1-
Typa Ha [opanuTe"), 3aTuM Ha peHOMeH 6ekTawma y Makesonuju (,bekra-
IIY: HApAaTHUBHU 3a €IHO MeJIAHXO0JMYHO /106a“) 1 Ha MOTHUB XPTBOBamba y
KOHTeKCTy MesaHnxoJuje (, 2 KpTByBamwe 1 MeslaHxo1Hja").

Kwura Jlupuje CTOjaHOBUK [JOHOCH KOMIapaTHBHE U UHTEpPJUCLHU-
IJINHAPHE UHTepIpeTanyje pa3JunduTuX GOJIKJIOPHUX KAaHPOBA U TEMA,
Kao U MHCIMpPATUBHE YBUJE U CAMOCBOjHA YMTakha NO3HATHUX TeMa U CHU-
’Kea, KOjU ce BMLIe WJIHA Make MOry oO0yxXBaTUTH MOjMOM MeJIaHXOJIHje.
Kmura je mucaHa sienuM CTUJIOM U 6uhe 07 KOPUCTU KaKO $OJIKJIOPUCTHU-
Ma U KEb>KEBHUM TeOpeTHYapPUMa, TAKO U aHTPOII0JI03UMa U UCTPAKUBA-
YyrUMa KyJIType.
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Ana MaptuHocka, KyimypHu napadokcu (Podom, emuuyumemom u
udenmumemom 8o ¢oakaopom u aumepamypa) / Cultural Paradoxes
(Gender, Ethnicity and Identity in Folklore and Literature), Ckomje:
WHcTUTYyT 32 MakeJ0OHCKaA adTepaTypa, 2014, 177 + 168

Kwura KyamypHu napadokcu (Podom, em-
HUyumemom u udeHmumemom 80 (HOAKA0POM
u sumepamypa) AHe MapTHHOCKe OCBeT/baBa
KZ’”ATVPHHMHAP:‘HOKC“ noZipy4yja poja, eTHUIUTETA U UJAEHTHUTETa y

X P S T cbepama Qosiksopa U KibUXKEBHOCTU. Kmwura
je ob6jaB/beHa JBOje3MYHO HAa MaKeJOHCKOM H
eHr/ecKkoM je3uky 2014. rogvHe U npejcTaB/ba
MYJTHAUCLHUNINHAPHO HCTPaXKUBambey KoMe ce
YKpULITajy aKkTyeJIHe TeMe U MeTooJ10rHja ¢poJi-
KJIOPUCTHKe, aHTPOMOJIOrHje, KyJATypoJIOTHje,
nMaroJioruje. Kibury 4yvHe ofabpaHu pajloBU
ayTopKe KOjH, KaKo ce HaBOJHU y NpeAroBopy,
HajboJbe CBeJl04e 0 ’heHOM BUIIEr0/JMIIHheM Ha-
Y4YHOM MHTepecoBaky U OJipa)kaBajy HeHe Ha-
nope Jla 3aXBaTH MaJlo UCTPaXKeHe, IOHeKa/ 4 MapruHa/Ju30BaHe U KOHTPO-
Bep3He TeMe Koje ce IoCMaTpajy Kao 0C06eHU KYJTypPHHU NapaoKCH.

Kwury orBapa paj HacsioB/beH ,'llapajjokcoT Ha »xeHata' (Muau
3a QOJIKJIOPOT U POJIOBUTEe UJEeHTHUTeTH Ha bankaHoT“, y koMe Map-
THHOCKA KOMOWHYje MeTOJ0JIOLIKe NPUCTYIe KMMaroJiordje U poJHUX
CTy[HMja y U3y4yaBamwy UJeHTHUTeTa, KopucTehu npu ToM U GOJKJIOPHY
rpaby. AyTopka noJsiasu of, uaeHTUPUKauoHe pyHKIHje Pposikaopa, Koja
NpeTHoCTaBJ/ba /la je OH HOCUJIAL, UJeHTUPUKALMOHUX KapaKTepucTHKa
pas/IMYUTUX Ipylla, a Ce HCKa3uBame WAEHTUTeTa MOXe JeKOoJAHUpaTH
NOCpeAICTBOM MCIUTHBAaKa CJMKaA, CTepeoTUNa, CUMb0J1a. ApTUKYIaLiUje
pas/IMYUTUX HJEHTUTeTa IpaTe ce IpPeKO CUCTeEMa OMNO3ULHMja, a 3a
npoyyaBake POAHUX UJIeHTUTeTa 3HaUajHO je UCIIUTATH pesalyje usmehy
MyLIKapala Y ’KeHa y CKJIONY lbHUXOBUX Pa3JIMUYMTUX aKTUBHOCTHU. AHAJIU-
3a pOJHUX O/IHOCA, KAKO CMaTpa ay TOpKa, IoMake Jia ce pa3yMejy KyJATyp-
HU 06pacuy M HOpMe, a IpeMa TOMe U IpeJicTaBe POJHUX ofHOcA Y PoJI-
KJIOpY MOT'y /la OCBeTJle yCTaHOBJ/beHe obpaclie U HOpMe MYLIKO-)KeHCKUX
0ZlHOCA Y TpaJUIIMOHAJIHOj KYJATYpHU 6aJKaHCKUX Hapoa. HajoBesyjyhu
ce Ha pa3MHUllJ/baka 0 oJIapy3aliijyd CTepeOTUITHUX (M TpaJULMOHATHUX)
yJIOTa )KeHCKUX JIMKOBA y HApOJHOj KIbUKEBHOCTHU, MapTHUHOCKA yKasyje
Jla OBe yJiore MOTY Jia IOCJIy>Ke Kao U3BOp 3a Ipoy4yaBake HaulHa XKUBOTa
Y MeHTaJIMTeTa JbyAU Y IPOLLJIOCTH, Kao U Ja cy ogpeheHe ocobuHe, ys0-
re WJu peJjlaliyje cjabuje UJM jade 3aCTyN/beHe (HIp. CTeleH BEPHOCTH,

Axa MapTuHocka
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Kao BUCOKO BpeJHOBaHa 0COOMHA, YCIIMIbE Ce Ha XHUjepapXUjCKoj JIeCTBU-
1 0] JbyOe NpeKo cecTpe /0 Majke). OCUM Tora, BeJIUKH 6poj poskJIop-
HHUX MOTHBA [10Ka3yje /1a ce Y JIUKY XKeHe 0J[CINKaBajy He caMo eJIeMeHTH
naTpujapxajHOT MoJiesa CBeTa U MpuBaTHe chepe AesioBawka (HACympoT
jaBHe cdepe, foJe/beHe MYLIKAPLy) HA COLlMjaJITHOM U IPOCTOPHOM IJIaHYy,
Hero U MHOTe KyJTYpHe BPeJHOCTH, eJIeMEHTU JyXOBHOT U APYIITBEHOT
’KMBOTA, KA0 U MeHTaJIHU KOHLeNnTH. Mmak, ayTopka ¢ mpaBoM ymno3opa-
Ba Ja Tpeba Ma)K/bUBO NPEUCHUTATU YTULAj NAaTpUjapXaJHOT MoJjeJsa,
6yayhu fa cy mnojeJUHU acleKTH KEHCKUX yJora U »KeHCKe 06peHOCTH
IPOTUBPEYHU (HIIP. HEKE 06JIAaCTU Ce YIJaBHOM CMaTpajy TUIMHUYHO KeH-
CKHM, NTONYT HaJ|pUJIeKapCTBa U Bpadaka), OJHOCHO Ja UMa 06J1acTH y
KOjHUMa ce 0JiCTyIa o/ MaTpUjapxaJHOT MoJieJia, IONyT epoTCcKor $oJIKIIO0-
pa, ¥ 3aKJ/byuyje Ja POAHU UJAEHTUTETU Y HAPOLHOj KYJITYypPH, Kao U APYT-
Jle, Hucy ukcrupaHa U HelIpoMeHJ/bHBa KaTeropvja Beh npeacTassbajy Au-
HaMUYKHU npoLec.

TeMu poHOT UJIEHTUTETA, CTepeoTHIIa K 06pa3ala MyLUIKO->KEHCKUX
0/lHOCAa y HapOJHOj KYJTYpH NnocBeheHO je U HEKOJIMKO APYTUX CTYy[Hja
y Kibu3U. Y paay ,’MaxoT e ryaBaTa, aMa »KeHaTa e BpaToT (usu 3a He-
KOM aClleKTH Ha poJioBaTa aHa/iu3a Ha MaKeJj0HCKaTa HapoiHa Ky/aTypa)“,
MapTuHocka ce ocBphe Ha JjoMeTe IpoydaBaka POJAHUX UJEHTUTETA Y
MakeZ0HUjU U LIKUPE, Aa OU ce ycpeJcpe/iua Ha obpacue natpujapxara
u oHOoC u3Meby poga u epoca. OBa UCTpa)kuBakwa NpoAy6/beHa Cy y Ha-
pesHOM MOoTIJIaBJ/bY, HACJOB/bEHOM: ,3a cé e BUHOBeH naTpujapxatoT! (Po-
JIOT Kao UJEeHTUTET BO MaKeJOHCKATa HapoJHa Ky/aTypa)“. Hagaxnysuu
ce ujejama Yepu OpTtHep (,2KeHa cnpam Myuikapia Kao npupoja cupam
KyJaType“), MapTUHOCKa pacnpaB/ba O TOMe KaKo ce y TpaJUIHOHAJHO]
KYJTYpU U pasauuUTUM QOJIKJIOPHUM KaHPOBUMA U TeMaMa Ha U/JieH-
TUTETCKOM U COIMja/IHOM IJIaHY TPaHCHOHYjy MojeiuHe KaTeropuje Be-
3aHe 32 QU3MOJIOTHjY XKeHe (penpoAyKIMja, mopoAuLa, ,Heuuctoha, Ta-
O6yHCAHOCT CeKCyaJHUX OJHOCA, TeJEeCHOCT, OATOBOPHOCT 3a MOPOAULY U
COLMjaJIHO-eKOHOMCKHU CTaTyC 3ajeHuLe U Ap.). UcTpaxkuBaweM cTepeo-
THna MapTHHOCKA je 3a0KyIJbeHa U Y pasy ,PoJsKI0poT BO OCHOBATa Ha
KOHLENTHTEe HAa HALMOHAJIHUTE, ETHUYKHUTE U KYJTYPHUTE UAEHTUTETHU
Ha BasikaHOT", y KOMe pa3mMaTpa HeKe 0Jf aKTYeJIHUX JuJeMa Be3aHUX 3a
HOjaM HOEHTUTEeTa, HOP. OAHOC UAEHTUTETA U aJITEPUTETA, UAEHTUTET Y
HUCTOPUjCKOM KOHTEKCTY, IMTabhe KOJEKTUBHUX UIeHTHUTeTa Ha basnkaHy,
OJHOCA KYJITYPHOT U HALITUOHAJIHOT UAEHTHUTETA. TeMa eTHUYKUX cTepeo-
THIA NPONUTYje ce Uy paay ,ETHUYKHUTe CTepeOTUIIN BO MAKeJOHCKUOT
$OJIKJIOp ¥ HUBHUOT 0ZIpa3 BO COBpeMeHaTa MaKe/IOHCKa rmoe3uja“. AyTop-
Ka yKasyje Ha 6pojHe UCTOPUjCKe U APYLITBEHE YCJI0BE KOjU Cy YTUIAIM Ha
pasBoj ayTOCTEpeOTUNA U XeTEPOCTEPEOTHUIIA U NTOBe3yje UX C QOJIKJIOp-
HUM TunoBuMa kakBu cy Urtap [lejo u Hacpeguu Xoya, Typuu u Apanu u
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[lp., @ aHaJIM3Upa U N0jeJUHEe JIMKOBE CaBpeMeHe MaKeJJOHCKe JINTepaType
KOjU Npe/CTaB/bajy BbUXOBY HAZOTPaAy MU pediekcHjy.a

Jpyra rpyna pajoBa y KmHU3u AHe MapTHHOCKe OJHOCHU ce Ha
UCTpaKMBamaUIEHTUTETA, CTepe0THUIIa M poJiay CaBPEMEHOj MaKeJOHCKO]
KibHKeBHOCTU. Mehy wuMa ce uctuue paj: ,KHurara seuud nomo6po on
Joktopute ([loTparaTa mo HUJEHTUTETOT BO JUTepaTypaTa NHULIYBa-
Ha 0/ aBTOPKH KOU eMUTpUpaJie 0Jf IoOpaHellHa JyrocjaaBuja)“, y KoMe ce
pasMaTpajy aesa Jly6paBke Yrpeuunh u BecHe losgcBopTu. [lomenyhemo
u pagoBe ,CiaBeHKa /[pakynuk Bo MakenoHuja (MM 3a )KeHATa, )KpTBaTa
¥ yMeTHocTa)", ,CinkaTta Ha TypyuHOT Bo poMaHOT 'CMpTTa Ha JIUjaKOT
on [lparu Muxajnoscku®, ,IlpeacraBata 3a OToMaHCKaTa HMMIlepHja BO
MaKeJ0HCKaTa JuTepaTypa“, Te paj ,MuToBuTe u GoJKJIOPOT BO COBpE-
MeHaTa MaKeJOHCKa JIMTepaTypa“, y KoMe ayTopKa yKa3yje Ha NyTeBe
pelLlenije U UHTepIpeTalyje KaKo NMojeJUHUX BEJUKHUX MUTOBA U3 CBET-
CKe KHhMXKEeBHOCTH, TAKO U MUTOBA U3 MaKeJOHCKOT PoJIKI0pa, KOju ca-
BpeMeHHU MUCIYM peCeMaHTU3Y]jy U IeMUTOJI0rU3Y]jy (HIp. MUTOBU 0 Mapky
KpasbeBuhy, Llpaom Apanuny, Asnekcanpy MakeJOHCKOM U Jip.).

Kwura Ane MapTHHOCKe JOHOCU HU3 NOACTULAjHUX paJioBa, MuUca-
HUX MYJITHAUCHUIJUHAPHO U MNPOBOKATHBHO, HA OCHOBY OoraTe JiuTe-
patype. Ociamajyhu ce Ha caBpeMeHa IpoydaBaka poJa, UJeHTUTETa
U cTepeoTuna, MapTHUHOCKA je yCIelHO MPUMeEHUJIA OBa Ca3Hakba Ha Ma-
KeJJOHCKY GOoJIKJIOpHY I'pahy U MaKeJOHCKY KHHXKEBHOCT, Kao U Ha ApyTe
jy>KHOCJIOBEHCKE KHUKEBHOCTH, U NTOKa3aJja YHUBEP3aJHOCT oZpeheHux
TeMa U MOJieJia, aJlu U ’bUXOBY YCJIOBJ/bEHOCT KYJTYPHUM, APYIITBEHUM U
HWCTOPHUjCKUM OKOJIHOCTHUMA.

Coma I[leTpoBuh
Qunosomwku pakyateT YHUBep3uTeTa y beorpangy [Ipumsbeno: 1. 12. 2020.
E-nourra: sonja.petrovic@fil.bg.ac.rs [IpuxBaheno: 20. 12. 2020.
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[Ipukas

The Other World Conceptualisations
in European Traditions and Cultures

Body, Soul, Spirits and Supernatural Communication. Ed. Eva
Pécs. Cambridge Scholars Publishing, 2019, 487 pages

The book of proceedings entitled Body,

Body, Soul, Spirits Soul, Spirits and Supernatural Communication
and Supernatural was published as the result of the international
Communication conference which took place in Pécs, Hungary in

2014. It was organised by the University of Pécs
and the Belief Narrative Committee of Interna-
tional Society for Folk Narrative Research - IS-
FNR, within the framework of the vernacular re-
ligion research project (East - West: Vernacular
Religion on the Boundary of Eastern and Western
Christianity: Continuity, Changes and Interac-
tions). It is yet another of many undertakings
Edited by Bva Pécs conducted by Eva Pécs, a renowned anthropol-
ogy and history of religion scholar, in the field
of folklore/vernacular and official religiousness
relationships, the cult of the dead, witchcraft phenomenon and shamanism.
The monograph is published by a prestigious publisher - Cambridge Schol-
ars Publishing.

The studies collected in the book focus on the problem of the consti-
tution of soul and body representations in various cultures and religious
systems, the death and post-mortal existence conceiving, as well as the
questions related to the ways, forms and characteristics of communica-
tion between the worldly and otherworldly. A wide, comparative look at the
aforementioned problematised fields is secured by the fact that the book
contains 25 studies of researchers from many European scientific centers
(from Hungary, Spain, Austria, Lithuania, Italy, Serbia, Croatia, Slovenia,
Great Britain, Finland, Latvia, Norway, Rumania, the Netherlands). The va-
riety of insight is the result of the scientific polylogue which is formed by
the voices of the researches of different profiles and specialisations: folk-
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lorists, culture and religion historians, linguists, anthropologists, philolo-
gists, ethnologists.

The first part of the book includes the research focused on the concep-
tualisation of the soul/body relation (Body, Soul, Double) and the opening
study is of a philological profile, signed by Vilmos Voigt (On Hungarian Lélek
"Spirit, Soul’ and the Finno-Ugric 'Soul’ or 'Breath’ or Simply 'Steam’, 2-10).
Deliberating the semantics of one of the Hungarian terms for soul (/élek),
the author exhibits the mechanism of meaning layering in the forming of
dualist concepts, using primarily the methods of comparative etymological
analysis, but not disregarding the knowledge from the religious ideas’ his-
tory field. The study of Virdg Dyekiss (Eyes, Hair and Singing: Soul Concepts
in the Belief System of Siberian Nganasans, 11-23) is also devoted to the se-
mantics of the term used to designate soul in the culture of an ethnic group
from the north of Siberia. The connection between the soul understanding
and various body parts (especially head, eyes and hair), bodily fluids (blood
and urine) and physiological processes (breathing) is established through
the analysis of voluminous folkloristic and ethnographic material (which
includes myths, oral epics, alongside the stories of famous shamans). The
symbolic dimension is defined by the connotations of their presence/ab-
sence, size, shape, potential deformations. Focusing on the diachronic per-
spective, the changes are indicated as a consequence of the Russian culture
influence in which heart represents the central symbol. The multidimen-
sionality of the soul understanding is registered in Lithuanian mythology,
too. Researching the traditional culture of a Lithuanian community in Bela-
rus, Daiva Vaitkeviciené is considering the beliefs of the visible part (which
can be seen as a shadow), soul - the double (which sometimes appears
before death, and it is actually the soul and spirit of the dead - vélé) and
the part which is manifested through breath and breathing (dvasia) (The
Shadow: A Soul Outside the Body, 24-33). The shadow reflects the vitality
of body and the ritual connected to the watching of shadow takes place on
Christmas Eve. The losing of shadow i.e., the weakening of the connection
between the spiritual and the bodily is the cause of ailments and diseases,
while ritual performances can re-establish this connection and reinstitute
the disrupted harmony and symmetry. The conception of soul in Judaism
is regarded in a special way in the study by Kata Zséfia Vincze (Body and
Soul in Judaism: The Lust of the Body and the Lust of the Mind, 54-61), which
is aimed at the question of corporeal sexuality. The corporeal, in author’s
opinion, is not connected to the question of morality in the aforemen-
tioned tradition, which cancels the hierarchy of body and soul. The papers
of Francesca Matteoni (Familiar Spirits: Blood, Soul and the Animal Form in
Early Modern England, 79-91) and Willem de Blécourt (Relics of the Second
Body? The Spirit Double in Dutch Witchcraft Legends, 62-78) are devoted to
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the witchcraft phenomenon and the correlated idea of the outer soul (most
commonly imagined in the zoomorphic shape). The first author is inclined
to the research of English tradition, whereas Blécourt’s attention is direct-
ed at the history of Dutch culture, with special attention to the problemati-
sation and criticism of the sources on which the interpretations of animal-
ity as the other body of a witch and zoomorphic spiritual double are based.
The forming of the religious discourse of a particular community i.e., the
residents of Krishna Valley ecovillage in Hungary is the matter of research
of Judit Farkas (‘The Body Has No Soul, the Soul Has a Body’: The Concept of
Soul and Nature in the Hungarian Krishna Valley ecovillage, 34-53). The reli-
gion narrative is of particular importance in this community since it is the
foundation of their entire manner of living, predominantly marked by the
idea of the necessity of re-establishing the disconnected link between man
and nature. That link is understood to be spiritual, so the chosen way of
living is interpreted in the same sense, hinged on the re-interpretations of
Hindu texts.

The attention of researchers whose contributions are included in the
second part of the volume is directed primarily at the questions of life af-
ter death and the possibility to communicate with the dead (Body, Soul and
Spirits of the Dead). Eva Pécs’s comparative study, based on a wide scope
of material, prepares the ground for investigating these complex issues
perfectly (Rites of Passage after Death, 130-160). The author examines the
ways of making contact with the deceased through the elements of funeral
rites in the traditions of central and eastern Europe. She emphasises that
the aim of ritual and customary practices is not only ensuring a successful
transition and securing the adequate status of the deceased in the other-
worldly, but also redefining the status of the living and establishing new
relations with the deceased member of a family. Special attention is paid to
the position of the dead before baptism, the unmarried ones and the thirsty
dead man topos. The ambivalence in the perception of the deceased (from
seeing him/her as a demonic being, to the liminal position, to the idea of the
ancestor protector) emerges as a cultural universal, supported by the par-
allels discovered in the cultures of western Europe. Analysing the beliefs
of the post-mortal soul, Suzana Marjani¢ (Croatian Folklore Notions of the
Post-Mortal and Cataleptic Soul, 109-129) highlights that they are most fre-
quently connected to smoke, fire and zoomorphic forms (especially goose
and bird) in Croatian traditional culture. The second part of the study
deals with the analysis of the representation of the cataleptic soul - the one
which usually gets detached from the body in specific situations, moments
of temporary death or the (ritual) trance and which is associated with some
demonic beings such as a mora, krsnik or witch. Zoo-metempsychosis and
zoo-metamorphosis are deliberated and the influence of Christian learning
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is established as regards the blurring of the soul multiplicity idea. Imagin-
ing the souls of the dead is characteristic of the cultures of the three ethnic
communities which inhabit the south eastern region of Ural, as indicated
by Tatiana Minniyakhmetova (Souls and Body of the Living and the Dead, 92-
108). The living, on the other hand, possess, according to common beliefs, a
few types of souls - one which ensures spiritual health, the other physical,
and yet another which is connected to human appearance itself. Anna Judit
Toth’s study (Vengeful Demons in Ancient Greek Religion, 161-174) puts Old
Greek tradition under the spotlight. The author investigates the concept of
soul in Homer, offers an analytical description of practices which make the
contact with the dead possible and indicates the continuity of interactions
between the world of the living and the world in which the dead exist. Finn-
ish Lutheran beliefs in connection with demonic beings whose genesis is re-
lated to the souls of the dead is examined in Kaarina Koski’s paper (Church-
yard Beings as Representatives of the Body, Soul and Death: Belief Tradition
from Early Twentieth-Century Lutheran Finland, 175-190). The role of the
representation of these demons in the establishing of funeral rites, forming
of the idea of the border between the spheres of the dead and the living, but
also the moral and social codes - the rules of conduct towards the other-
worldly - are particularly scrutinised. Somewhat more prophane aspects of
life after death understanding are regarded in the study by Vilmos Keszeg
(Stereotypes of Death in Mourning Cards: Assurances of Eternal Rest, Eternal
Light and Eternal Remembrance, 191-217) which focuses on the stereotypi-
cal representations of eternal life in necrologies, obituaries, epitaphs and
other texts in which the grief for the deceased and sadness due to bereave-
ment are expressed. Interesting observations are brought up by the exam-
ination of the transformations of good and bad death ideas in the period
from the end of the 18" century to the present day, which is marked by a
very significant role the media has had in their creation.

Beliefs and rituals regarding the double nature demonic beings’, which
exist on the border between the world of the living and the dead, are in
the focus of the studies in the third part of the monograph - Double Beings:
Fairy, Werewolf, Vampire. Julian Goodare (Seely Wights, Fairies and Nature
Spirits in Scotland, 218-237) turns to the analysis of a shamanic cult in
Scotland, whose central element is the belief in demonic beings similar to
fairies. The author thoroughly examines the features of these demons in
a wider context of European traditions and describes the ritual practices
which enable the contact with them. The study by Lizanne Henderson (Fair-
ies, Angels and the Land of the Dead: Robert Kirk’s Lychnobious People, 238-
257) sheds light on a whole sting of aspects of the relations between fairies
and the representation of the dead and death in general in Scottish folklore.
Literary and folkloristic sources discover these connections, while the de-
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liberation is also directed at the reflecting of the Christian cult of angels
in its shaping. The elements of Christian mythology and demonology are
incorporated in the Livonic beliefs in devil, witches and werewolves and
the process has led to the formation of hybrid forms, as Sandis Laime shows
(Some Notes on the Possible Origins of the Livonian Werewolves, 258-272).
However, as it is highlighted, the demonological complex about werewolves
as beings which confront witches and devils is predominantly based on the
demonology fieldresearch of Vlachs in eastern Serbia (Annemarie Sorescu-
Marinkovi¢, Between Collective and Personal Mythology: Oral Narratives
about Moroi with the Vlachs of North-Eastern Serbia, 273-285). Having in
mind that the demonological system of this ethnic group has developed in
the multi-ethnical environment, the author perceives the demonic being
moroi distinctively in relation with the being strigoi from Rumanian i.e., in
relation with vampire from Serbian tradition. Vampire transpositions (fe-
male in particular) in literature and cinematography are the focus of the
analysis for Maria Tausiet (Spectral Mothers: Vampyr (Carl Theodor Dreyer,
1932) and its Literary Forebears, 286-307).

Various forms of establishing the contact with the otherworldly, from
ritual practices, to death-like experiences, are observed in the studies which
make for the fourth thematic part of the book of proceedings - Communica-
tion with the Spirit World. Mirjam Mencej brings forth and supports the the-
sis of circular movement as a dominant feature of communication with the
otherworldly in her substantially grounded analysis (Circular Movement in
ASC, Legends and Magical Practices, 310-340). The circular movement can
refer to gestures (e.g., ritual shaman’s dance), but also visual representa-
tions which occur in narratives of clinical death and the like. Ultimately,
this type of movement is recognised in an array of ritual practices which
establish the contact with the extra-bodily sphere. The contact between the
worlds is enabled in a specific way in the narratives about soul wander-
ing. This material is the foundation of the analysis carried out by Christa
Agnes Tuczay (The Wandering Soul: Medieval Soul Excursions, 341-364). The
so-called visionary genres developed in medieval literary tradition, as the
author shows, in two ways: one included the stories (with highly didactic
connotations) about soul which is detached from body under specific cir-
cumstances (e.g., in the case of a difficult illness) and it visits heaven or hell;
the other one included the stories coloured with mystical elements and con-
nected with ecstatic experiences. To a certain extent thematically related
research by Gordana Gali¢ Kakkonen focuses on the analysis of Journey
to Saint Patrick’s Purgatory by Ramoén de Perell6s, which mixes visionary
elements and common pilgrimage travelogue motifs (Ramdn de Perellds’
Wordly and Otherwordly ‘Journey to Saint Patrick’s Purgatory’, 365-374).
Alejandra Guzman Almagro examines exorcism in Greek and Roman antiq-
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uity, pinpointing the descriptions of these practices in the works of Pseu-
do-Quintilian, Plinius and others (How to Get Rid of a Ghost? Classical Influ-
ences in Western Exorcism through Literary Examples, 376-389). The author
shows, among other things, how early Christianity, through Greek and Ro-
man antiquity, adopted (and re-interpreted) concepts from the eastern and
Jewish cultures. The studies by Ilaria Micheli (Soul Loss and Spirit Possession
among the Gun of Benin and the Kulango of the Ivory Coast, 390-399) and Sa-
rolta Tatar (The Interaction of Dead Spirits and the Material World in Buryat
Folk Religion, 400-410) are devoted to the topic of communication with the
otherworldly in traditions outside Europe. The first author offers an insight
into the religious life and beliefs of two African communities, while the oth-
er focuses on the tradition of Buryats, a people of Mongolian origin, singling
out as a peculiarity the belief in the existence of three souls (the first which
goes to the other world after death only to return later as an ancestor’s soul,
the second which can leave the body in dreams and the third which con-
tinues to exist in the body after death). An inspirational study in terms of
methodology, based on the material acquired through multiple interviews
with a 95-year-old interlocutor, is presented by Vilmos Tanczos (Religious
World View of a Moldavian Csdngé Man, 411-449). It opens up the question
of the relationship between the individual and official religiousness and the
reflections of the religious worldview within the framework of an autobio-
graphical narrative. The author develops the concept of multiple registers
of individual religiousness: 1. formal, pragmatical; 2. fanatical; 3. visionary,
marked by believing in miracles; 4. magical and folkloristic; 5. festive. The
final study by Julia Gyimesi offers an insight into the position of spiritistic
teachings in Hungarian culture on the borderline between the 19* and the
20 century (Spiritualism, Telepathy and the Budapest School of Psychoanaly-
sis, 450-464). On the one hand, spiritism is regarded as the reflection of the
basic need for the spiritual in the disenchanted world, and on the other - as
encouragement for the developing of psychologically aimed investigations
of parapsychological phenomena, with special attention to the teachings of
the representatives of the so-called Budapest School of Psychoanalysis.

By opening up complex questions of the crossing of Christian and
Pre-Christian elements in the conceptualisation of soul, body and the oth-
erworldly representation, the studies collected in the book of proceedings
entitled Body, Soul, Spirits and Supernatural Communication hint at the non-
homogeneity of Christian cultural strata (leaning on different traditions
- antique philosophy, Old Testament elements, heterogenous theological
scripts) and also at the susceptibility of belief system to continuous trans-
formations and re-interpretations which are all but independent from the
relations between the official teachings and folklore forms of religious
thinking, behaving and acting. Focusing on individual cultures discovers,

Doaknopucmuxa 5/2 (2020), ctp. 193-236 227



[Ipukasu u 6eselike [Ipukas

on the one hand, the universality of some conceptions and, on the other,
the specificity of local, regional, ethnic and national European cultures,
suggesting the necessity of the constant critical examining of the existing
knowledge and the fruitfulness of scientific dialogue and international co-
operation.

Translated by Danijela Mitrovi¢

Smiljana Pordevi¢ Beli¢
Institute for Literature and Arts, Belgrade Received: 6. 11. 2020.
E-mail: smiljana78@yahoo.com Accepted: 20. 12. 2020.
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Traditional Medicine as a Hybrid Culture Phenomenon

The Magical and Sacred Medical World. Ed. Eva Pécs. Cambridge Scholars
Publishing, 2019, 525 pages

o In the last few decades, the research of tradi-
Magicallafi tional magical medical practices has been marked
Sacred Medical | {#8 with more intensive international cooperation,
World il ¢ which is happening, among other places, under
FE i 4 the auspices of a special department founded
within the International Society for Folk Narra-
~ tive Research - Committee on Charms, Charmers
\ and Charming. This tendency is also supported
by the book of proceedings entitled The Magical
and Sacred Medical World, yet another one in the
series of publications which has been edited by
the renowned folklorist and religion anthropolo-
gist Eva Pécs. The book of proceedings is a collec-
tion of 22 studies from various scientific centres
(from Bulgaria, Norway, Hungary, Austria, Roma-
nia, Canada, Ukraine, Germany, Estonia and Slovenia). Traditional medicine
domain magical practices have been observed from different disciplinary
viewpoints: from the perspective of folkloristics, sociology and religion his-
tory, linguistics, cultural anthropology and, finally, psychiatry, too. A whole
array of questions regarding the co-relation of magical ritual practices and
official and/or vernacular manifestations of religiousness, the place of magic
in different communities’ cultures and its role in the construction of social
reality has been opened up alongside the question of verbal magic problem.
The studies in the book are divided into four thematic sections: Magical and
Supernatural Causes of Ilinesses; Physicians, Magicians, Healing Priests; Punish-
ing and Healing Saints, Miraculous Healings and Healing Methods, Medicaments.
What ensues is the data about the authors, names and terms index.

The study which opens up the volume is Janine Riviere’s Hag-riding: De-
mons of Desire or Symptoms of Disease? Medical Theories and Popular Experi-
ences of the Nightmare in Premodern England (2-36), which deals with the de-
monic being called mahr/mare/mara and nightmare. The descriptions of the
experiences of encountering this demon and consequences of such an encoun-
tering are compared with the explanations offered in medical literature be-

o
q
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tween the 16™ and 19™ century. The complexity of relationships established
among various types of dream origin interpretation discourses is depicted in
that way. Svetlana Tsonkova investigates medieval magical texts (apocryphal
prayers) for the protection against the demon called nezhit (Burnt without
Fire: The Illness Demon in Bulgarian Late Medieval Magical Texts, 37-58). The
first part of the study is directed at the demonic being characteristics analy-
sis summation and the second at the prophylactic texts’ genre characteris-
tics. Genre analysis paves the way for the complex problems of relations be-
tween canonical and apocryphal prayer and verbal charms, but also the rela-
tions between the official and folklore religiousness, oral and literary. Laura
lancu’s paper (World view, Religion and Disease in Magyarfalu, 59-77) is based
on the fieldwork in a Hungarian community in the region of Moldova (Roma-
nia). Concepts of death connected to the terms evil and unclean are described,
as well as healing practices carried out by Catholic and Orthodox priests. The
illness understanding and community’s primary inclination (particularly of
its elderly members) towards traditional healing are explained by social and
economic factors, but also by traditional worldview domination. The beliefs
about illnesses connected to witchcraft in the eighteenth-century Ukraine
are the focus of interest of Kateryna Dysa (Magical Causes of lllnesses and Their
Cures in Eighteenth-Century Ukraine, 78-92). Those are illnesses which com-
mence abruptly, with unusual symptoms and some curious events preceding
the onset of the illness (a meeting or argument with a person suspected to
practise witchcraft and the like) are often mentioned in the cause of illness
interpretations. Addim Mézes analyses the manuscript entitled Visum Reper-
tum, one of the fundamental sources of believing in vampires in Banat in the
18 century, by German surgeon Georg Tallar in the historical context of the
Habsburg Banat, with the comparison of the manuscript and printed version
of the work (Georg Tallar and the 1753 Vampire Hunt: Administration, Medicine
and the Returning Dead in the Habsburg Banat, 93-136). Various levels of text
in which Tallar comes across as both a local culture and medical expert and
as a writer with Enlightenment ambitions are deliberated in the paper. J6zsef
Gagyi’s paper - ‘She Condemned Me, so that I Die..." Wrongdoing, Punishment,
Disease: Individual and Communal Explanations (137-154) is a meticulous
case study of a personal experience of illness and the problem whose origin
is considered to be witchcraft, alongside the social implications of witchcraft
narratives articulated in the community. Moreover, the ways in which these
narratives can be used as a means of manipulation are observed.

The part of the book of proceedings dedicated to the ones who perform
magical healing practises begins with the study by Christa Agnes Tuczay,
which offers a broad insight into the techniques and types of divinisation in
classical antiquity and the medieval period, including the healing practices
connected to divinisation (Divination by Spirits and Spirit Mediumship in the
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Middle Ages, 156-175). The author puts emphasis on the intertwining of the
diabolical and prophetic in the perception of communication with the other-
worldly, especially in theological interpretations, female mysticism in particu-
lar. Thus, the conceptualisation of the communication with the other world
reflects gender stratification, social spheres and power relations in the Mid-
dle Ages. Ane Ohrvik’s paper (Understanding Medical Knowledge and Practice:
Strategies for the Reading of Early Modern Norwegian Manuscripts, 176-191)
is an invaluable contribution to the history of medicine which branches out
from the line of study aimed at seeing ‘history from the bottom up’, cancel-
ling the limits and hierarchy between the ‘educated’ medicine and folklore
medicine knowledge. The practices and knowledge preserved in the so-called
black books are described from this perspective, too. Those are manuscripts
which contain chants, charms and magical formulas, as well as descriptions
of what should be done simultaneously with the uttering of the text. Madis
Arukask offers the portrait of a Vepsian seer (Veps. tedai, Rus. znaharka) (Talk-
ing to Vepsian tedai: Different Roles, Concepts, World, 192-210). The investiga-
tion matter is, apart from social positioning, the reconstruction of this heal-
er’s worldview elements (the relation towards her proper magic knowledge,
belief system and its hybrid characteristics, moral principles, spiritual world
understanding). The second layer of this paper is methodological in its nature
and it opens up the questions connected to the emotional relations on the re-
searcher/interlocutor level and also the ones regarding the problem of the
possibility of complete understanding of the interlocutors who are different
cultures’ representatives. Gadbor Vargyas sums up the relevant literature on
Shamanism, taking the side of the theories which perceive the figure of sha-
man as essentially ambivalent (Magic and Counter-Magic and the Social Posi-
tion of the Bru Shaman-sorcerer (Central Vietnamese Highlands), 211-227). As
the possessor of supernatural powers, shaman is simultaneously the one who
helps, but also the one who is a potential threat to the community. It is the
same angle from which some light is shed on the position of Vietnamese Bru
community shaman (Magic and Counter-Magic and the Social Position of the Bru
Shaman-sorcerer, 211-227). The author shows that witchcraft and sorcery can
be both the mechanisms of social control and manifestation of real social ten-
sions. Krisztina Kehl-Bodrogi regards traditional medicine’s current state in
Uzbekistan in a wider socio-political context (The Quran, Spirits and Bioenergy:
On Religious Healing in Uzbekistan, 228-245). Namely, the healing practices ex-
pansion new wave is interpreted also as part of revivalist tendencies i.e., the
discourse layer about the national identity (re)creation after the dissolution
of the Soviet Union. However, the author notices innovations and transforma-
tions, particularly the New Age spiritism elements incorporation. The study
by Tiinde Komaromi offers a similar angle of observing, given the fact that
he regards the contemporary exorcist practice which takes place in liturgical
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context in a monastery in Russia, whose central figure is father Herman (his
portrait is provided in detail) also as part of re-traditionalist currents (Exor-
cism in the Trinity-Sergius Lavra, 265-296). In author’s opinion, social crisis is
the cause of the growing need for spiritual leaders, belonging to religious com-
munities and believing in miracles. Exorcism is also the focus of Daniel Barth’s
study (Benedictions Serving Early Modern Benedictine Medicine, 246-264). The
text offers a minute description of the benediction manuscript dating from the
end of the 17" century, unusual because of the prominent frequency of medici-
nal benedictions. Therefore, it is yet another indication of medical practices’
hybridity, in the community of monks of Pannonhalma in this case.

Mirjam Mencej’s study Mythical Beings Punishing the Breaking of Taboos
on Spinning (298-329) marks the beginning of the third thematic section of
the book of proceedings. The author analyses female demonic beings which
are connected to spinning in a number of traditions. Taboo and punishment
system is correlated with the thesis of circular movement as one of the ways
of making contact with the otherworldly. Namely, Mencej deems that spinning
ban regarding the liminal points of the annual cycle can be explained as a form
of preventing the unwanted and potentially dangerous contact with the other
world from being established. Emanuela Timotin scrutinises the nomenclature
and characteristics of the saints’ characters in Romanian verbal charms cor-
pus noted down between the 17* and 19" century (Divine Healers in Romanian
Manuscript Charms, 330-342). Special attention is paid to St. Cyprian, St. Nic-
etas and St. Cosmas and Damian. The relationships between their functions in
charms’ texts, motifs in hagiographies and elements connected to their cults in
folklore religion are analysed. Healing practices regarding dream culture are
illuminated extensively and analytically in Eva Pécs’s study — Dream Healing:
The Nocturnal World of Healing and Bewitchment (343-376). Special attention
is paid to dream divination phenomenon, dreams induced by spontaneous and
ritual practices (the appearance of a saint who heals or gives advice about heal-
ingin a dream, sleeping in cult places and the like) and some light is shed on the
dreams related to witchcraft. The author sees the dreams, among other things,
as a sacral communication form, as culturally conditioned phenomenon, but
also as an expression of individual religiousness. The role of cult places in tradi-
tional healing is also deliberated in Albena Georgieva’s study (Miraculous Heal-
ing at Sacred Places: Procedures and Narratives, 377-398). It provides an analyt-
ical description of various magical practices (sleeping in a church, the usage of
water from holy springs, passing through or under sacral objects and the like)
and narratives of miraculous healings connected to them. The aforementioned
narratives have multiple interpretations pragmatics-wise: as part of local sa-
cral history, as a form of establishing and confirming the sacral nature of cer-
tain space, of educating and dispersing the knowledge about the magic sphere
and as part of creating communities and their identities complex mechanism.
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The final part of the monograph entitled Healing Methods, Medicaments
begins with Nora Zergi’s paper (An Attempt to Identify Homer’s “Moly” as Man-
drake, 400-404), which offers a possibility of identifying the plant hidden un-
der the phytonym moly in Ancient Greek literature. The author postulates that
itis actually mandrake. Another classical antiquity tradition-oriented research
is Anna Judit Téth’s Telesma and Stoicheion: Magical Statues in Byzantium (405-
434) with regard to statues which were ascribed healing powers. The changes
in the conceptualisation of such beliefs in the Byzantine period are investi-
gated, including the incorporation of Christian interpretations. The practice of
sleeping in cult places is once again regarded, this time from the diachronic
perspective (in antique and medieval tradition) in Ildik6 Csepregi’s study (Pork
as a Wonder Drug, or Religious Taboo as Magical Medicine, 435-447). Judit Kis-
Halas investigates various alternative healing practices registered during ex-
haustive fieldwork in Hungary spanning over many years (Soldiers of Christ on
Earth and in Heavenly Jerusalem: Psychotronics: A Contemporary Esoteric Heal-
ing System, 448-493). It is a complex system in which western Esotericism el-
ements, New Age ideas and traditional folklore medicine practice operate si-
multaneously. From methodological viewpoint, the study is on the border of
ethnology, folkloristics and religion anthropology and it is based on fieldwork
interviews, material from specialised publications and online sources (forums,
blogs and the like). The book of proceedings is closed by the co-authored study
of psychiatrists Jozsef Pal Vas and Noémi Csaszar - Integrating Ancient and
Modern Healing Concepts in Tandem Hypnotherapy (494-507). It is a description
of Tandem Hypnotherapy method, predominantly holistically oriented, which
connects shamanic practice elements, Jungian archetypal therapy, hypnother-
apy, hypnodrama, family therapy, perinatal and prenatal psychology.

Through the lens of the studies collected in the book of proceedings
The Magical and Sacred Medical World, the magical emerges as part of living
tradition, not only because of certain ancient practices’ contemporaneity,
but also because the magical and sacral stand for the agent which shapes
and connects cultural strata, too, from elite to folkloristic, from official
to everyday culture. Thus, the domain of magical healing also reflects the
most broadly understood social sphere, social structures and relations, in-
cluding power relations, which are inextricable from the particular social,
cultural, political and economic context.

Translated by Danijela Mitrovi¢

Smiljana Pordevi¢ Beli¢
Institute for Literature and Arts, Belgrade Received: 1. 12. 2020.
E-mail: smiljana78@yahoo.com Accepted: 23.12.2020.
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[Ipukas

[MnecHa npakca AuHapaua y Bojsoauuu

Becna KapuH: [lnecha npakca /Jlunapaya y Bojeodunu. HoBu Cag:
Yuusep3sutet y HoBoMm Capny, AkaseMmuja ymetHoctH, 2018, 421 cTp.

Kmura, yjeAHO U JOKTOPCKU paJ, ayTOpKe
Becne Kapun [liecna npakca /[unapaya y Boj-
800UHU, IPe/ICTaB/ba KOMIIJIEKCHY €THOKOpPEO-
JIOLIKO-eTHOMY3UKOJIOIIKY CTYZAHjy O IJIeCHO]
npakcu Cpba HacTaweHUX y BojBoguHU nocJie
[IpBor u /lpyror cBeTCKOr paTa U JleBeJleCeTHUX
roguHa 20. BeKa, YMjU Cy )KUBOT U KYJITYpHHU
HWJMOM CTBOPEHU Y MOCEOHUM HUCTOPHUjCKUM U
reorpadCKUM NpUIMKaMa.

Crynujaje nomesbeHay cefjlaM oZie/bakKa, OJ
KOjUX Cy YeTHPH TeKCcTyaJiHa MehycobHO moBe-
3aHa, a TPU y IPUJIOTY Ha Kpajy KIbUTe cajpiKe
118 xuHeTOrpaMa, TpaHCKpUILUje, TabeJie, aH-
KeTHe JINCTOBe U CIMUCaK IJjecoBa /luHapaua y
BojsoayHU. UcTpakuBame je BPILIEHO Ha [Ba HUBOA: UHCTUTYLIMOHAJIHOM,
KOju je 06yxBaTHO chepy jaBHOT }KUBOTA, U UHAUBUYAJTHOM, KOjU je 06-
yxBaTHO chepy NPUBATHOT }KUBOTA.

[IpBu feo Kwure je 6a3upaH Ha TEePMHUHOJIOLIKO-KOHLENTYaJHUM
oJipelHULlaMa y OKBHUPY HCTpaKUBamwa IJecHe Mpakce /[luHapauya y
BojsoguHu. OBJie ce HaMehy nmuTamka HALlMOHAJHOT, OJHOCHO €THUYKOT
HJEeHTUTeTa Koja Cy OJYBeK NpPHUBJAYUJIa UCTPaKUBavye U3 pa3HUX Hayd-
HUX AucHUILIMHA. UHTepecoBamwe 3a uaeHTuTeT Cpba mopeksoMm us Xep-
nerosuHe, llpHe T'ope, [laamanuje, Jluke, KopayHa, banuje n bocaHcke
KpajuHe noj objejulkeHUM HAa3UBOM 'NUHAPCKU', MOTHUYE jOLI C MMOYeTKa
20. Beka, a nmoApa3yMeBao je JleTepMUHUCAaKke NpeMa KyJATypHO-MeHTaJl-
HOM CKJIONY YOBeKa U weroBoM HacJjehy. Kako je y Hay4yHoOj iuTepaTypu
NUTake JUHAPCKOT UJeHTUTeTa BeOMa KPUTUKOBAHO, Y MOjeJJUHUM JIC-
LUIJIMHAMA, HAa IpUMep aHTPOIOJIOTHjH, OHO je U mpeBa3ubeHo. C eTHOMY-
3MKOJIOLIKO-eTHOKOPEOJIOLIKOT acleKkTa, MehyTUM, MOXe ce TOBOPUTH O
3ajeJHUYKOM MMaruHapHOM WJEeHTUTEeTy HaBeJeHUX Irpylna Koju je CTBO-
pPEH Ha OCHOBY CJUYHOT 06/IMKa BbUXOBEe TPaAULIMOHAJIHE KYJITYpe U IJieca.

[lope feTepMUHHCAKkA JUHAPCKOT UJEHTUTETA, BaXKHO je OUJIO ro-
BOPUTHU U O €eTHUYKO] NMPUINAJHOCTU KAa0 CUCTEMATCKOM pa3JIMKOBaHY

BECHA KAPUH
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OHMX KOjU NpUNAAajy WJMU He Npunajajy Hekoj rpynu. Ilosusajyhu ce
Ha aHTponoJsiora Tomaca Epukcena, Kapun ynorpe6/baBa TEPMHUH em-
HUYKe Kamezopuje ob6jallwkbaBajyhy ra Kao HajHUKHU HHUBO KOJIEKTHUBHOT
ugeHTuTeTa. OHAa ra cMaTpa aZleKBaTHUM y OBOM pajJly U HaBOJH Ja je
kJacuprKOBawe JpyLITBa NpeMa oApeheHoj TUMOJIOrUjU NOTOAHO jep
omoryhyje a ce yode passiMuuTe 0COGEHOCTU NOCEOHUX I'pyna JbyAH, Ka-
KaB je cJ1y4aj U ¢ Hace/beHULMMa y BojBOJUHY U3 pa3/IMYUTUX KpajeBa.

BecHa Kapuhn yka3syje fa nusb pajia HUje 6M0 Jja ce PEKOHCTpPyHULle
MEHTaJIUTET M aHTpomnoreorpapcku kjaacudukyje ogpeheHo CTaHOBHULIT-
BO, HUTH Ja Ce yNyLITa y MNOJUTHUYKO HUTU TEPMUHOJIOIIKO ofpehere
nojMa JluHapIy, Hero Jia ce IJileCOBU NOMeHYTe rpylie y BojBoAuHHU cucTte-
MaTHU3yjy, KJ1acudUKYjy U aHAJUTUYKU carje/iajy y HOBOM reorpadpckom
KOHTEKCTYaJIHOM OKBUPY — V BOjBOAMHU UJIM Y OKBUPY NIPUJIMKA 34 IJIEC.

[lomeHyTe mpuMKe 3a IJeC, Kao LITO cy cueHcke (pecTuBasy, Ha-
crynu KY/l-oBa) u (He)cueHcke (cBazbe, mpocJaBe), eTa/bHO CYy ONUCcaHe
y APYroM MHOTJaB/by KibUre. AyTOpKa HM3/Baja KOHLENTe Npe3eHTOBaba
Y y4eCTBOBamwa M HABOJU [ia ce NPBU OJHOCHU Ha QecTUBAJIEe U KOHLEpP-
Te, uctuuyhu bectuBan Hawem pody u nomomcmay Koju ce BUIllEe O, /iBe
JeneHuje oapxaBa y baukoj Tonosiu ¥ caZip»ky BeJIMKU 6poj MJecoBa U3
3eMJsbe MaTule. llumb decTuBaa je ga cayyBa Tpasuuujy Cpba us guHap-
CKHUX NpeJiesa, y IPBOM peJly TOBOp, 061Yaje, UTPY, HOLIY, IeCMe U My-
3UKY. /Ipyry KOHLENT OJHOCH Ce Ha CBaJibe U ocTaJjla Becesba U ApyKekha
Junapaua y BojBoauHny, rae cy Takohe NIpUCYTHU TPaAULIMOHAJIHU JIECO-
BU. Ha cBazi6aMa ce, Kako ayTopKa 3aKJ/byuyje, Ioce6HO U3/ Baja YKUUYKO
K0JI0 (KO0JIO Y TPH), KOje ce U3BOJ Y BUlle NyTa y TOKY CBaJI0eHOT Becesba U
uMa GyHKIUjy TPAaHUYHHUKA jep Ce YBeK jaBJba NocJie ofpeheHor cermeHTa
cBajoeHor putyaJa. I[liecoBu ce pasnukyjy og dectuBana go decTUBa-
Jla jep ce oguUrpaBajy Npou3BoJ/bHO, 6e3 oZpeheHor MecTa U BpeMeHa U Y
MamwUM rpynama. OcuM Ha cBaj6aMa, IpUJIMKa 3a IJleCc UMa U Ha pocJia-
BaMa pobeH/iaHa, TeMaTCKUM U APYTapCKUM BeyeprMa.

Tpehe nmorynaB/be Kibure npejcTaB/ba BeoMa 3axTeBaH paj Ha NpU-
Ka3uBawy CTPYKTYpPHO-GOpPMaJHUX OJJMKA TPALULHUOHAJIHUX IJIeCcOBa
JuHapana y Bojpoauuu. KapuH je aHasmMsupasa v KaacudukoBasa 1Jeco-
Be IpeMa eTHUYKUM KaTeropujama, ykasyjyhu y TabesapHUM NpUKa3uMa
Ha M0YeTKY CBAKOT 0OJie/bKa Ha BUXOBY y4eCTaJIOCT, Ka0 U Ha PppeKBeHT-
HOCT U3Bohewa Kako y 3eMJbM MaTHULY, Tako U y Bojsoagunu. TekcTyasHa
JeCKpUILHja caZipKU aHaIW3y IJIECHUX MapaMeTapa, a NpHUKas3aHa je u
CTPYKTYypaJiHO-bopMasHa aHaaM3a My3HUKe Koja je MHTerpaJiHU Jieo IJeca.

Y nocsegmeM Jesly KEbUTe Hajla3y ce BULIE IPUJIOra KOjU ce OAJUKY]Y
jacHohoM u mpersiegHomhy. ¥ wuMa ce Hasase 118 kuHeTorpama c Je-
reHjilama ynoTpeb6/beHUX 3HAKOBA, TPAHCKPUIILUje, TabesapHU NPUKA3H,
aHKEeTHHU JIUCTOBH, Te CNIUCAK aHAJMU3UPAHUX IJIeCOBa KOjU cy mopehaHu
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IpeMa UCTOM pacropely eTHUYKUX KaTeropuja Kao LITO je 610 cayyaj y
TpeheM norsiaBsby. OBaj cucTeMaTU4aH U MHGOPMATHUBaH npuJjior he ymHo-
roMe oJIaKIIaTH TePEHCKA UCTPaKMBakba UCTE UJIU CJAUYHEe Npo6ieMaTH-
Ke 6yZyhuM UCcTpakuBadyuMa.

Hpeja onpkaBamwa CYNKYJATYpPHOr HAEHTUTETA, APYLITBEHO Map-
rMHaJIM30BaHUX Tpyna Kao IITO je caydaj ca JuHapuuma y BojBogunu,
CTBOpHWJIA je JIATEeHTHU LiUMJb 3aCHOBAH Ha ’Xe/baMa Jla ce TpaJuluja U
Jorabaju U3 npousiocTy 3aApxe y akTUBHOM cehamwy. Tewikohe MozgepHor
Jlob6a Be3aHe 3a OYyBame Tpajulivje UCIIOJ/bABajy ce, MOpeJ OCTaJIOL, U Y
YHbeHULM Ja MeDhy cTapujuM reHepaliyjaMa KasvBaua MojeJUHU Tpaau-
LIMOHAJIHU [IJIeCOBU [TOCTOje caMo y cehamuMa, Te Jla jeJUHO UCTIUTUBAbE Y
0BOM JIOMeHy MO>Ke NOMONU NpU peKOHCTPYKLUjU NjlecoBa. Mehy Mmuahum
reHepanujamMa KasuBaua, U3Boherwe TpaJAULMOHAJHUX NJIeCOBA U 4YJaH-
cTBOoy KY/I-oBHMa 3a CBpXy UMa JIpy>Kekbe IIpe CBera, 1a M y4eCTBOBakbe Ha
decTuBasMMa U pa3Ha nyToBamwa. Yl nopes jacHux noremkoha y oduyBamwy
JUHapCKe IJIeCHe Mpakce, MojeJMHLU cMaTpajy Aa he geo mpoiusiocTtu
WIaK yCIeTH Aa ,0TPrHy of 3a6opasa“. /la siu he oBaj cTaB, 0fHOCHO KeJba
3a)KMBeTU Uy 6yAyhHOCTH, oCTaje Aa ce BUAU. JIoK UCTpaKMBama 3a caza
[I0Ka3yjy CylpoTHO, ayTopka BecHa KapuH Ha Kpajy K®Ure ocTaB/ba OTBO-
peHo nuTamwe nuTUpajyhu etHosora Jlywy Puxtman-AyrymTus: ,/Jla i je
Jl0BOJbaH 6poj K/bydapa Haller namhema ¥ KOJIMKO he ce ¥ Ha KOju Ha4UH
cehamwe gabe npeHocu T U Mewatu?“ (207).

Tatjana Tomuh [Mpumsbeno: 1. 11. 2020.
E-nomrra: tatjanatomic5291@gmail.com [IpuxBaheno: 1. 12. 2020.
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